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SAHREWAR

SAHREWAR, name of one of the Amahraspandan (see AMASA SPANTA) in
Zoroastrianism. This is the Middle Persian form of the name deriving from Av.
XSafra Vairya, meaning literally “dominion to be chosen” and more freely
“choice/desirable/best dominion.”

Absent from the Gathas, XSaOra Vairya appears in the recent strata of the
Avesta as the third in the enumerations of the Amasa Spantas. The word
x$afra- is used extensively by Zarathustra to express the concept of the power
and dominion of Ahura Mazda. Whether he considered xsafra, like ASa or
Wohu Manah, as a separate entity or just a modality of Ahura Mazda or as
some combination of both is difficult to determine owing to the multivalence
of such terms. In any case, an entity called XSaBra Vairya, however one
understands it, is nowhere to be found in the Gathas. Nevertheless, there are
associations of the two words which point to the post-Gathic emergence of
XSaOra Vairya as one of the Amasa Spantas. The most direct association is Y.
51.1a: vohu xSaBram wairtm bagam aibt.bairistam “Good dominion is to be
chosen as the best provider of (one’s) share.” At Y. 43.13 the association is
more remote: tam data moi ... wairyd stois ya 6ahmi xsa6roi wact “You (pl.)
grant me that (desire) for the choice existence which is said to be in Thy
power.” In addition to xSafra and sti, the (priestly?) reward or stipend (miZda)
is “choice, desirable” (Y. 34.14a and Y. 54.1d).

In texts of the so-called Younger Avesta, and there in what seem to be
uniformly recent sections, there are enumerations of the Amasa Spantas
which always follow a fixed order, namely, (Ahura Mazda), Wohu Manah, ASa
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Vahista, XSabra Vairya, Spanta Armaiti, Haurwatat-Amaratat (Y. 1.2; 16.3;
57.24; 70.2; Yt. 1.25; 4.1). Beyond this fixed order the name merely occurs in
litanies, where no indication is given about how X$afra Vairya was
understood theologically. Elsewhere XSafra Vairya appears as the fourth day
of the month (Y. 16.3; Siroza 1.4; ) and as the sixth month (Afrinagan 3.9). At
some point, however, XSafra Vairya, as we know from Pahlavi texts, came to
be regarded as the patron of the creation of metals; and in this capacity xsa6ra
vairya became another word for “metal.” Thus, Vd. 9.10: karsasci frakarayois
tiyra xsaBra vairya “Thou shouldst trace furrows with a sharp metal (stick)”;
similarly Vd. 17.6: x$aOrai wairyai pairi.karam karayois “Thou shouldst trace a
furrow around with a metal (stick); also Vd. 16.6: ayanhaénam va sriim va
[nitoama xSatra wairya] “a (vessel) of iron or lead [the basest of metals].” Finally
there is the difficult description of the chariot yoke at Yt. 10.125, where the
hook (aka) by which the yoke strap is bound to the pole, appears to have a
gloss specifying that the hook is metal (xsaBram vairtm).

According to the Pahlavi Bundahisn, during the creation the fourth Spirit
(menog), Sahrewar, took metal (ayoxsust) derived from the sky (asman) as his
creation. The connection of his dominion with metal is made explicit in the
Bundahisn (26.57-61). The explanation given there begins with an etymology of
xStlwl [xsaBrawar(ya)/ as “sovereignty which is according to will,” where
kamag always glosses vairya in the Pahlavi Yasna. The text then goes on to say
that because metal belongs to him, one is able to exercise autonomy (kamag-
xwadayth), power, and other attributes through arms. Since Sahrewar
represents legitimate rule, his demonic antagonist at the FraSegird (see
FRASO.KARATI) is the Sawul déw (GrBd 34.27), who is characterized by evil
rule, oppression, injustice and violence (GrBd 27.7). In regard to Sahrewar’s
role during the FraSegird there is a discrepancy between the Bundahisn and
the Pahlavi Rivayat. According to the latter Sahrewar “will melt the metal of
all the mountains in the world up to the height of (a person’s) mouth” (PRDD
48.70: ud Sahrewar ayoxsust T hamag koftha 1 pad gehan be widazed dahan-
balay), whereas the Bundahisn states that “Then Fire and Erman-yazd will
cause the (molten) metal which is in the hills and mountains to flow forth and
it will stay on this earth like a river” (GrBd 34.18: pas ataxs ud érman yazd
ayoxsust 1 andar kofan ud garan witazend ud pad én dam rod humanag ested).
Further, the Rivayat, says that “then Sahrewar will release the molten metal
into that hole where the (Déws) entered” (PRDD 48.86: ud pas Sahrewar pad an
surag ki awésan andar Sud hénd ayoxsust 1 widaxtag abar hiléd). The
Bundahisn’s account omits an agent: “That —?— through which the Foul Spirit
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invaded will be held by the (molten) metal” (GrBd 34.31: an -?- 1 gannag
menog padis andar dwarist pad ayoxsust girthed).

There are some incidental details concerning Sahrewar. His proper function is
to intercede before Ohrmazd on behalf of the disenfranchised (GrBd 26.57).
His flower is the royal-basil (Sahesprahm, GrBd XVIA.2; see BASIL), and his
sacrificial portion is the spleen (spul, PRDD 59.3). Also Sahrewar treats well the
one who so treats metal, but torments the one who mistreats it (GrBd 26.61). In
the Middle Persian calendar Sahrewar holds the same positions as in the
Avestan calendar (also Parthian Shrywr).
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