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SAH-NAMA TRANSLATIONS 1.
INTO TURKISH

Turks have been influenced by the Sah-nama since the advent of the Saljugs in
Persia. Their last prince in Persia, Togrel III, recited verses from the Sah-nama
while swinging his mace in battle (Jovayni, II, p. 31). There is a great deal of
evidence that this influence continued in a more powerful way in Anatolia in
the 13th-14th centuries (Ebn Bibi, pp. 71-72, 126, 202; Riahi, tr. pp. 52, 55).

The oldest translation of the Sah-nama, rendered by an unknown author at the
command of Sultan Morad II (r. 1421-51) in 1450-51, belongs to the period of
the Ottoman Empire. Its second part is now kept in Istanbul, Vienna, Paris, and
Ankara (Karatay, I, p. 58 no. 2154; Bagcy, p. 175 and 25; Fligel, I, p. 495-96, no.
505; Blochet, II, p. 220, no. 1279; Togan, p. 85, no. 44; Ankara Adnan Otiiken il
Halk Library, no. 06 Hk 3913). There is also a volume by an unknown
translator in the library of the Topkap1 Palace Museum (Hazine, no. 1116),
which may be the first part of the translation done in the period of Morad II
(Bagcy, p. 175 n. 25). It contains 320 folios and 6 miniatures, containing the part
from the beginning of the Sah-nama to the war between Kay Kosrow and
Afrasiab (Karatay, II, pp. 57-58, no. 2153; for other mss see. Blochet, II, p. 37,
no. 702, pp. 93-94, no. 906-10; Flugel, I, p. 495).

The only known Turkish verse translation of the Sah-nama was made by
Hosayn b. Hasan Sarif, known as Sarifi of Amed (d. 1514), who later went to
Egypt from Istanbul. He completed his translation at the command of Sultan
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Qansawh Gawri (r. 1501-16), the last Mamluk sultan, in Cairo in 1510, which
took him ten years to accomplish. This translation has the characteristic
features of the Anatolian Turkish language in the 15th century, and provides a
significant textual Turkish document due to its richness of vocabulary and
proverbs. An interpreted copy of this translation, prepared for Sultan
Qansawh Gawri’s private library, consists of 56,506 couplets and is now kept
in the library of Topkap1 Palace Museum (Hazine, no. 1519/1-2; see. Karatay, II,
pPp- 58-59, no. 2155; for other mss of this tr. see. Topkapi1 Saray1 Miizesi Library,
Hazine, no. 1520-22; Karatay, II, pp. 58-60, no. 2156-158; Fatih Millet Library,
no. 1184; Siileymaniye Library, Damad Ibrahim, no. 983 (M); Togan, p. 85, no.
46; British Museum, The Oriental India Office Collections, no. O/C Or. 7204, Or.
1126, see. Rieu, pp. 152-153; St. Petersburg, no. 380, see Simirnow, pp. 78-82;
Uppsala University Library, no. 147, see Tornberg, pp. 92-93; New York Public
Library, Spencer Collection, Turkish Ms. no. 1; see also Kituiral 1994; Beyreli
1994; Kutural and Beyreli). The verse translation of Sarifi was later made into
a more basic prose translation by an unknown author (Fatih Millet Library, Ali
Emiri, Edebiyat, no. 269).

Another translation of the Sah-nama that has reached us in its complete form
was made by Darvi$§ Hasan (Mahdi or Madhi) in the first half of the 17th
century for Sultan ‘Otman II (r. 1618-22). Copies of this translation are kept in
Paris, Gotha, Uppsala, and St. Petershurg (Blochet, I, pp. 314-15, no. 326;
Pertsch, p. 207, no. 258; Simirnow, pp. 82-87; Tornberg, p. 93, no. 147;
Abdullaeva, pp. 49-57). There also exists an incomplete translation of the Sah-
nama in Eastern Turkic (Uzbek), held at the Bibliothique Nationale in Paris
(Supplément 1010; Blochet, II, p. 129).

Individual episodes in the Sah-nama were also translated into Turkish. A
version of the story of Kay Kosrow and GosStasb (Keyk-iisrev ve Gustasba dair
hekaye) in old Anatolian Turkish, rendered by an unknown author, is kept at
the library of Istanbul University in a manuscript copied by Mohebb-al-
Moharrami Yazij1 in 1627 (no. TY 3287; see Bilgin, 2001).

Evliya Celebi (II, p. 186) reports that the Sah-nama used to be recited by the
maddahs (professional storytellers and reciters of the Sah-nama) at
coffeehouses in Bursa. In addition to Turkish translations that were originally
done word for word directly from the Persian text, there were also other
Turkish renderings that were done in a way that could be more easily
understood in public meetings and at coffeehouses for the use of maddahs. An
incomplete translation of three volumes (1,778 fols) for this type of meeting is
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kept at the library of Istanbul University (TY, no. 6131-6133; see. Gokyay, p. 48;
Bagci, p. 175, n. 39). The date and author of this translation, which also
includes quotes from different texts besides the Sah-nama, are not known. The
first eighty pages of this translation became the subject of three different
master’s theses (Saadettin Sahin, 2000; Sema Demirel Sahin, 2001; Erhan
Aktas, 2005). This translation is especially significant as a source for the effect
of the Sah-nama on Turkish folk literature.

The Bodleian Library in Oxford holds a 19th-century translation of the Sah-
nama in Chaghatay Turkish by Sah Hejran Qalandar b. Kvaja Nezam-al-Din at
the order of Hazrat Kvaja Ya'qub Kvajem (MS. Ind. Inst Turk. 2). It is done
mainly in prose with some verses interspersed (Kut, pp. 159-60, no. 225).

In addition to the above-mentioned translations, there are others kept in
various libraries, whose authors are not known (Chicago University Library,
no. A 12082, see. DaneSpazuh, 1973, p. 9, no. 18; Cairo, no. 370, see. Terazi, I, p.
86; Monzawi, II, p. 993; Ankara Universitesi Dil ve Tarih-Cografya Fakultesi
Library: Ismail Saip Sencer, I, no. 3690; Muzaffer Ozak, no. 1504, see.
Anbarcioglu, p. 10; Stileymaniye Library, Husrev Pasa, no. 370; Millet Library,
Ali Emiri, Edebiyat, no. 268-70; Gaziantep il Halk Library, no. 27 Hk 3; Ankara
Adnan Otiiken i1 Halk Library, no. 06 Hk 2070). It, however, seems impossible
now to determine which copy belongs to which translation, to make a
connection between the copies of the Sah-nama kept in different libraries, or
to come to definite conclusions concerning the Turkish translations until a
collection of all of these manuscripts becomes available.

Lost translations of the Sah-nama: In addition to the translations that we
possess, we have mentions in various records of Turkish translations that have
apparently been lost. A Turkish translation of the Sah-nama is mentioned
among the books kept in the catalogue dated 1503 in the private library of
Sultan Bayezid II (r. 1481-512), but there is no record of the translator’s name
(Ketab tarjama Sah-nama be’l-torkiya fi mojalladayn;see. Mar6th, p. 123). Jalili
HOamedizada (d. 1569) is reported to have attempted to translate the Sah-
nama during the reign of Sultan Stleyman (Solayman) I the Magnificent (r.
1520-66), but we do not have any definite information concerning it, and the
entire story “is probably a myth” (‘ASeq Celebi, fol. 66a; Gelibolulu Mostafa ‘Ali,
pp. 203-5; Kinalizade, I, p. 258; Gibb, III, p. 159). An Ottoman poet,
Ayyubi/Eyyubi, is also reported to have made a prose translation of the Sah-
nama (Bursali Mehmed Tabhir, III, pp. 9-10). Sibani/Saybani Khan (r. 1494-510),
the Uzbek ruler of Bukhara, wished to translate the Sah-nama into Chaghatay
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Turkish, but we do not have any information as to whether it was ever
attempted (Koprulu, 1989, p. 163).

The Logat-e Sah-nama by ‘Abd-al-Qader b. Bayazid b. Ahmad Bagdadi (d. 1682)
in 1659, and Moskelat-e Sah-nama presented to Ebrahim b. HOafez Za‘efi, are
among the leading works on the Sah-nama compiled in Ottoman territory (Oz,
pp. 30-31).

Modern Turkish translations. Following the short translations by Muallim
Cevdet in 1928 and Riza Nur in 1934, Necati Lugal (d. 1964) embarked on a
complete translation of the Sah-nama in six volumes, based on Johann A.
Vuller’s version (Leiden, 1877-84). Only the first four volumes consisting of
20,000 couplets have so far been published (Istanbul, 1945-55). The short
translation of Vasfi Bingol in 1965 followed this work.

Sah-nama-Kvani

The effect of the Sah-nama on Turkish literature is not limited just to its
translations. It also served as a model for a number of compositions. Baha’-al-
Din Ahmad b. Mahmud Qane‘i Tusi composed a Sah-nama in Persian for Sultan
‘Ala’-al-Din Kayqobad I (r. 1219-37), the Saljuq sultan of Anatolia, which
consisted of 300,000 couplets in 30 volumes, and Kvaja Dehhani wrote a Sah-
nama consisting of about 20,000 couplets in Persian, in the Ferdowsi style,
about the Saljuq dynasty in the period of ‘Ala’-al-Din Kayqobad III (Képrili,
1943, pp. 393-97). It is certain that this custom was continued by the
Karamanids, evidenced by “the history of Karamanids” written by Yarjani,
who took the Sah-nama as his model in Persian at the command of ‘Ala-al-Din
Beg (Sekari, pp. 8-9).

The prevalent influence of Persian language and literature in Anatolia ensured
the continuation of this custom under the Ottoman sultans. During the period
of Sultan Morad I (r. 1360-89), a poet at his court called Ahmad read the Sah-
nama to the sultan (‘ASeq Celebi, fol. 19b). Moreover, Mawlana ‘Ali Celebi
Fenari, who participated in the meetings of Sultan Mehmed (Mohammad) II
(1451-81), would sometimes recite couplets from the Sah-nama of Ferdowsi to
the sultan (Sehi Beg, p. 322). A record kept by Evliya Celebi demonstrates that
this custom continued into the middle of the 17th century (Evliya Celebi, I, p.
317b).

The text called Gaza-nama-ye Rum, written in Persian verse by a poet called
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Kasefi at the command of Abu’l-Fazl Ahmad b. Wali-al-Din Pasha in the reign
of Morad II (1421-51), is the oldest existing example of the style of the Sah-
nama in Anatolia (on the manuscript see. Tauer, p. 94; HaSempur Sobhani and
Aqsu, pp. 601-2; Riahi, tr. p. 145). Sehdi turned the first known Ottoman Sah-
nama into verse in Persian at the command of Mehmed II by imitating the
style of Ferdowsi’s Sah-nama (Sehi Beg, pp. 196-97; HOa&ji Kalifa, II, p. 288;
Babinger, pp. 29-30). Unfortunately, the poet died after completing only 4,000
couplets of his work (‘Aseq Celebi, fols. 253a-b; Gelibolulu Mostafa ‘Ali, pp.
138-39; Kinalizade Hasan Celebi, I, p. 528). In addition, Mir Sayyed ‘Ali b.
Mozaffar Mo‘ali Tusi wrote an Ottoman history called Honkar-nama in Persian
in the reign of Sultan Mehmed II. It was inspired by, and in the style of,
Firdowsi’s Sah-nama (Anhegger, pp. 145-66; Balata, 1992).

Sah-name-kvani became an established type of civil service job in the period of
Stileyman I the Magnificent (1520-66) in the Ottoman Empire. These Sah-
namas, inspired by the Sah-nama of Ferdowsi, and written to tell the deeds of
the Ottoman sultans, were originally written in Persian verse by poets coming
from Persia, or by Ottoman poets who had mastered Persian, but as time
passed they also gradually began to be written in Ottoman Turkish. According
to one document from the Ottoman archives dated 15 Muharram 1004/20
September 1595, there were two authors of the Sah-nama (Sah-namaguy) in the
Ottoman Empire during the latter part of the 16th century, the first of whom
wrote in Persian and the other in Turkish (Afyoncu, p. 293, 301). This type of
civil service worker, called Sah-namaguy or Sah-nama-kvan (later Sah-
namanevis, Sah-namaji) continued until the beginning of the 17th century.

Among the best-known Ottoman Sah-nama (Ottoman Turk. Sehname) authors
are: Ahmad Mahrami (d. 1535); ‘Abd-al-Rahman Gobari (d. 1566), who
composed an incomplete Sah-nama (Solayman-nama) in Persian verse; Fath-
Allah ‘Arefi (d. 1561-62), the author of Tawarik—e/Sah-nama-ye Al-e ‘Otman
consisting of five volumes and about 60,000 couplets in verse; Eflatun b.
Servani, who continued ‘Arefi’s Honar-nama; Sayyed Logman b. Hosayn ‘A3uri
Hosayni Ormavi (d. 1601), who was a well-known Sah-name-kvan (§ehnameji)
author in the Ottomon Empire and wrote five different Sah-nama works
during the twenty-seven years of his official life; and Ta‘liqizada Mehmed
Sobhi Celebi (d. 1606), the author of two versified Sah-namas and another one
in prose. Hasan Hokmi was the last official Sah-nama-kvan in the Ottoman
Empire. There were also authors who wrote Sah-namas but were not officially
employed as Sah-nama-kvan. These authors included Atiri/Etiri, who wrote his
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work in the period of Siileyman I the Magnificent; Samsi Ahmad Pasha, who
wrote Sah-nama-ye Soltan Morad in the reign of Morad III (1574-95); Netari,
author of a Sah-nama about the Egri war and the victory of Mehmed III
(1595-1603); Ganizada Mehmed Naderi (d. 1627), who composed a Sah-nama at
the command of ‘Otman II; and Ebrahim Molhemi (d. 1650). Sah-nama-kvani
lost its status in the middle of the 17th century after waqaye-nevisi became the
official writing style of historical works in the Ottoman Empire. There are a
few copies in existence today that were presented to the Ottoman sultans by
the best artists of the period (Babinger, p. 180; Bagcy, p. 165).
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