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KHULDABAD

KHULDABAD (Koldabad, “Abode of Eternity”; also called Khultabad) is a town
in Aurangabad district in the Indian state of Maharashtra. Located at lat 20°
00" 24" N and long 75° 11" 33" E, Khuldabad is situated 8 km north of
Daulatabad and 4 km from the Ellora caves. It was originally called Rawza
(“Garden of Paradise”). After the death of the Mughal Emperor Awrangzeb in
1707, his mortal remains were buried in the town in a simple open grave
(PLATE I) at the feet of Shaikh Zayn-al-Din Sirazi (d. 1369). Drawing from
Awrangzeb’s royal epithet kold makan (“dwelling in paradise”), the town came
to be known as Khuldabad (Ernst, 2004a, pp. 223-24; 2004b, p. 114 ; Green,
2012, pp. 167-68).

Though the etymological origin of the name Khuldabad is only three centuries
old, the historical antecedents of this region date back to the Satavahanas, who
were feudatories of the mighty Mauryan Empire in the 3rd century B.C.
Khuldabad is located on the ridge above the Ellora caves, patronized by the
Rashtrakuta Empire between the 8th and 10th centuries (Sohoni, p. 13).

In the 13th century, the Yadava capital of Devagiri (Deogiri) came to be used as
a launching pad for Turkic invasions deeper into the Deccan (q.v.). The
imperial quest of the Tughluqid dynasty for a pan-Indian empire was
manifested through the reigns of Sultan Giat-al-Din Togloq (r. 1320-25) and his
son Mohammad b. Togloq (r. 1325-51). To provide momentum to his South
Indian campaigns, the Sultan decided to create a second capital in Devagiri,
renaming the town Daulatabad (Dawlatabad, “Abode of Prosperity”) in 1327. A
large section of Delhi’s Muslim elite was forced to migrate to the new capital. A
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significant element of this elite population was constituted of Muslim holy
men (Sufis), who traveled along with a large number of intellectuals, religious
scholars, administrators, poets, warriors, and artisans.

On their arrival in Daulatabad, the caravan of Sufi saints, popularly estimated
at 1,400, settled not in the imperial capital but in the neighboring town of
Rawza, named after the common term for Sufi shrines in South Asia.
Numerous Sufi shrines dot the valley today (PLATE II). Arrival of the Sufis in
Khuldabad is commemorated through the mosque popularly known as the
Masjed-e Cahardah Sad Awliya (“Mosque of Fourteen Hundred Saints”; see
Ernst 2004a, pp. 102, 236; PLATE III).

PLATE II. Khuldabad landscape, dotted with shrines. Photograph
courtesy of the author.
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PLATE III. Masjed-e Cahardah Sad Awliya (Mosque of Fourteen
Hundred Saints), Khuldabad. Photograph courtesy of the author.

One of the earliest Sufi saints from north India to settle in Khuldabad, long
before the transfer of the capital, was Shaikh Montajab-al-Din Zar Zari Zarbaks
‘the Giver of Gold’ (d. 1309), the disciple of the north-Indian Cesti (see CESTIYA)
Sufi master Shaikh Nezam-al-Din Awliya’ (d. 1325). Montajab-al-Din settled
toward the northern side of the town on Hoda Hill, where his meditation cell
can still be found, as well as his nearby shrine complex (PLATE IV).



https://iranicaonline.org/articles/cestiya/

@\ KHULDABAD | Kashshaf Ghani
[

PLATE IV. Shrine of Shaikh Montajab-al-Din Zar Zari Zarbaks,
Khuldabad. Courtesy of the author.

Of the many who joined the caravan of Sufis from Delhi was Montajab-al-Din’s
younger brother Shaikh Borhan-al-Din Garib (d. 1337), also a disciple of
Nezam-al-Din. Such was Borhan-al-Din’s repute as a Sufi saint that the Faruqi
dynasty (q.v.) of Khandesh named its main city, Burhanpur (q.v.), after him
(Ernst 2004a, pp. 208-15; 2004b, pp. 106-7, 109, 114; PLATES V, VI, VII, VIII).
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PLATE V. Shrine of Shaikh Borhan-al-Din Garib, Khuldabad.
Photograph courtesy of the author.

PLATE VI. Naqqar-kana (galleries for playing drums) inside the shrine
of Shaikh Borhan-al-Din Garib, Khuldabad. Photograph courtesy of the
author.
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PLATE VII. Tomb of Nezam Asaf Jah I near the grave of Shaikh Borhan-
al-Din Garib, Khuldabad. Photograph courtesy of the author.

PLATE VIII. Tomb of Naser Jang near the grave of Shaikh Borhan-al-
Din Garib, Khuldabad. Photograph courtesy of the author.

Borhan-al-Din’s principal disciple was Shaikh Zayn-al-Din Sirazi, whose shrine
lies across the street from his master (PLATE IX). Being the twenty-second
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descendent in the Cesti order, Zayn-al-Din was popularly known as “the
twenty-second master” (Urdu ba’is kvaja). He refused to appoint a successor
and therefore pass on his cloak to him in the traditional way. This led to the
belief that the cloak that the Prophet Mohammad wore on the night of his
ascension, and which Zayn-al-Din had received from his masters, was
preserved in a small chamber alongside Zayn-al-Din’s shrine (Ernst 2004a, pp.
138, 208; PLATE X).

PLATE IX. Shrine of Shaikh Zayn-al-Din Sirazi, Khuldabad. Photograph
courtesy of the author.
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PLATE X. Qawwali performance at the shrine of Zayn-al-Din,
Khuldabad. Photograph courtesy of the author.

Other notable shrines of Khuldabad include that of Shaikh Yusof Hosayni Raju
Qattal (d. 1330; PLATE XI); Shaikh Jalal-al-Din (d. 1247), better known as Ganj-e
Ravan (“Flowing Treasure”), buried to the west of Khuldabad (PLATE XII);
Shaikh Mo'men ‘Aref (d. 1200?), buried at the foot of the hills east of
Daulatabad Fort; the poet Amir Hasan Sejzi (d. c. 1336), the author of Fawa'ed
al-fo'ad, a collection of the sayings (malfuzat) of Nezam-al-Din Awlia’; and Mir
Golam-‘Ali Azad Belgrami (q.v.; fl. 1704-86), the author of Rawzat al-awlia’, an
account of ten saints buried at Khuldabad (Ernst, 2004a, p. 91; 2004b, pp. 106-7,
119).
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PLATE XI. Shrine of Shaikh Yusof Hosayni Raju Qattal, Khuldabad,
decorated for ‘ors. Photograph courtesy of the author.
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PLATE XII. Shrine of Shaikh Jalal-al-Din, Khuldabad. Photograph
courtesy of the author.
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The valley of Khuldabad is bounded by high brick walls from the time of
Awrangzeb, punctuated by seven imposing gateways: Nagarkana (PLATE XIII),
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Pangra, Langda, Mangalpet, Qunbi ‘Ali, and Hamdadi Darvaza, together with a
small postern called Azam Shahi. The street that runs through these gates in a
north-south axis contains the two major shrines mentioned above (Borhan-al-
Din’s shrine on the west side, and Zayn-al-Din’s on the east) along with Lal Bag
built by Khan Jahan Bahadur, the foster brother of Awrangzéb, and the
funerary garden of Jahan Banu Begum, the daughter-in-law of Awrangzéb
(Sohoni, p. 13; Green, 2012, p. 169).

PLATE XIII. Nagarkana gate, one of the seven gates of Khuldabad.
Photograph courtesy of the author.

Apart from the Mughal Emperor Awrangzéb, other royal figures who chose to
have Khuldabad as their last resting place include Ahmad Shah, the first ruler
of Ahmadnagar (q.v.); Malik Ambar (Malek ‘Anbar; PLATE XIV), founder of
Aurangabad; Awrangzéb’s son Azam Shah, builder of the Bibi Ka Magbara
(his mother’s mausoleum); Nezam-al-Molk (d. 1748; PLATE VII), the first
Asafjahi ruler; and his son Naser Jang (d. 1750; PLATE VIII), along with
numerous later Nezams (Ernst, 2004b, p. 114; Green, 2012, pp. 25, 285-86, 288).
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PLATE XIV. Tomb of Malik Ambar (Malek Anbar), Khuldabad.
Photograph courtesy of the author.
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