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HOJVIRI, ABU’L-HASAN ‘ALI

HOJVIRI, ABU’L-HASAN ‘ALI B. ‘'OTMAN B. ‘ALI AL-GAZNAVI AL-JOLLABI,
popularly known in the Indian subcontinent as Hazrat-e Data Ganjbaks
(“bestower of treasures”), was born and raised in Jollab and Hojvir, suburbs of
Gazna (see GAZNI) in Zabolestan, and died in Lahore in around 465/1071-72
(see Nicholson, pp. x-xi), both towns being at the time major centers for
Ghaznavid rule of the frontier region of Iran and India. He is the author of the
Kasf al-mahjub, the most celebrated early Persian Sufi treatise. In this, his sole
surviving work, he refers to himself by name at several points, including its
conclusion, consistently using the nesba “Jollabi” rather than “Hojviri” (Kasf, p.
546 and passim). Information about his life has to be culled from his Kasf al-
mahjub, to which such sources as Jami (d. 898/1492), Nafahat al-ons, pp. 316-17,
Dara Sokuh (q.v.; d. 1069/1659), Safinat al-awlia’, pp. 209-10, Baktavar Khan,
Riaz al-awlia’ (ascribed: see bibliog. note), Mir Golam ‘Ali Belgrami (d.
1200/1786), Ma’ater al-keram, and Golam Sarwar Lahuri, Kazinat al-asfia’ 11,
pPp- 232-34 (completed in 1281/1865) add hardly anything new.

Hojviri informs the reader that he studied under many Sufi masters, including
the little-known Abu’l-Fazl Mohammad b. al-Hasan Kottali, whom he identifies
as his ‘role-model’ in Sufism (Kasf, p. 208; Jami, p. 316), Abu’l-‘Abbas Ahmad b.
Mohammad Hasnavi Saqqgani (d. 458/1066; Kasf, p. 210; Sayrafini, pp. 112-13,
no. 237; Sam‘ani, III, p. 442) and Abu’l-Qasem ‘Ali b. Mohammad b. ‘Abd-Allah
Zabahi Gorgani (d. 468/1075-76; Kasf, p. 211; Sayrafini, p. 421, no. 1297; Jami,
pp- 316-17; cf. Dahabi, XVIII, pp. 364-65, no. 175). He traveled widely in the
eastern half of the Islamic world, from Syria to Central Asia (for places visited
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by Hojviri see the list in V. Zhukovskil’s introduction to his edition of the Kasf
al-mahjub, pp. 4-5), visited the tombs of Bayazid Bestami (Kasf, p. 77) and Abu
Sa‘'id b. Abi’l-Kayr (Kasf, p. 301), and settled for a time in Iraq, where he ran
into debt (Kasf, p. 449). His statements about marriage and celibacy seem to
imply that he lived as a celibate after having been married for a short time
(Kasf, pp. 470-79: “the best and most excellent of the Sufis are celibates”). A
Hanafite Sunni, he probably came to Lahore during the reign of the Ghaznavid
Soltan Mas‘ud (r. 421-32/1030-40) and may even have been imprisoned there in
his later years (see Nicholson, p. x). His fame rests on the celebrated Kasf al-
mahjub le-arbab al-qolub, completed in about 450/1058 in Lahore. This work,
though perhaps not the “oldest Persian treatise” on Sufism as claimed by R. A.
Nicholson, because of Esma‘il b. Moh-ammad Mostamli’s (d. 434/1042) earlier
Sarh-e ta‘arrof (5 vols., Tehran, 1984-87), certainly represents the earliest
Persian work of its kind, and the most important work on Sufism bridging the
gap between Abu Sa‘id b. Abi’l-Kayr and the writings of Pir-e Herat ‘Abd-Allah
Ansari (q.v.). None of the other works which Hojviri refers to by their titles in
the Kasf al-mahjub as his own compositions (listed in Zhukovskil’s
introduction, pp. 10-11, and in Nicholson’s introduction to its English tr., pp. xi-
xii) is extant.

The Kasf al-mahjub, written apparently in response to questions by a certain
Abu Sa‘id Hojviri (Kasf, p. 7), presents Sufism as a complete system of mystical
doctrine and practice. Similar to QosSayri’s (d. 465/1072) Resala, which was
completed slightly earlier, it incorporates a hagiographical section in addition
to thematic sections where Sufi doctrines are treated systematically. Hojviri’s
work displays a greater tendency towards theological speculation, focusing on
the theory of mystical annihilation in the divine reality (fana’ o baqa), a
subject on which he claims to have devoted a separate treatise (Kasf, pp. 14,
67).

The final eleven chapters of the Kasf al-mahjub are presented as a numbered
sequence of eleven “unveilings” (kasf al-hejab), culminating with a discussion
of the practice of sama’ (“listening to music,” Kasf, pp. 508-46). Hojviri presents
a collection of biographies before these eleven “unveilings” (Kasf, pp. 107-202)
and illustrates his opinions about the mystical issues raised therein on the
basis of his own experience. The sequence of biographies, which leads from
the Companions of the Prophet to his own contemporaries, is followed by an
innovative chapter in which Hojviri classifies twelve doctrines as the
identifying ones, in turn, for ten ‘accepted’ and two ‘rejected’ groups or
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mystical sects (goruh-ha; Kasf, pp. 218-341). Although these sects may not
actually have existed in the form in which Hojviri constructed them, as
traditions founded by eponymous founders who lived in the 9th and 10th
centuries (e.g., Jonaydiya, Tayfuriya), they mostly represent distinct trends in
Sufi doctrine and practice that emerged over time and came to be attributed to
those individuals. Though based mainly on first-hand knowledge and oral
traditions, the Kasf al-mahjub also draws on written sources, especially on Abu
Nasr Sarraj’s (d. 378/988) Ketab al-loma’ (ed. R. A. Nicholson, London, 1963;
Kasf, pp. 417, 444) and, to a lesser degree, on the works of Abu ‘Abd-al-Rahman
Solami (d. 412/1021) and Abu’l-Qasem QosSayri (d. 465/1072; Kasf, p. 141). The
linguistic peculiarities of Hojviri’s Persian style are discussed at length by
Zhukovskil in the introduction of his edition of the Kasf al-mahjub and by
Dugin (JRASB 8, 1942, pp. 327-62). The Kasf al-mahjub was translated into Urdu
by Sah Zaher Ahmad Zaheri in 1343/1925 and, independently, by Sams-al-Din
Hend Izadi in 1346/1927.

Hojviri is believed to have built a mosque outside the old city of Lahore to
which the local ulema objected because the direction of its mehrab was slightly
out of alignment with the other mosques of the city. There, bearing the
inscription of his death date of 465 A.H. (Horowitz, p. 102), is his tomb and
mausoleum, said to have been constructed by Soltan Mas‘ud’s successor
Ebrahim (r. 451-92/1059-99; Latif, p. 179). The shrine is known as Data
Ganjbaks, the name under which Hojviri is still venerated today as the first
patron saint of Lahore (Schimmel, p. 8). Hojviri was believed to have had
“supreme authority over the saints of India” who did not dare to enter the
country without first obtaining permission from his spirit (Subhan, p. 129).
Mohammad Igbal (Egbal) is said to have conceived the idea of Pakistan as a
separate Muslim homeland while meditating at the shrine of Data Ganjbaks
(Schimmel, p. 8, quoting Masoodul Hasan, Introduction).
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