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HAMUN

ii. IN LITERATURE AND MYTHOLOGY

In the literature and mythology of ancient Persia Lake Hamun occupied, along
with the Helmand/Hirmand River, a position of particular importance
(Bartholomae, p. 9), especially in Zoroastrian eschatology (Nyberg, pp. 304-5).
The Hamun is mentioned frequently in the Avesta, where it appears with the
name Kasaoya-. In Yast 19 (66-69) the xvaranah- (see FARR) of the Kavis is
mentioned in connection with the “Helmandic”Kgsaoya (Kgsaém haéetumatam),
where nine rivers flow together, and with the mountain US1.6am (cf. Usi.dam
and Usi.darana in Yast 1.28, 19.2; cf. Yasna 1.14, 2.14, 22.26), probably to be
identified with Kuh-e Kvaja, the mountain that rises about 150 m above the
Hamun basin. In Yast 19.92 and in Vidévdad 19.5 there are references to the
birth of the saosyant- astvat.arata from its waters, where, according to
tradition, the seed of Zoroaster was preserved in order to impregnate the three
virgins mentioned in Yast 13.142, mothers of the three saoSyants (Yast 13.62,
13.28; Dénkard 7.8.1 {f.; cf. Boyce, Zoroastrianism I, p. 285).
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In the Pahlavi texts the Hamun is called Kayansth (Bundahisn 13.16), reflecting
the name of the Kayanid dynasty. These texts preserve echoes of the Avestan
traditions about the Hamun, both in regard to the connection with the birth of
the SaoSyant (Pahlavi S6Syans) from the seed of Zoroaster and to the nine
rivers that empty into it (Bundahisn [TD2], pp. 220, 1l. 6-15, 89, 11. 6-11); they
also provide the additional detail that the convergence of the waters at that
point was the work of Frasiyav (Av. Fragrasyan, New Pers. Afrasiab, q.v.), a
theme that has been studied thoroughly by Josef Markwart (pp. 11 ff.). It
should be noted in this connection that the free-flowing waters of Sistan were
considered among the beneficial deeds of Manuscihr (Dadistan t Ménog t xrad
27.41-44) and one of the signs of the restoration (cf. appendix to Ayadgar 1
jamaspig, in Messina, pp. 80, 123).

In the Pahlavi treatise Abdih ud sahigih 1 Sagestan (2) the Kayansih is
mentioned as one of the wonders of Sistan. The sacred character of the Hamun
is certainly extremely ancient (Christensen, p. 5) and continued to survive
after the advent of Islam.
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