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GISU-DARAZ

GISU-DARAZ (or Gésu-daraz; b. Delhi, 4 Rajab 721/30 July 1321; d. Gulbarga,
16 Du’l-qa‘da 825/1 November 1422), the popular title of Sayyed MOHAMMAD
b. Yusof Hosayni, the most important transmitter of Sufi traditions from North
India to the Deccan plateau. He was born in Delhi, where his ancestors had
migrated from Herat. He accompanied his father to Dawlatabad in 727/1327,
when Sultan Mohammad b. Togloq declared that city the co-capital of the Dehli
Sultanate. In 735/1335-36 he returned to Delhi with his family and the next
year became a follower of the great Cesti shaikh, Nasir-al-Din Mahmud Cerag-e
Dehli (d. 768/1356), who gave him the title Gisu-daraz (long locks). He
remained for many years in Delhi as Nasir-al-Din’s spiritual successor. When
Timur’s army approached Delhi in late 800/1398, Gisu-daraz, then eighty years
old, left that city and returned to Dawlatabad. Later, he accepted an invitation
from Sultan Taj-al-Din Firuz to settle in Gulbarga, the Bahmanid capital.

Although the sultan warmly welcomed Gisu-daraz when he reached the city in
1400, three years later a rift developed between the shaikh and the court,
initially over issues of mystical theology. Though himself sharply critical of the
ideas of Ebn al-‘Arabi, Gisu-daraz used the works of the great mystic to
expound his own mystical teachings of wahdat al-sohud (unity of witnessing),
which opposed Ebn al-‘Arabi’s teaching of wahdat al-wojud (unity of existence).
When word of the shaikh’s teachings reached the Gulbarga court, scholars
close to Sultan Firuz deputed an official to learn what Gisu-daraz had been
saying about passages of Ebn al-‘Arabi’s Fosus al-hekam, which they felt
deviated from Islamic law. The man sent to investigate the matter, however,
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himself fell under Gisu-daraz’s spiritual influence, which greatly displeased
the court. Somewhat later, around 1407, the shaikh was ordered to move his
hospice several kilometers east of its former location near the royal palace,
ostensibly because of the large and unruly crowds of people it attracted. In
1415 the rift between shaikh and court widened further when Gisu-daraz
refused to bless Firuz’s son as royal successor and instead openly predicted
kingship for the sultan’s brother, Ahmad. These tensions ended only with
Firuz’s death in late 825/1422, followed several months later by Gisu-daraz’s
own demise. Firuz’s successor, Sultan Sehab-al-Din Ahmad Bahmani, built an
imposing shrine over Gisu-daraz’s hospice and tomb, which has thenceforth
remained the Deccan’s principal Muslim pilgrimage site.

The influence of Gisu-daraz has been immense. Writing in the early 17th
century, the historian Mohammad-Qasem FeresSta noted that a Deccani, when
asked whom he considered the greater personage, the Prophet Mohammad or
Gisu-daraz, replied “with some surprise at the question” that although the
Prophet was undoubtedly a great man, Gisu-daraz was a far superior order of
being (tr. Briggs, II, pp. 245-46). Ever since its patronage by Sultan Ahmad, the
tomb of Gisu-daraz was patronized by royalty, in particular by the subsequent
Bahmanid kings, the ‘Adel$ahi kings of Bijapur, the Qotbsahi kings of
Golkonda, the Mughals, and the Nezams of Hyderabad. The administration of
the tomb, controlled by hereditary descendants of Gisu-daraz, manages a
sizable endowment that is used to run a library, a school, a hostel, and a
mosque.

Works. Unlike his predecessors, whose thoughts were recorded by their
followers, Gisi-daraz was among the first Cesti Sufis of India (see CESTIYA) to
engage in active writing, which he did on topics ranging from Sufism to
jurisprudence, to the life of the Prophet, to commentaries on the Qur'an and
Hadith. Among the more important of his surviving works, all in Persian, are,
in order of composition, Sarh-e Tamhidat, a commentary on the Tamhidat of
‘Ayn-al-Qozat Hamadani (q.v.), composed in Delhi before his permanent move
south (ed. S. A. Hosayn, Hyderabad, 1364/1945); Haza'er al-qods, treating
mystical love, completed in 803/1401 (ed. S. A. Hosayn, Hyderabad, 1359/1940);
Katema, a supplement to a commentary on the work of Zia-al-Din Abw’l-Najib
Sohravardi, composed in 806/1404 in Gulbarga (ed. S. A. Hosayn, Hyderabad,
1356/1937); Sarh-e ‘Awaref al-ma‘aref, a commentary on the work of Sehab-al-
Din Abu Hafs ‘Omar Sohravardi, completed in 810/1407 (MS at the Gulbarga
shrine); Asmar al-asrar, 114 chapters on Sufism and mystical interpretations
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of Hadith, koranic verses, etc., composed in 811/1408 (ed. S. A. Hosayn,
Hyderabad, 1350/1931); Tarjama-ye Adab al-moridin, a translation of the work
of Abu’l-Najib Sohravardi, composed in 813/1410 (ed. S. A. Hosayn, Hyderabad,
1358/1938); Yazdah rasa’el, on miscellaneous topics (ed. S. A. Hosayn,
Hyderabad, 1360/1941); Anis al-'0$saq, Gisu-daraz’s poetry collected by one of
his followers (ed. S. A. Hosayn, Hyderabad, 1360); and Maktubat, a collection of
sixty-six letters written to various followers, compiled by one of them in
852/1448 (ed. S. A. Hosayn, Hyderabad, 1362/1942).

BIBLIOGRAPHY

Primary Sources: ‘Abd-al-Rahman Cesti, Mer’at al-asrar, Urdu. tr. by Wahid
Baks Sial, 2 vols., Lahore, 1982.

Sayyed Akbar Hosayni, Jawame" al-kalem, ed. S. A. Hosayni, Kanpur, 1356/1937
(the sayings of Gisu-daraz, collected by his eldest son in 1400, while both were
en route south).

Shaikh ‘Abd-al-Haqq Mohaddet Dehlavi, Akbar al-akyar, Deoband, n.d., pp.
137-42.

‘Ali Musawi Qaderi, Meskat-e nobowwa, MS Hyderabad, Asafiyeh Library,
Tazk. no. 21.

Mohammad-‘Ali Samani, Siar-e mohammadi, ed. S. S. N. Ahmad Qaderi,
Hyderabad, 1969 (biography of Gisu-daraz composed in 830/1427 by one of his
long-time followers).

S. ‘Ali Tabataba, Borhan-e ma‘ater (comp. in 1591), Hyderabad, 1936.

‘Abd-al-‘Aziz Wa'ezi, Tarik-e habibi wa tadkerat al-morsedi, MS Asiatic Society
of Bengal; Urdu tr. by Ma‘'Suqyar Jang, Hyderabad, 1368/1949 (a hagiography
composed in 849/1445-46).

Secondary sources: S. Shah Khusro Hussaini, Sayyid Muhammad al-Husayni-i




@\ GISU-DARAZ |Richard M. Eaton

Gisudaraz (721/1321 - 825/1422): On Sufism, Delhi, 1983.
K. A. Nizami, “Gisu Daraz,” in EI2, II, pp. 1114-16.

Idem, “Sufi Movement in the Deccan,” in Haroon Khan Sherwani and
Purshottam M. Joshi, eds., History of Medieval Deccan (1295-1724), 2 vols.,
Hyderabad, 1974, II, pp. 173-99.

S. Athar Abbas Rizvi, A History of Sufism in India, 2 vols., Delhi, 1975, I, pp.
248-56.

M. S. Siddiqi, “Sayyed Muhammad al-Husaini Gesudaraz (721-825/1321-1422),”
Islamic Culture 52/3, 1978, pp. 173-84.

Idem, The Bahmani Sufis, Delhi, 1989.

Idem., “Sufi-State Relationship under the Bahmanids (A. D. 1348-1538),” Rivista
degli Studi Orientali 64/1-2, 1990, pp. 71-96.




