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Etiket in Persian is a loan-word from French etiquette commonly used in both
senses of the French word: (1) a label, tag, or sticker and (2) ceremonial,
custom (Dehkoda, II, p. 1000). The latter meaning gained currency in the press
and in bureaucratic language during the beginning years of the Pahlavi
period, or slightly earlier, and is used in the contemporary language of Persia
to denote the socially accepted ways of speaking and behaving, the
observation of which marks an individual as mo’addab (“polite”), mowaqqar
(“dignified”), zarif (“refined”), and ba-nazakat (“courteous”); and the failure to
observe it is perceived as evidence of being bi-adab (“impolite”), kaSen
(“gruff”), na mardom (“antisocial”), Salakta (“messy”), or bt band o bar (“non-
conformist”).

Historical Background. Though the prevailing manners and customs of Persian
are more or less Islamic in character, Persian etiquette is a patchwork of
various influences, the fundamental features of which can be traced to the
Sasanian times, as attested in the Sah-nama and other sources. Despite the
demographic changes brought about by foreign invasions and immigration;
the political domination of an Arab, Turkish, and then Mongol ruling class; the
recent influence of the West; and changes in material culture, all of which
influenced contemporary Persian etiquette, most of the rituals and ceremonies
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of the Sasanian court and administration were, excepting those features which
seemed to conflict with Islamic practice, either adopted by the caliphs at
Baghdad and the courts of the Islamic dynasties of Persia in the early centuries
after Islam or adapted to local conditions.

For example, the Sasanian etiquette of kissing the ground at the feet of the
ruler (Widegren, Fr. ed., p. 351) was apparently practiced at the caliphal court,
although at the Samanid court, either by preference or by necessity, the
olama’ were exempted from this custom (Moqaddasi, pp. 338-39). In the pre-
Islamic period it was also considered a breach of etiquette to move, speak, or
look away from the shah without permission in the royal presence
(Christensen, 1944, p. 466). This practice was scrupulously observed by
individuals admitted to the presence of shahs and caliphs and was still in force
at the early Qajar court (Dubeux, p. 459; Malcolm II, p. 554). The story of the
commander of Khorasan, Amin Abli Bakr Mozaffar Cagani, who remained
motionless and showed no discomfort despite multiple stings inflicted by a
scorpion that had crawled into his shoes as he listened to commands being
issued by the Samanid ruler Amin Sa‘id, Nasr Ahmad (Ebn al-Afir VI, p. 330),
serves as an example of the rules of comportment followed at the Islamic
courts in Khorasan and Transoxiana. Similar stories are told about other
rulers and even about disciples in the presence of Sufi shaikhs (F. Meier, pp.
102-3; cf. also the verse translated by Friedrich Riickert as “Der
Skorpionstich”), suggesting the prevalence of such standards of etiquette.

Some aspects of non-Persian etiquette appear to have been introduced into the
Samanid court by Abt ‘Abd-Allah Jayhani, the famous vizier of al-Amir al-Sa‘id
Nasr II (r. 301-31/91443; Gardizl, p. 150). Bayhaqr’s history and the Qabtis-nama
also provide information about the decorum observed at the courts of that era.
In the Saljuq period, Nezam-al-Molk, whose Sidsat-nama contains
recommendations of prescriptions for reform of the structure and rules of the
court and administration, was enthusiastic about reviving the practices of the
“Persian monarchs” (molitk-e ‘ajam) as described in the “annals of our
predecessors” (korrasa-ye pisinian). These customs, later amalgamated in the
IlI-khanid and Timurid periods with the yasa and Tatar customs, were again
altered in the Safavid era in accord with the requirements of the Shi‘ite
foqaha’. They underwent further change in the Qajar period, impelled first by
the skirmishes between Persia and Russia and, later, by political progressives
who succeeded in forcing the adoption or adaptation by the court and divan of
some of the rules, customs, and regulations prevalent in the military and
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government administration of Western countries and the protocol observed at
Western courts.

Ebn Moqaffa’, the Barmakids, and the Al-e Sahl were all important agents in
the introduction of Sasanian culture to the Islamic domains during the
‘Abbasid period, especially the rules and principles of refined comportment,
which eventually came to be subsumed under the rubric of adab (q.v.), a term
which gradually took on a broader connotation than that of “custom and
tradition,” obtaining during the Omayyad period and apparently even in pre-
Islamic Arabia (Nallino, p. 4). These rules of comportment, referred to in
Middle Persian as ewén (NPers., ain</em>; see AIN-NAMA), covered in great
detail every aspect of individual and social behavior, i.e., speech, eating,
correspondence, travel, etc.) These rules were adopted at the caliphal courts,
particularly by the ‘Abbasid court at Baghdad, in conjunction with the Arab
etiquette of chivalry (morowwat, fartistyat) and eloquence, all of which together
constituted the behavior governed by adab. Thus, the court and administration
etiquette of the early Islamic period, especially insofar as it concerned the
cultivation of eloquence in speech and composition and of decorous behavior in
society, was largely the heritage of Sasanian culture (Nallino, pp. 8-9).

Etiquette of exchanging visits. The traditional Persian etiquette of exchanging
visits with friends and relatives at their homes (did o baz-did), the ceremonials
of greeting and leave-taking, conveying congratulations on holidays and
special occasions, conveying condolences to the relatives of the recently
departed, the hosting of parties and weddings all have assumed more or less
their present form since Safavid times, as attested by the remarks of foreign
travelers (e.g., Chardin, Tavernier, Della Valle, Drouville, Malcolm, Franklin,
Polak and Madame Dieulafoy). The ceremonies of greeting and farewell,
perhaps because of the time constraints of modern life and the lack of
interaction between various social classes, have been somewhat abbreviated
by the younger generation and the modernized strata of society. Common
formulae for leave-taking now include riiz be-kayr (“good day”), Sab be-kayr
(“good night”), be-omid-e didar (“hope to see you” [soon]), Koda negahdar
(“May God preserve you”), whereas among the more “old-fashioned” strata of
society, especially the mollas and those who frequent the mosques, sermons,
and rawza-kvani performances, the older salutations noted by the above-
mentioned travelers, such as salam ‘alaykom (“peace be upon you”),
sabbahakom Allah be’l-kayr (good morning), massakom Allah be’l-kayr (good
evening), fl aman Allah (“May God protect you!”), etc., are still exchanged. The
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same expressions of ritual politesse (ta'arof) which Polak reported during the
Qajar period, such as lotf-e Soma kam na-ceavad (“May your kindness be with
us always”) and saya-ye soma kam na-ceavad (“May we remain forever in the
shade of your protection”), are likewise still employed among virtually all
strata of Persian society.

When paying social visits, it is still considered proper behavior, as it was in the
Safavid and Qajar times according to the European travelogues, to remove
one’s shoes before entering the sitting room, to sit on one’s knees, not to
remove one’s headgear, and not to stretch out one’s legs in the presence of
others. The origins of most such customs stretch back to pre-Mongol times. For
example, during the Buyid period, it was considered a social faux-pas to
remove one’s turban or headgear in company, or even when walking through
the streets or the bazar (Faqthi, pp. 707-8). In the poetry of Hafez (gazal 114,
line 2), doffing of the headgear was considered undignified and a breach of
etiquette. Kneeling down and sitting on the knees is mentioned in the poetry of
Kagani, Rami, Sa‘di, and Hafez (Dehkoda, XVII, pp. 61-61, s.v. zanii) and the
phrase zanii zadan (lit., “kneeling”) is used metaphorically with the meaning
“to show respect.”

Upon entering the room at a dinner party (majles), as was related by Tavernier
and Drouville, a guest should, after sitting down, place his right hand on his
chest and with a slight bow of the head towards the host and others present,
say quietly, so as not to interrupt the conversation in progress, salam ‘alaykom,
to which the host responds, ‘alaykom al-salam, kos§ amadi [amadid]
(“welcome”) or safa avordt [avardid] (“you brought joy/pleasure”) or with a
Turkish equivalent. Then, after becoming gradually familiar with the subject
under discussion, the new arrival may, if need be, participate in the
conversation, though without interrupting anyone else or whispering to his
neighbors; both these acts are considered breaches of the etiquette of
conversation. It is also considered decorous for those present to rise when a
new guest arrives, or sometimes also to grasp his hand in both hands
(mosafaha). This practice is also affirmed by Shi‘ite law, except in the case of
infidels (koffar) and non-Muslim “people of the book” (ahl-e ketab</em>;
Majlest, pp. 226-27, 243) and is still generally practiced at social gatherings. In
social gatherings and even in the home, laxness in observing proper attire is
considered a breach of etiquette. A concern for cleanliness in clothes and
neatness in appearance can be deduced from the remarks of Tavernier and Polak
and remains a principle of contemporary Persian etiquette. Proper attire for
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Persian men at social occasions or even in the street and bazar has traditionally
been long and loose-fitting. At least until the beginning of the Qajar period, it
was, as Daka*-al-Molk Forugt recalled (p. 329), “considered impolite not to wear
a long outer garment, such as an ‘aba [q.v.] or labbada in the presence of

notables” (see CLOTHING xxvii).

Hospitality and entertainment. At dinner parties or even during social calls (did
0 baz-did), where meals are not being served, the offering of a narghile
(galyan), and Turkish coffee or tea to the guest has been a cardinal principle of
Persian hospitality. The galyan, which seems to have become popular in Persia
in the early Safavid period, was prohibited or condemned by some of the
Safavid shahs but later found many partisans, especially among the ‘olama,
poets, and other artists (Par Dawud, pp. 208-12, 218-19); it developed a special
etiquette of its own. Refreshing drinks (Sarbat), sweets, and fruits were also
placed before the guest, whom the host must then verbally urge to partake.
Failure of the host to conform to this etiquette (ta‘arof), or of the guest to
partake of the refreshments offered before departing, was considered
disrespectful or unfriendly, and the aggrieved party would take offense at
and/or complain to others about this breach of manners. During brief or
ceremonial visits, tea and the narghile would be brought for the guest three
times at reasonable intervals, the third serving signaling the conclusion of the
visit. This custom, which is still more or less in effect today, has been noted by
the European tourists and travelers in Persia at least since Qajar times.
However, the practice, typically perceived as a mark of the guest’s importance
and social standing, is now out of deference to the other guests and, because it
has become customary to specify the hour of invitation, falling out of fashion.

In such gatherings, after all the guests have arrived and refreshments of fruit
and sweets have been served, the food is spread on the table, either in the
presence of the guests or in another room. Then the host announces that
dinner is served, usually with the phrase besmellah (In the name of God), or
inviting and encouraging all to partake, befarma’id (please proceed). In the
rather rare gatherings where food is still served without forks and spoons,
pouring tepid water from an ewer over the hands of the guests into a basin
(aftaba lagan) before a meal and once again after the meal using warm water,
often also with soap, is considered part of the etiquette of the table. In addition
to being considered impolite, breaking the silence while eating is proscribed
by religious manuals. Once the meal is finished, it is customary for important
guests, the elderly, and the host to remain seated at the table somewhat longer
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than the other guests. At the end of the evening, the older and more respected
guests depart first and the other guests consider themselves obliged to remain
until they leave. The etiquette of serving and eating food, leave-taking,
thanking and blessing the host, etc., practiced today by the more traditional
classes of Persian society are predominantly the same as those described by
European travelers to Persia during the Qajar period.

If an invitation to dinner were either private or informal, the occasion would
be typically the initiation (fath-e bab) or reaffirmation (tajdid-e ‘ahd) of a
friendship, but such invitations would be offered with insistence, sincerity,
and humility among all classes of society. Though obliged to conform to these
formulae of ceremonial politesse (ta‘@rof) in issuing invitations, the host
usually would do so sincerely without affectation or hypocrisy, and would
scrupulously observe the etiquette of invitation. In cases where it obviously
would not be possible for the invitees to accept the invitation, etiquette would
oblige the host as a display of friendship to insist that they attend anyway.
Since the late Qajar period, the expression ta‘arof-e Sah ‘Abd-al-‘Azimi (an
invitation from a resident of Sah ‘Abd-al-‘Azim) has referred to an insincere
invitation made solely for the purpose of appearing polite (Dehkoda, X, p. 751).
A country dweller from the suburb of Sah ‘Abd-al-‘Azim who visited the home
of an acquaintance in the city of Tehran, wishing to observe the etiquette of
reciprocal hospitality, would, at the time of leave-taking, invite his Tehrani
host to his home in Sah ‘Abd-al-‘Azim whenever the Tehrani should happen to
be visiting the shrine of one of the descendants of the Imams there. This
invitation was, however, perfunctory and if he saw the Tehrani acquaintance
in Sah ‘Abd-al-‘Azim, he would feign not to recognize him. Of course, this
insincerity stemmed from the poverty of country dwellers and their lack of
facilities to entertain comparatively wealthy guests from the city, but the
people of Tehran have made a pleasantry of it. The famous tale of the city
dweller told by Rami in his Matnawt (II, pp. 236ff <strong>;tr. Whinfield, pp.
115-16), illustrates the antiquity of such contrasts between the manners of the
rustic and the urbanus. However, invitations issued in the cities according to
the dictates of ceremonial politesse (ta‘arof) were usually sincere, elaborate,
and insistent, sometimes even extended to total strangers. The visit of Bahram-
e Gur (q.v.) to the house of Lonbak-e Abkas related by Ferdowsi (Sah-nama
[Moscow] VII, pp. 310ff.) and some of the stories related in The Thousand and
One Nights, though fictional, illustrate the actual norms of hospitality among
the people in those days. For example, Ebn Battuta (q.v.) was invited to
someone’s house in Isfahan for bread and yogurt, but was served instead a full
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spread of a variety of delicious foods (p. 191).

Exchange of Gifts. The exchange of gifts and the custom of sending fruit, food,
or sweets to the home of a friend or neighbor recently returned from a
journey have long been a feature of Persian etiquette, as attested by the
behavior of some of the local residents near Qom toward the Arab immigrants
newly-arrived in the area during the vicegerency of Hajjaj over ‘Eraq (Qomi,
pp- 247-48). The recipient of a gift was expected to reciprocate in kind, at least
since Safavid times, and the failure to do so commensurately was considered
to be a slight to the person offering the gift. Some of the European visitors to
Persia express their surprise or dismay when their failure or negligence to
conform to this expectation of reciprocity in the exchange of gifts led to
misunderstandings, as Della Valle recounts about his short stay in Hamadan
(letter from Isfahan dated 17 March 1617).

Individuals were also expected to issue invitations to commemorate special
occasions, such as public festivals, memorial meetings for the departed,
weddings, circumcisions, return from a pilgrimage, birth of a child, purchase
of a home, store (dokkan), or garden, etc. Invitations were usually extended to
neighbors, colleagues, relatives, mollas, merchants, and possibly well-known
people of the neighborhood, quarter, or city, with the extent of hospitality and
formality of the gathering being determined by the social and financial status
of the host, the status of the guests, and the importance of the occasion. Among
the upper classes, such gatherings (and, for that matter, the social exchange of
visits referred to above) were observed in accord with an even more intricate
protocol and etiquette, the breach of which would usually be taken as an
affront.

Wine-drinking and merriment. In private parties among friends, especially
among the upper classes—such as high officials in government administration,
military commanders, regional governors, princes, notables, and their
families—who were not always strict about observing the religious law, it was
often customary to drink wine. The Persian etiquette of wine-drinking, which
extends back to antiquity, demanded moderation (cf. Sheil, pp. 340-43). Those
who violated this provision would eventually be excluded from the circle of
drinking companions. The Qabtus-nama recommends that when partaking of
wine (specifically nabid), one must always rise from drinking with room for
yet two more glasses (Kay Kavus, p. 48). A much later writer observed that in
wine parties “drunkenness and boisterous conversation, overeating of
condiments (noql), constant singing of songs, and excess of laughter are the
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habits of the ill-bred and the behavior of the vulgar” (Soja‘, p. 189). The
descriptions of wine drinking parties found in the poetry of Rudaki, Farroki,
Manucehri, Kaqani, and Hafez accord with the reports of later European
travelers like Clavijo, Della Valle, Drouville, etc., who saw similar gatherings
first hand. This etiquette doubtless reflects Sasanian drinking etiquette, to
which has been amalgamated the practices of the caliphs and sultans in the
earlier centuries of Islam, along with later accretions.

Greetings, apologies, circumlocutions and attenuating phrases. Embracing
friends upon their return from a journey or when meeting them after a long
hiatus is an expected sign of friendship. Upon meeting elderly or distinguished
people, it was considered polite to lower one’s head (sar nehadan) to the chest
as a sign of respect, and perhaps also to grasp the honored person’s hand with
both hands (see above, mosafaha). This practice was also common with Sufi
shaikhs (Aflaki, pp. 153, 494). The ceremonial politesse governing conversation
and the exchange of compliments, which can often lead to hyperbole, caused
the partners to a conversation to pay careful attention to the other’s remarks,
a practice much remarked upon by foreign travelers (e.g., Franklin, pp.
157-61).

Taking care not to hurt or give offense to the person to whom one is speaking
has been and still is considered a principle of etiquette; the failure to observe
it is considered discourteous. For this reason, when the idea one wished to
express might aggrieve the hearer, etiquette would demand the use of various
circumlocutions and euphemisms. For example, the following expressions (or
very similar to them), employed by speakers both in the past (e.g., Hafez) and
today, are considered a mark of elegance and refinement in speech: diir az jan-
e Soma (“May it be far from you!,” used when mentioning the death or illness of
someone); golab be riuyetan (“may your face be perfumed with rosewater,”
used when describing something filthy); casm-e bad dur or casm-e doSman kur
(“May the evil-eye be averted/may the enemy’s eye be blinded”) used when
admiring or praising the qualities or possessions of someone because the act
of praising them could rouse the jealousy or envy of others; riiz-e bad na-binid
(“may you never meet misfortune”; used when recounting someone’s troubles
or hardship, this phrase arouses sympathy); ‘omras ra be Soma dad (“he/she
gave his life to you”; a euphemism used to convey news of someone’s death);
harce kak-e ist, ‘omr-e Soma basad (“May your life be plentiful as is his/her
dust”; said when mentioning a departed person who had some connection
with the speaker); be casm-e baradart or kvahart (“with the eye of a
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brother/sister”; said when remarking upon the beauty or virtues of an
unrelated person of the opposite sex). There are also a number of similar
expressions commonly used in colloquial speech, some of which are also seen
in the literary language: sobhan Allah (“God be praised”), ma sa’ Allah (“What
God intends!”), ensa’ Allah (“God willing”), casm-e hastid be-tarakad (“may the
jealous person’s eye burst”), casm-e bad-andis bar kanda bad (“May the ill-
intentioned eye be plucked out”), haft darya/kith/qor’an dar mian (“seven
seas/mountains/korans separate this from that”). Similar expressions can be
found in classical Persian literature, but are now obsolete, such as be nam(-
e)izad (“in the name of God”; see, e.g., Hafez, gazal 31, line 9); tabarak Allah
(“God Bless”; see, e.g., Sa‘'di, IV, p. 48 ; Hafez, gazal 22, line 2); hasa’l-majles
(“God forbid it should happen to the present company,” Kagani, p. 44); lawhas
Allah (“may he never know fear,” Hafez, gazal 279, line 2). A speaker uses
these and similar formulas to avoid misunderstanding or to lighten the mood
when discussing misfortune.

Various circumlocutions are also used to preserve the sanctity of the family
and avoid mentioning the names, particularly of women members of the
household, to those not privy to their company (na-mahram). For example, in
public gatherings or in the presence of strangers, a husband refers
euphemistically to his wife as wdaleda-ye baccaha (the mother of the children;
see Franklin, p. 165) or ahl-e bayt/manzel/kana (the occupants of the house). A
father will refer to his son as banda-zada or golam-zada (born of your servant)
and to his daughter as sabtya (the Arabic word for daughter). A child will refer
to his father as waled (lit. progenitor) or abawt (Arabic for “my father”) and to
his mother as waleda (lit. progenitrix) and his brother as akawt (Arabic for
“my brother”).

Special etiquette for the ‘olama’ and others. In addition to the etiquette
mentioned above, the observation of which is generally recognized by all
classes of society as good manners and refinement, various social groups
observed special standards for polite behavior pertaining to their profession.
Examples of this can be found in ‘Onsor-al-Ma‘al’s Qabtuis-nama, Gazall’s
Nasthat al-molik, Sa‘dT’s Golestan and Biistan. For instance, the ‘olama’, who
have shown themselves more concerned about the dictates of religious law
(Sar) when assessing most matters of etiquette, have particularly considered
those manners that concern them, including special respect for elders (piran),
whether in their presence or not, and for the departed (sabeqan, as being a
necessary part of etiquette (Tonokaboni, p. 31). Likewise, athletes and
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wrestlers, while practicing or performing in the gymnasiums (ztir-kana), were
obliged to follow a special etiquette of their own (Franklin, pp. 66-70), or risk
being considered ill-bred and unmannered. Purya-ye Wali, considered by
Persians to be the epitome of the virtuous athlete, is remembered in the
gymnasiums as a virtual saint (Jostoju dar tasawwof, pp. 350-56. Sufis also
practiced a special ethic (Hojvirl, p. 444) of their own, which included the
ideals of service (kedmat), magnanimity (itar), kindness/mercy (Safaqqat),
humility (tawazo)), the prescriptions for which were codified in manuals such
as Hojvir?’s KaSf al-mahjub, QoSayrl’s Resalat al-qoSayriya, Sohravardi’s
Mesbah al-hedaya, and Gazal’s Kimia-ye sa‘adat. They are also mentioned in
Sa‘dl’s Golestan and Biustan under rubrics such as the etiquette of
conversation, the etiquette of seclusion (kalwat), table manners, the etiquette
of listening to music (sama), etc.

Introduction of western manners in the 20th century. The penetration of
western etiquette and protocol into Persia beginning in the Qajar period met
with resistance and even hostility from the common people (Lewis, p. 287), as
in other Islamic countries. The descriptions of Western customs and mores
given by the first Persian-speaking travelers to Europe (and also those of
Egyptian and Ottoman emissaries and travelers to Europe) were seldom
favorable, especially as far as the behavior, status, and modesty of women
were concerned. The play Jafar-Kan az Farang amada (Ja‘far Khan has
returned from Europe) written in 1300 $./1921-22 by ‘Ali Nowriz (the pen-
name of Hasan Moqaddam) criticized the excessive regard for things
Europeans in Persia and was an illustration of the nationalist tendency to
reject and resist the hegemony of Western culture; it is reminiscent of
‘Arabtyon Tafarnaja (the Europeanization of an Arab) by the Egyptian writer
‘Abd-Allah Nadim (d. 1896; see Amin, p. 215)

In spite of this, some Western habits and customs, which did not conflict with
or threaten the national identity and mores of Persians, were gradually
accepted in a positive light (Taqizada, pp. 22-25). Examples of the influence of
Western etiquette in Persia include the simplification of bureaucratic
language, the omission of elaborate titles and forms of address in
correspondence, the need to observe schedules in official visits, the posting of
the hours of business on the door of offices, and various changes in the dress
of government bureaucrats, all of which were introduced by the grand vizier
Mirza Hosayn Khan Sepahsalar during the reign of Naser-al-Din Shah
(Adamiyat, p. 425).

10




ETIQUETTE II. ETIQUETTE IN PERSIA IN THE ISLAMIC PERIOD | Abd-
al-Hosayn Zarrinkub (@)

The adoption of certain aspects of Western etiquette by government offices
and the court led to further adoption of other European customs that
eventually engendered a strong popular reaction against the West, which was
one of the factors contributing to the fall of the Pahlavi regime. Resistance to
the spread of Western manners and customs became a focus of popular
sentiment, in part because of the hostility of the Shi‘ite clergy to non-Islamic
practices, but primarily, it would appear, because of the belief or impression
that Western practices had permeated Persia. This concept is now expressed in
Persia by the phrase tahajom-e farhangi-ye garb, (the invasion of Western
culture). However, this reaction to foreign customs is not unique in Persian
history; living side by side with the Arab tribes in Persia after the Islamic
conquest was a source of displeasure to the Persians (Narsaki, p. 42; Tartk-e
Ststan, p. 82; Qomi, p. 254). Persian resistance to foreign ways can be found, for
example, in the disgust expressed in the Middle Persian poem Matan-e Sa
Vahram-e varzavand (“The Arrival of the Mighty Shah Bahram,” Jamasp-
Asana, pp. 160-61) over the way Arabs ate bread and, similarly, in the general
refusal of the Muslims of Khorasan and Transoxania to accept the Mongol yasa
(Jovayni, ed. Qazvini, pp. 162-63). In the Qajar and Pahlavi periods, the murder
of Griboedov (q.v.) in 1244/1829, the protest over the Tobacco Régie in
1309/1891-92, and the opposition of the population of Mashad to Reza Shah’s
law requiring the use of the international brimmed hat, which resulted in
security forces firing upon civilians at the Gowhar-sead mosque in 1314 $./1935
(see CLOTHING, xi) are some precedents of this kind of reaction.

See also the articles on ADAB; ALQAB WA ‘ANAWIN; ANDARZ;
ADMINISTRATION; CLOTHING, esp. viii-xi; GIFT-GIVING.
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