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EMDAD-ALLAH HAJI

EMDAD-ALLAH HAJI (b. Thana Bhawan, India, 1233/1817, d. Mecca,
1317/1899), spiritual guide and scholar. He belonged to a scholarly family of
Faruqi shaikhs. In 1249/1833 he went to Delhi, where he joined the reformist
circle of Mohammad-Eshaq Dehlavi (1192-1257/1778-1841; Metcalf, pp. 71-72).
At Dehlav?’s urging he rejected his given name, Emdad Hosayn, and took what
was regarded as the more religiously correct name, Emdad-Allah, by which he
is known. In 1263/1846 he undertook the hajj and visited Mohammad-Eshaq,
who had by then emigrated to Mecca. He also sought spiritual guidance from
the heirs of Sayyed Ahmad Barelvi (q.v.), who until his death in 1246/1831 had
led a military movement along the mountainous frontier of northeastern India
directed mainly against the Sikh rulers of the Punjab (Metcalf, pp. 52-63).
Emdad-Allah himself is widely believed to have participated in the 1274/1857
uprising against the British, after which he emigrated permanently to Mecca
(Al3, p. 122).

Although based in Mecca, Emdad-Allah continued as spiritual guide to many of
the most important ‘olama’ of northern India, among them the leading figures
associated with the reformist Dar al-‘Olam at Deoband (q.v.). Indeed, the
entrance gate to this important school is known as Bab-e Emdad in his honor.
His relationships with his disciples were sustained by visits from them,
correspondence, and publications in poetry and prose. He initiated his
disciples in all the major orders then current in India, namely the Cesti Saberl
and Cestl Nezami, Qaderl, Nagsbandi, Nagsbandl Mojaddedi, Sohravardi, and
Qoddusi orders (Elahi, II, pp. 105-11).
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Emdad-Allah was part of the transitional generation that effectively made
Urdu the primary language of poetry, correspondence, and prose generally,
while many of its members also continued to write in Persian. His Persian
works include Zia’ al-qolith (1282/1865), on the practices of the Cestiya order;
Wahdat al-wojid (1299/1881), on the doctrine of the “unity of being”
promulgated by Ebn ‘Arabi (q.v.); Golzar-e marefat, which includes both
Persian and Urdu verse on spiritual and mystical matters; and Marqumat-e
emdadiya, his letters in Persian. His main motive for continued use of the
Persian language was, however, his passionate attachment to the Matnawt of
Jalal-al-Din Rami, which he taught in Mecca and commented on in his Hastya
(Cawnpore, 1314-21/1896-1903), also in Persian (Bazmee Ansari, p. 1174). His
Urdu writings, like his Persian, focused primarily on issues of Sufism, among
them the Geda-ye rith, the Tohfat al-'0$$aq, and Ersad-e morsed. His most
widely circulated work was probably Faysala-ye haft mas'ala, a reformist
analysis of customary mystical practices which could be interpreted as bed'a
and Serk.

Two widely available reprints of his writings are Kolltyat-e emdadiya (Karachi,
1977) and Marqumat-e emdadtya (Delhi, 1979).
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