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EBN HAWSAB, ABU’L-QASEM
HASAN

EBN HAWSAB, ABU’L-QASEM HASAN b. Faraj (or Farah) b. Hawsab b. Zadan
Najjar Kuafl, known also as Mansur al-Yaman (d. 302/914), Isma'‘ili dat and
founder of the Isma‘ili community in northern Yemen. He came from the
neighborhood of the Narses canal (Nahr Nars) in the countryside (sawad) of
Kufa south of present-day Hella in Iraq, where he was occupied as a linen
weaver and manufacturer of narst cloth. According to other sources, he was a
carpenter or a joiner. His father was a Twelver Shi‘ite. According to his own
account, in his Stra, Ebn HawsSab doubted that the Hidden Imam would return
and was thus easily converted to Isma‘ilism. The hidden Imam himself was
supposed to have appeared to him while he was meditating on the banks of
the Euphrates and summoned him. According to Ja‘far Hajeb (Yamani, p. 115),
it was the dat Firtiz who completed his initiation, which must have taken place
between 260/874 (the date of the gayba, or occultation, of the Hidden Imam)
and 267/880.

After his education in Isma’ili teachings, Ebn HawsSab departed for Mecca with
the pilgrim caravan from Qadesiya; he was accompanied by a young Yemenite
named ‘Ali b. Fazl, who had been won over to the da'wa in Karbala’. From
Mecca the two continued to Yemen, where Ebn HawsSab, disguised as a cotton
merchant, first settled in Aden, while his companion went to the mountains as
a hermit and dat. Not until 270/883-84 “did the da'wa move forward,” when
Ebn HawsS$ab established himself in the territory of the clan of the Bant Musa
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in Wadi1 La‘a west of the Jabal Maswar massif; he captured several cities in the
Jabal Maswar, including Bayt Fayes, which became the dar al-hejra, or main
center, of the cell of the dawa, which was expanding militarily. The Ya‘furid
amirs of San‘a’ were not in a position to stem the growing power of the daf. In
Ebn Haws$ab’s lifetime the Isma‘ilis several times took Sebam and the
mountain of Kawkaban; San‘a’ itself was captured no fewer than five times.

In 279/893 Ebn Hawsab sent the Kufan Aba ‘Abd-Allah “S11,” who had been
staying with him in Yemen for a year, as da7to Mecca. There he met pilgrims
from the Berber Kotama, whom he attached to himself. That was the
beginning of the Isma'‘ili dawa in North Africa, which led in 297/909 to the
foundation of the Fatimid caliphate. Ebn HawsSab dispatched dafs also to other
lands; he sent Haytam, a relative, to Sind, from where the dawa was extended
to other regions of the Indian subcontinent. He also sent a certain Abu
Zakariya Tamamil (or Zamami) to Bahrain, where there was an important
Persian community. At the time, the Isma‘ilis of Bahrain developed close
relations with the Isma‘ili communities in southern Iraq, Kizestan, and Fars.

At the time of the schism in the Isma‘ili community in 286/899 Ebn Hawsab
had acknowledged as imam ‘Abd-Allah (‘Obayd-Allah) Fatemi, the future
Fatimid caliph al-Mahdi, to whom he remained faithful to the end of his life.
That choice ultimately brought him into conflict with his former companion
Ebn Fazl, who had been living as da7 and commander in the southern Yemeni
city of Modaykera since 292/904; he had, however, renounced the Fatimids.
Ebn Fazl led a force against Ebn Hawsab and besieged him for eight months in
his dar al-hejra in the Jabal Maswar, but withdrew again after receiving some
hostages. In the last year of his life Ebn HawSab was occupied with his
campaigns in northern Yemen. He died on 11 Jomada I 302/2 December 914
(‘Abbasi, p. 402). His three sons were forced out of the leadership of the dawa
by the daT Sawerl. One of them, Ja‘far b. Manstr Yaman, later lived at the
Fatimid court in Mansurlya near Qayrawan in Efriglya. He seems to have
brought his father’s writings with him to the court. Ebn HawsSab is significant
as the author of several treatises on secret Isma‘ili teachings (e.g., Ketab al-rosd
wa’l-hedaya, Ketab al-‘dlem wa’l-golam). The main source on his life is his own
Stra, which was written either by himself or by his son; numerous fragments
from it were cited by later authors (No'man, Edris, Ebn Malek Yamani).
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