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DEYLAMITES

DEYLAMITES, people inhabiting a shifting region in northern Persia and
adjacent territories, including the Deylaman uplands.

i. In the Pre-Islamic period.

ii. In the Islamic period.

i. IN THE PRE-ISLAMIC PERIOD

In antiquity the Deylamites (GKk. Dolomitai and variants) were mountain tribes,
usually identified by 10th-century Arab geographers with the inhabitants of
Deylam, the highlands of Gilan. A considerably broader distribution extending
as far as southern Armenia and the Caucasus can be deduced, however
(Minorsky, p. 193).

The earliest mention of the Deylamites occurs in Polybius’ universal history, of
the late 2nd century B.C.E. (5.44.9), in which, in the description of Media, Greek
*Delymaioi is to be read in place of geographically impossible Elymaioi (i.e.,
Susiana), as the tribes named immediate after them (Anariakai, Kadousioi,
Matianoi) were all in the north. It is also possible that the “Elymaioi”
mentioned by Plutarch (Pompey 36.2; 1st century B.C.E.) with the Medes were
actually Deylamites. In the later 2nd century C.E. Ptolemy (6.2) listed
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*Delymalis as a place in northern Choromithrene, which was located southeast
of Ray and west of the Tapuroi (i.e., Tabarestan). There, too, the toponym was
corrupted to Elymais (Markwart, Eransahr, p. 126 n. 1).

In the Pahlavi Kar-namag (tr., p. 47) it is recorded that in the final years of the
crumbling Parthian empire Artabanus V (or IV) mobilized all the troops from
Ray, Damavand, Deylaman, and PateSkvargar, evidence that the region south
of the Alborz was inhabited by Deylamites. More precisely in the Nama-ye
Tansar (tr., p. 30) it is stated that Deylaman, Gilan, and Rayan (later part of
Tabarestan) all belonged to the kingdom of GoSnasp of Tabarestan and
PareSvar, the latter apparently the Alborz region. GoSnasp made his
submission to Ardasir I (224-70) only after thorough consideration and kept
his realm by the guarantee of ArdaSir himself. The dynasty was still ruling
there in the time of Péroz I (459-84; cf. Mas‘udi, Tanbth, p. 99-100). Kavad I
(488-531) appointed his eldest son, Qabus (Kaos), king of Tabarestan (Nama-ye
Tansar, tr., p. 70; Ebn Esfandiar, tr. Browne, pp. 92-94). Toward the end of his
reign (while the Roman emperor Justin I [d. 527] was still alive), Kavad
dispatched Buya (Gk. Boés), “bearing the title wahriz” (Gk. ouarizeés), against
King Gurgeén of Iberia (Procopius, De Bello Persico 1.12.10). That Buya had
come from Deylam can be deduced from a tradition according to which the
wahriz (i.e., Korrazad b. Narsé b. Jamasp) who conquered Yemen during the
reign of Kosrow I (531-79), in about 570, had formerly been governor of
Deylam (Mas‘udi, Tanbih, p. 260; Hamza, p. 138). The troops of the wahriz also
included Deylamites (Noldeke, Geschichte der Perser, p. 167). Procopius (De
Bello Gothico 4.14.5-7, 4.14.9) reported, from a western point of view, on the
Dolomitai at the siege of Archeopolis in the disputed territory of Lazica during
the reign of Kosrow I (about 552): They were independent allies of the
Persians, living in inaccessible mountains in the heart of Persia (i.e., Media)
and fighting as infantrymen, each armed with sword, shield, and three
javelins and accustomed to warfare on mountainous terrain. Some time later,
according to Agathias (3.17.6-9, 3.17.18-22), the Dilimnitai, “the largest tribe of
those dwelling on this side of the river Tigris in the region of Persis” (i.e., in
central Persia, or Media), undertook a fruitless attack against the Hunnic
Sabirs, who were in the service of the Romans, and vainly charged the fortress
of Phasis in Colchis. Agathias characterized them as very warlike and
independent allies of the Persians, skillful warriors in close combat or at a
distance, using sword, pike, and sling. In a fragment from Theophanes
(preserved in Photius, Bibliotheca 64) it is related that in the battles between
Persians and Romans during the reign of Justin II (565-78), which broke out in
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572, the Deylamites (Gk. to Dilmainon éthnos) joined forces with the Persians
and the Sabirs. When power passed from Ohrmazd IV (579-90), to whom the
Deylamites had submitted, to Kosrow II in 590 a certain Zoarab, leader of the
Deylamites, rose up against the latter and joined the party of Bahram VI Cobin
(590-91; Theophylact Simocatta, 4.4.17, 4.3.1). When Bahram Cobin’s rising
failed the Deylamites joined the rebellion of Bestam (see BESTAMU O
BENDOY), a maternal uncle of Kosrow II (probably 592-95; cf. Noldeke,
Geschichte der Perser, p. 486). After the fall of Bestam the Sahr-wahriz (i.e.,
governor of Deylam) fought against the remnants of his army, consisting of
Deylamites and Armenians, in alliance with Smbat Bagratuni, marzban
(margrave) of Gorgan (Sebeos, tr., pp. 43-46). Incidentally it was reported
(Baladori, Fotuhd, p. 282) that Kosrow II had a personal guard of 4,000
Deylamites. When the Arabs conquered Persia the Deylamites remained
virtually unsubdued, ruled by their own dynasty until the 9th century (cf.
Minorsky, p. 190; Markwart, Eransahr, p. 127; see ii, below).

Christianity entered Deylam fairly early; in 554 there was a diocese of Amol
and Gilan (Chabot, pp. 109, 366). The religion obviously survived for a long
time in these iunaccessible regions: The Nestorian patriarch Timothy I
(780-823) elevated both Gilan and Deylam to the status of metropolis (Thomas
of Marga, I, pp. 252-53; II, pp. 467-68), though evidence from a letter of the
patriarch suggests this separate status was limited to the years 795-98 (cf.
Braun). These arrangements were, in fact, not stable; in about 893 Elias,
metropolitan of Damascus, mentioned only Media (=Ray) as a metropolis, and
the lists compiled by Ebn al-Tayyeb (d. 1043) and ‘Abdi$o’, metropolitan of
Nisibis (d. 1318), are silent about them (Sachau, pp. 21 ff.). The metropolis of
Deylam does, however, reappear in the lists given by the early 14th-century
historians of the Nestorian patriarchs, ‘Amr b. Matta and slightly earlier
Salibha b. Yahanna (Maris Amri et Slibae, pp. 126, 132). It seems that remnants
of Christianity must have survived up to that time.
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ii. IN THE ISLAMIC PERIOD

In the early Islamic centuries the Deylamites lived in the Alborz mountains
and along the shore of the Caspian north of Qazvin, between Gilan in the west
and Tabarestan (Mazandaran) in the east. Whatever their actual origins, at
that time they and their Gilite neighbors were commonly considered closely
related and frequently mentioned together. It was claimed that the two
peoples were descended from two brothers, Deylam and Gil, of the Arab tribe
Banu Dabba; this legend of the Arab origins of the Deylamites seems to have
been known already at the time of the early expansion of Islam (see Tabari, I,
pp- 1992, 2352; II1, p. 2367). Deylamites were certainly known among Arabs
from the time of the Persian conquest of Yemen in about 570, and during the
early days of Islam the Deylamites Firaz and GoSnasp (JoSnas) played a leading
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role among the Persian Abna’, backing the new religion in Yemen. Firuz
Deylam1’s family emigrated to Palestine and Syria, where several of his
descendants became well-known Muslim traditionists. Dey-lamites may also
have participated in raids in northern Arabia. Abu Dolaf b. Mohalhel (sec. 25;
Yaqut, Boldan, s.v. Deylamestan) mentioned a place called Deylamestan,
located 7 farsangs from Sahrazar, where in pre-Islamic times Deylamites used
to camp while they carried out their raids into the lowlands of Mesopotamia.

Whatever the original language of the Deylamites may have been, in the
Islamic period they spoke a northwestern Iranian dialect very similar to the
language of the Gilites. Apart from other characteristics of northwestern
Iranian, the guttural pronunciation of h as k, noted as Gilite by Maqdesi
(Mogaddasi, p. 368; e.g., both KoSam and Hawsam, KaStuya and HaSuya), and
an I sound added between consonants and a (Lahijan=Liahijan,
DoSmanzar=DoSmanziar, Amirka=Amirkia, presumably pronounced Lyahijan,
DoSmanzyar, and Amirkya respectively) were probably characteristic of
Deylamite, as well as of Gilite. The question whether or not the report by
Estakr1 (p. 205) about a tribe in the Deylamite highlands that spoke a language
different from Deylamite and Gilite and a similar report by Abu Eshaq Sab1
about a tribe in the region of Rast (Madelung, 1987, pp. 14-15) attest the
survival of a non-Iranian language among them must be left open.

In the first Islamic centuries. During the early centuries of Islam the Deylamites
successfully resisted frequent Arab efforts to conquer their land. Some
Deylamite mercenaries seem, however, to have joined the Arabs even before
the battle of Qadesiya (16/637) and afterward accepted Islam (Tabari, I, pp.
2340-41). Sayf b. ‘Omar reported a battle at Vajrad in the year 18/639 in which
the Arabs under No‘aym b. Moqgarren defeated the Deylamites and killed their
leader Muta (Tabari, I, pp. 2650-53). Qazvin surrendered to Bara’ b. ‘Azeb,
governor of Ray, in 24/645 and continued to function as a fortified border
town against the Deylamites, as it had in the Sasanian period. Its garrison
converted to Islam, and a group settled in Kafa, where it was known as the
Hamra’ of Deylam, presumably because its members were largely of Deylamite
extraction. In Hadiths ascribed to the Prophet Mohammad Qazvin was praised
as a border fortress, its martyrs equal in merit to the martyrs of the battle of
Badr (Ebn al-Faqth, p. 283). The Deylamites were commonly described,
together with the Turks, as the most barbarous and odious enemies of the
Muslims (Tabari, II, pp. 285, 320, 722, 748, 1391), against whom religious war
(jehad) was most meritorious.
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In the historical sources numerous Muslim raids on Deylaman are mentioned
summarily, but little detailed information is offered. Hajjaj b. Yusof, the
Omayyad governor in Iraq (73-95/694-714), seems to have been particularly
eager to subdue the stubborn enemy and is reported to have had a detailed
map of their country prepared for himself. Eventually he sent his son
Mohammad to invade the land. The campaign ended in failure, however, and
instead Mohammad built a mosque in Qazvin (Ebn al-Faqih, p. 283). The
Dabuyid espahbads of Tabarestan (see DABUYIDS) continued to claim
suzerainty over the Deylamites and Gilites until the Muslim conquest of
Tabarestan in 144/761. They maintained the border fortifications along the
Calus river to guard against Deylamite incursions. Both Deylamites and Gilites,
however, repeatedly aided the espahbads against Muslim invaders of
Tabarestan, especially during the campaign of Yazid b. Mohallab in 98/716-17,
during which Yazid sent his mawla Hayyan Nabatl, of Deylamite origin and
leader of the non-Arab client troops in Khorasan, as envoy to deceive the
espahbad, in order to extricate himself from a dangerous situation (Baladori,
Fotuih, p. 339; Ebn Esfandiar, I, p. 163; Tabari, II, pp. 1291, 1329).

In 144/761 ‘Omar b. ‘Ala’ conquered the territory as far as Rayan, which was
not considered part of Tabarestan and had in earlier times been Deylamite.
The border town and district from which the Muslims raided Deylaman was
Mozn, where a group of Deylamites seeking Muslim protection (mosta'mena)
were settled (Ebn al-Faqih, pp. 304-07). In 201/816-17 ‘Abd-Allah b. Kordadbeh
conquered the Deylamite regions of Larez and Serrez for Islam (Tabari, III, pp.
1014-15). This conquest does not, however, seem to have been permanent.

It was most likely after the Muslim conquest of Tabarestan that the dynasty of
Deylamite kings known as Jostanids rose to power. They are first mentioned in
the sources around 176/792, when the ‘Alid rebel Yahya b. ‘Abd-Allah found
refuge with one of them, perhaps the presumed founder of the dynasty, Jostan.
In 189/805 the caliph Harun-al-Rasid (170-93/786-809) received the visit of
Marzoban b. Jostan in Ray. The history of the dynasty can be traced until the
first half of the 11th century, but the extent of its authority outside its own
tribe is uncertain. The Jostanid seat of power was in Rudbar, a side valley of
the Sahrad basin (not the Radbar of the Safidriid near Manjil), where one
dynast is reported to have built the fortress of Alamiut in 346/860-01.

Little is known about the religion of the Deylamites in this period. There may
have been a few Christians and Zoroastrians among them, but the bulk were
pagans. According to Birani (Atar al-baqia, p. 224), the Deylamites and Gilites
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lived by the rule laid down by the mythical Afridan, according to which men
were the absolute masters in their families. The Zaydi imam Naser le’l-Haqq
broke up this order, evidently when he imposed the laws of Islam on his
converts (see below). Biruni added caustically that this change rather led to a
return of the devils and demons (marada) to dominate their houses, suggesting
that the Zaydi1 converts of Naser remained pagan at heart. Zaydi Islam began
to spread from Rayan into Deylaman during the lifetime of the Zaydi imam
Qasem b. Ebrahim Rassi (d. 246/860). When the ‘Alid Hasan b. Zayd established
Zaydi rule in Tabarestan in 250/864, Zaydl Deylamites became his most
effective, if not always reliable, warrior supporters. The Zayd1 doctrine
spreading among the Deylamites at that stage was that of Qasem, whose
followers were later known as the Qasemiya. After the overthrow of Hasan b.
Zayd’s brother Mohammad in Tabarestan in 287/900 the ‘Alid Hasan b. ‘Al1
Otras Naser le’l-Haqq became active in summoning the population to Islam in
the village of Kaylakejan (Gilakjan) among the more western Deylamites and
in Hawsam (modern Ruadsar) among the Gilites. All Deylamites and Gilites east
of the Safidrud were converted. His doctrine differed from that of Qasem, and
its adherents became known as the Naserlya.

The Deylamite expansion. As Naser le’l-Haqq gradually widened his support
among the Deylamites and Gilites, he compelled an oath of allegiance from the
Jostanid king Jostan b. Vahstdan. In 301/914 his followers inflicted a crushing
defeat on a Samanid army on the river Burrad west of Calas, and he was able
to restore the Zaydi ‘Alid reign in Tabarestan with solid backing from the
Deylamites and Gilites, who now, under their tribal leaders, erupted en masse
from confinement in their homeland. After Naser’s death in 304/917 Naserl
Deylamites and Gilites for centuries made pilgrimage to his tomb in Amol and
remained deeply attached to his descendants, preferring them as candidates
for the Zayd1 imamate.

Naser’s successor, Hasan b. Qasem DaT, quickly came into conflict with the
Deylamites, partly because of their loyalty to the house of Naser and partly
because he sided with the civil population of Tabarestan against the often
unruly and overbearing Deylamite warriors. In 309/921, after an abortive
attempt to conquer Khorasan and a conspiracy of Deylamite and Gilite leaders
to kill Da"1, the latter murdered seven of them in Gorgan, provoking
widespread disaffection. Many rebels joined the Samanids, and one of them,
the Gilite Mardavij b. Ziar, eventually killed DaT in battle, in 316/928, in
revenge for his uncle, king of the Gilites.
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As the Zaydi ‘Alid reign in Tabarestan collapsed, various Deylamite and Gilite
leaders, with their personal followers, sought their fortunes either as
mercenaries or by trying to establish independent principalities wherever
conditions were propitious. At first the Deylamites Makan b. Kaki and Asfar b.
Sirtiya were the chief rivals. The latter began by serving the Samanids, then
established himself as ruler over Ray, Qazvin, Zanjan, Abhar, Qom, and Karaj.
In 319/931 he was seized and killed by his former follower Mardavij, founder
of the Ziyarid dynasty. Mardavij quickly captured Hamadan, Dinavar, and
Isfahan from the caliph’s governors and wrested Tabarestan and Gorgan from
Makan. Threatened by the revolt of his vassal ‘All b. Buya, founder of the
Buyid dynasty (see BUYIDS), in Karaj, he moved south in 322/932, seized
Kuzestan, and extracted recognition of his suzerainty from ‘Ali, who was in
control of Shiraz and Fars. Mardavij made plans for the conquest of Iraq,
hoping to overthrow the ‘Abbasid caliphate and to restore Persian kingship,
crowning himself with a crown shaped like that of Kosrow Anusirvan (531-79).
He was murdered by his Turkish troops in Isfahan, however. His plans
reflected the strong attachment to Persian royal traditions among the
Deylamites and Gilites in that period. Asfar had also intended for a time to
crown himself Persian king and had set up a golden throne for himself in Ray.
It fell to the Buyids, however, to realize some of these ambitions.

As a result of the murder of Mardavij all the southern territories were lost to
his brother and successor, VoSmgir. Ziyarid rule was thenceforth based in
Gorgan and usually included Tabarestan. It lasted until the last quarter of the
11th century but was under Saljuq suzerainty after 433/1041.

The most successful actors in the Deylamite expansion were the Buyids. The
ancestor of the house, Aba Soja‘ Biiya, was a fisherman from Liahej, the later
region of Lahijan, who, together with his five sons, joined the army of Naser
le’l-Haqq. Three of his sons rose to royal power. ‘All ‘Emad-al-Dawla
established his reign in Fars in 322/934. With his backing, Hasan Rokn-al-
Dawla first seized Isfahan in 323/935 and later, from 335/946, ruled Ray, while
Ahmad Mo‘ezz-al-Dawla, after invading Kerman in 324/936, seized southern
Iraq and entered Baghdad, the seat of the ‘Abbasid caliphate, in 334/945. The
long-term presence of three Buyid principalities led to a massive migration of
Deylamites to each of them, where they were provided with military fiefs,
especially around Shiraz in Fars, in Mesopotamia south of Baghdad, and in the
region of Ray. ‘All ‘Emad-al-Dawla retained the supreme leadership among the
Buyid amirs. In 325/937 he ascended a throne in Shiraz and adopted the title
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sahansah, partly as a claim to legitimacy independent of the caliphate, partly
as an appeal to Persian national sentiments among the population in Fars and
among the Deylamites and Gilites, and partly as an assertion of supremacy
over his brothers, who ruled in their own domains. While thus adopting the
traditional title of Persian royalty, the Buyids also promoted the ideology of a
reign of the Deylamites (dawlat al-Deylam) to replace the Arab reign of the
‘Abbasids and Qorays. This ideology was reflected already in Hamza Esfahan?’s
Ta'rtko, written in 350/961, and was fully developed by ‘Emad-al-Dawla’s
nephew and successor, ‘Azod-al-Dawla, the greatest of the Buyid rulers. ‘Azod-
al-Dawla forced the ‘Abbasid caliph to recognize Buyid sovereignty
unequivocally and to renounce all rights to interfere in intra-Buyid relations.
He compelled Abu Eshaq Sabi to write Ketab al-taji ft akbar al-dawla al-
deylamiya (now largely lost), glorifying the Deylamites and their reign. In it
Abu Eshaq set forth, apparently for the first time, the Buyid claim to descent
from the Sasanian king Bahram Gur (Biruni, Atar al-baqia, p. 38). The
weakness and continuous internal rivalries of the later Buyid rulers, however,
gave the ‘Abbasid caliphs the opportunity to reassert their traditional role as
sovereign arbitrators. A major weakness of Buyid rule was the fact that the
Deylamites remained footsoldiers, so that from the beginning the Buyids were
forced to employ Turkish horsemen in large numbers to balance their armies.
Fighting between the two ethnic elements became endemic under the later
Buyids. The Turkish element also quickly intruded into the ruling house.
‘Azod-al-Dawla himself was half Turkish, the son of a Turkish concubine, and
some of the later Buyids had more Turkish than Deylamite blood. By 453/1062
Buyid rule had been overthrown by the Saljuq Turks.

The Deylamite expansion also reached northwest to Azarbaijan and beyond.
There it was led by the Sallarid, Mosaferid, or Langarid (not Kangarid)
dynasty, founded by Sal(l)ar b. Asvar, whose name was islamized and
arabicized as Mohammad b. Mosafer. He was a son-in-law of Jostan b.
Vahsudan, and the Sallarid dynasty always remained closely connected with
the Jostanid house through marriage ties and in rivalry for power over the
Deylamites. Probably in the later 9th century Mohammad b. Mosafer took
possession of the mountain stronghold of Samiran and from there gained
control over Tarom (Tarm), the region extending along the middle course of
the Safidrud before its confluence with the Sahrtd. After Jostan b. Vahstdan
was murdered by his brother ‘Ali, who then entered ‘Abbasid service and was
eventually appointed governor of Ray, Ebn Mosafer avenged his death by
killing ‘Al1 in 307/919. He also killed ‘Al’s brother Kosrow Firtuz, who had
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seized power in Rudbar of Alamit, but could not prevent the succession of the
latter’s son Mahdi1 Siahc¢asm, in Alamat. While the Mosaferids gradually
succeeded in gaining control of a large portion of the highlands of Deylaman,
the Jostanids seem to have held on to Alamut most of the time. Because of his
extreme tyranny, in 330/942 Ebn Mosafer was seized by his sons Vahstudan
and Marzoban, with the connivance of their mother, and imprisoned.
Vahstdan remained to rule Tarom, and in the same year Marzoban invaded
Azarbaijan and expelled the Kurd Deysam, whose Deylamite troops mostly
went over to their countrymen. Sallarid reign in Azarbaijan lasted until
373/973 and at times extended to parts of Armenia and the Muslim
principalities in Trans-caucasia. In Tarom the dynasty continued to survive for
some decades after accepting Saljuq overlordship in 434/1043-44.

Beside establishing their own principalities Deylamites came to serve as
mercenaries in various established states. In the east the Samanids welcomed
Deylamite adventurers as allies. In Egypt the Fatimid caliph al-‘Aziz
(365-86/975-96) was particularly fond of the Deylamite and Turkish elements
in his army. The first such group arrived there in 368/978-79, led by the Turk
Alptegin Sarabi, who had deserted from the army of the Buyid Mo‘ezz-al-
Dawla. The Deylamites were settled by al-‘Aziz in a special quarter of Cairo,
west of the mosque of al-Azhar (Maqrizi, I, pp. 74, 263, 11, pp. 8, 10).

In that period Deylaman was a battleground of indigenous and foreign
powers, each seeking to dominate. After the fall of the Zaydi state in
Tabarestan, various Zaydi ‘Alids succeeded in establishing petty jurisdictions
in towns in the Caspian coastal regions of Deylaman and eastern Gilan. Most
important was Hawsam in Gilan, on the border of Deylaman, where Naser le’l-
Haqq had been active and where the center of Naseriya scholarship was
located. In the highlands the Jostanids and Mosaferids were rivals for
domination. The Jostanids tended to favor the Zaydis and at times encouraged
‘Alid claimants to the imamate. The Mosaferids came under Isma‘ili influence.
Both Ziyarids and Buyids tried to exert influence in their former homelands by
backing or opposing Zaydi ‘Alid pretenders.

Isma’‘ili Shi‘ism spread among the initially Zaydi Deylamites from an early
date, partly because of disenchantment with the conduct and quarrels among
some of the ‘Alid leaders after the death of Naser le’l-Haqq. The Isma‘ili dat
Abu Hatem Razi (d. 322/934) in particular gained many converts, among them
Asfar, Mardavij, and the Jostanid S1ahcaSm, though their allegiance to the
Isma’‘ili movement may have been superficial. Among the Sallarids both sons
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of Mohammad b. Mosafer, Vahstiidan and Marzoban, as well as their vizier,
Ja'far b. ‘All (formerly in the service of Yasof b. Abi’l-Saj and Daysam), are
known to have been active Isma‘ilis. Ebn Hawqal (p. 349) noted the presence of
numerous Isma‘ilis in Azarbaijan under Marzoban in 344/955.

The Isma‘ilism of all these early converts was of the Qarmatl branch,
recognizing Mohammad b. Esma‘il as the expected mahdt and rejecting the
Fatimid imamate. Later Fatimid Isma‘ilism also spread among the Deylamites.
The prominent Isma'‘ili da7 Mo’ayyad fi’l-Din Sirazi, whose father had been dat
in Fars, succeeded in converting the Buyid ruler of Fars Abu Kalijjar and
numerous Deylamites in his army before 438/1046. While still a da7 for the
Fatimid caliph al-Mostanser (427-87/1036-94) Hasan b. Sabbah became active
among the mountain Deylamites. In 483/1090 he seized the fortress of Alamut
from a Zaydi ‘Alid and made it his residence. After the death of al-Mostanser
Alamiut became the center of the Nezarl Isma‘ili movement and later the
residence of the Nezarl imams. Other mountain fortresses in Deylaman, like
Maymiindez, Lamasar, and Samiran, were seized and fortified later. While the
Deylamite highlands came solidly under Nezari Isma’‘ili control Zaydi activity
persisted, on a reduced scale, in the Deylamite and Gilite littoral, including
Lahijan.

The fall of Alamut in 654/1256 and the destruction of the Nezari castles by the
Mongols did not put an end to Nezarl activity in the mountains of Deylaman.
Alamiut was repeatedly recaptured and restored by them. In the second half of
the 14th century Kodavand Mohammad, imam of the MohammadS$ahi line,
found wide support among the Isma‘ilis in Deylaman and eventually
established himself in Alamit. In the coastal regions Zaydi ‘Alids, both of the
Qasemilya and Naseriya schools, remained active in competition with petty
local lords. Few details are known about their history until the rise of the Amir
(Kar) Kia1 dynasty. Sayyed ‘Al Kia b. Amir Kia Malati became lord of eastern
Gilan in 769/1367-68, with the help of the Imami Shi‘ite Mar‘as1 sayyeds
(claiming descent from the Prophet Mohammad) ruling Mazandaran, and
gained formal recognition as imam by the Zaydi1 scholars of Lahijan and
Ranekiuh. Kodavand Mohammad was expelled from Alamut by ‘Al1 Kia.
Although he was able to return once more after the latter’s death, ‘All Kia’s son
Raz1 Kia (798-829/1395-1426) took definitive control over the highlands. The
later rulers of the Amir Kia’1 dynasty were nominally Zaydi but reigned in
Lahijan on the basis of dynastic succession without claiming the imamate.

After the rise of the Safavids the Amir Kia'l sultan Ahmad Khan embraced
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Imami Shi‘ism in 933/1526-27, and the Zayd1l community disintegrated over the
course of the century. Nezarl Shi‘ites were last mentioned in the highlands in
the 16th century. As the former Deylamite territories were fully integrated into
a Persian state for the first time in history, the inhabitants were mostly
converted to Twelver Shi‘ism, to which in former centuries a few Deylamites
had been attracted. Administratively the former Deylamite territories became
part of the province of Gilan, and the population is considered Gilite. Only a
small district south of Lahijan is still called Deylaman.
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