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DAVANI, JALAL-AL-DIN
MOHAMMAD

DAVANI, JALAL-AL-DIN MOHAMMAD b. As‘ad Kazertuni Seddiqi (b. Davan,
q.v., near Kazerun in Fars, 830/1426-27, d. 908/1502), often referred to as
‘Allama Davani, leading theologian, philosopher, jurist, and poet of late 15th-
century Persia. He began his studies with his father, who had been a student of
Mir Sayyed Sarif-‘Ali b. Mohammad Gorgani (d. 816/1413), but while still young
he moved to Shiraz, where he studied theology, philosophy, logic, principles of
Islamic jurisprudence (osAiil-e feqh), and Hadith under such scholars as
Homam-al-Din Golbari; Safi-al-Din Iji (d. 864/1450); Mohyi’l-Din Mohammad
Kaskenar1 Ansari, who had in turn been taught by Ebn Hajar ‘Asqalani (d.
852/1449); and Mohammad Kazeruni. The latter two were also students of
Sarif-All Gorganl.

Davani was closely associated with contemporary courts throughout his
career. In Shiraz, while still young, he was appointed sadr (religious
supervisor) by Yusof, son of the Qara Qoyunlu Jahansah (ca. 841-73/1438-68).
He soon resigned the post, however, and took up teaching at the Madrasa-ye
Begom, known as Dar al-Aytam. He wrote his Aklag-e jalalt (q.v.), also known
as Lawame‘al-esraqft makarem al-aklaq (for discussion, see Rosenthal, pp.
210-23; Lambton; Woods, pp. 37, 101, 115-18), in Persian for the Aq Qoyunlu
Ozun Hasan (857-82/1453-78) at the request of the latter’s son Kalil. His ‘Arz-
nama was written for Kalil himself during his brief reign as sultan
(882-83/1478). Davani later accepted the post of chief judge of Fars from Sultan
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Ya'qub (883-96/1478-90). His discussion on the commentary of ‘All b.
Mohammad QusSc1 (d. 879/1474) on Tajrid al-kalam by Nasir-al-Din TusI (d.
672/1274) was dedicated to both these sons of Ozun Hasan. Davani did oppose
the centralization policies of Sultan Ya'qub during the last years of his reign
(Woods, p. 157), but he was later on good terms with Sultan Rostam
(898-902/1493-97). In addition to his association with the Turkmen rulers of
Shiraz, he also enjoyed the respect of the Timurid sultan Abu Sa‘id
(855-73/1451-69). He dedicated his well-known illuminationist commentary on
Hayakel al-nur by Sohravardi (d. 578/1191), entitled Sawakel al-hur fi Sarh
Hayakel al-nuir (872/1468), and his Anmudaj al-‘olim (1411/1990-91, pp.
263-333) and Resala dar bayan-e mahiyat-e ‘adalat wa ahkam-e an to Sultan
Mahmiud I of Gujarat (862-917/1458-1511). His Etbat al-wajeb al-qadim
(apparently unpublished) was written for the Ottoman sultan Bayazid II
(886-918/1481-1512; al-Darta 1, pp. 106-07).

Davanl’s work was criticized by Sadr-al-Din Mohammad Dastaki (q.v.; d.
903/1498), another student of Golbari. In 903/1497 a local coup against the Aq
Qoyunlu ruler in Shiraz, Qasem Beg Pornak, whom both Davani and Dastaki
had supported, resulted in great material loss to both men (Kvansari, II, pp.
243-44; Hasan Rumldq, I, p. 7). After their deaths Dastaki’s son Giat-al-Din
Mansur Dastaki (q.v.) continued his father’s critique of Davanr’s work. The
arguments between Davanl and the DasStakis generated glosses on QuSc1’s
commentary on Tajrid al-kalam, on the commentary of Mohammad b.
Mohammad Razi Bowayhi (d. 766/1365; al-Darta V, p. 132) on Matale’ al-anwar
by Mahmud b. Ab1 Bakr Ormavi (d. 689/1290), and on Sohravardr’s Hayakel al-
nitir. Giat-al-Din also criticized Davani’s Anmiidaj al-olam.

Davanr’s religious proclivities in this period, like those of the DaStaki family,
were the source of later dispute. Before Shah Esma‘il’s capture of Tabriz in
907/1501 and his establishment of Twelver Shi‘ism as the state religion of
Persia, Davani referred in his ‘Arz-nama to Ozun Hasan as the “envoy of the
9th century” and “gazt in the path of God.” In his Aklag-e jalalt, completed
about 880/1475, he described the sultan as “the shadow of God, the caliph of
God, and the deputy of the Prophet” (Woods, pp. 37, 101, 115-18). At another
point, when questioned on the identity of “the imam of the age,” he replied
that the Sunnis believed it was Sultan Ya'qub and the Shi‘ites the twelfth imam,
Mohammad b. Hasan (Sastari, fols. 206b-208a, ad. 7th majles; ‘A. Davani, p.
185; Woods, pp. 151, 283 n. 56). Just two years earlier, in 905/1499, he had
composed his Sarh al-aqa’ed al-‘azodiya, an openly anti-Imamil Shi‘ite
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commentary in a rationalist AS‘arl vein.

In later sources, however, it was asserted that Davani had been practicing
taqiya (disguise of one’s religion) during an especially chaotic period in
Persian history. The authors of these sources cited his Resalat al-zawra’,
completed after he experienced a vision of Imam ‘Al1 al-Reza (q.v.) in Najaf in
872/1467, as evidence of his attachment to the Prophet’s family; it includes
poems in praise of the Imam and disavowing the first three caliphs. It was also
criticized by Giat-al-Din Das$taki. Davani’s short Nur al-hedaya, though
undated, is avowedly Imami (Sastari, fol. 207a; Kvansari, 11, p- 240; ‘A. Davani,
pp- 75-78, 173-87) and was almost certainly written as the Safavid shah Esma‘il
1(907-30/1501-24) was advancing on Fars. Nevertheless, Davani is said to have
rejected the shah’s messianic claims (Kvansari, VII, pp. 194-95 n. 1, VIII, p. 71).
In the event, Davani died in November 1502 before the capture of Shiraz in
909/1504, when Sunni clerics who refused to convert to the new faith were put
to death (Kvansari, VII, pp. 194-95 n. 1; ‘A. Davani, pp. 182-84, 187-92). He is
buried in Davan in a mausoleum known as Boq'a-ye Sayk-e ‘AllL

Among Davanr’s students were Kamal-al-Din Hosayn Ardabil1 (d. 950/1543),
also a pupil of Giat-al-Din Dastaki; Mir Hosayn Yazdi (d. 910/1504), appointed
chief judge of Yazd by Sultan Ya'qub; and Jamal-al-Din Hosayn Mohammad
Estarabadi (d. 931/1525), who served jointly with Qewam-al-Din Esfahani as
sadr under Shah Tahmasb (930-84/1524-76).

See also AKLAQ-E JALALL
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