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‘ASAYER, tribes. 1. Definitions. 2. Historical background. 3. Population figures.
4. Territorial distribution: (a) Lor and Lak tribes; (b) Kurdish tribes; (c) Turkish
tribes; (d) Arab tribes; (e) Baluch and Brahui tribes. 5. Organization. 6.
Economy.

1. Definitions. In Persian texts the words ‘asira, qablla, 1, tayefa, itymagq, alus,
and especially their plurals ‘asayer, qabayel, ilat, tawayef, aymaqat, alusat, are
often used as synonyms with the general meaning of “tribe,” and in Persian
dictionaries they are explained as “lineage, clan, family,” or sometimes
“community” or “body of troops.” Such explanations are of no help for
understanding the actual diversity of tribal groups.

Another word for tribe, found in old geographical works mainly with
reference to the so-called Kurds of Fars, is romiam, the plural of ramm (cf.
rama “flock”), or in some texts zomam, from zamm. M. Qazvini (V, p. 53)
considered zomam al-akrad to be a manuscript error for romiim, while De
Goeje (BGA VI, p. 250; Ebn Kordadbeh, Fr. tr., BGA VI, p. 33 n. 2) preferred the
reading zomm on the basis of the Kurdish word ziaima (tribe), a suggestion
followed by Le Strange (Lands, p. 266) but questioned by Minorsky (EI' IIb, p.
1135; see also Markwart, Eransahr, p. 27; Schwarz, Iran I, pp. 135ff.; Spuler,
Iran, p. 241 n. 16). Yaqut (II, p. 821) defines romuam as camp sites of and
districts inhabited by Kurds (mahall al-akrad wa manazelohom). Anyway, in
the usage of the present tribes of Iran, ramm and zomm are seldom, if ever,
employed (though rama remains current); iymaq and aliis are also obsolete.
As will be seen, a large section of a tribe is now usually termed tayefa or tira.
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There is no agreement, even today, on the precise criteria to define tribes and
distinguish them from other groups. The effort to find a definition began long
ago. One of the first thinkers to discuss the social characteristics of bedouin
was the historian Ebn Kaldun (732/1332-808/1406). In his analysis, they are
“people who make their living by rearing animals . . . and are obliged to move
and roam in search of pastures. .. and water” (Moqaddema, Pers. tr., I, p. 228).
The cement which holds such people together in a tribe is the ‘asabiya
(communal pride) which springs from shared ancestry (elteham) and affinity
(sela-ye rahem) and finds expression in confederacy (wala’) or alliance (helf).
Consequently these peoples, unlike sedentary peoples, attach more
importance to descent than to domicile (ibid., pp. 243-45).

While Ebn Kaldun’s experience was mainly of the Arab and Berber tribes of
North Africa, more or less similar characteristics can be found in other tribes.
Among Turkish-speaking groups, the word 1l not only meant tribe but also had
connotations of obedience and friendship. RaSid-al-din Fazlallah (ca.
645/1247—719/1319) wrote in his history (Jame" al-tawarik, p. 159) that “they
(the Tatar people) were at most times friendly and obedient (il 0 mot?) and
tributary to the kings of Ketay.” The researches of W. Irons show that among
the present Turkmen of Iran the word 1l is applied primarily to a group of
tents (tha) whose occupants keep together and live in peace and amity; these
groups then form wider confederacies which locally are also named 1l
(corresponding to the wala’ of Ebn Kaldun). At the same time 1l is used as an
adjective to describe relations between tribes, meaning “at peace with” as
against yagit (at war with). Membership of an &iha and an 1l generally depends
on genealogy. The members of an il perceive their community as made up of
small and large patrilineal descent groups, the smallest consisting of brothers,
i.e., sons of the same father, the next of brothers and nephews, i.e.,
descendants of the same paternal grandfather, the third of descendants of the
same great-grandfather in the male line, and so on back to the common
ancestor of the whole 1. (Irons, 1974, pp. 640-42).

P. C. Salzman’s studies of the Balic¢ in the Sarhadd district (south and southeast
of Zahedan), such as the Yar Ahmadzehi and the GamSadzehi, confirm the
importance of descent-based organization. Apart from halts, these tribes are
constantly on the move, either to gather dates from palm groves in the Maskel
lowland or to find pasturage for their sheep in the Sarhadd highland.
Consequently neither territorial groups such as the bonend, a collection of mud
or mud-brick houses and palm-frond huts occupied during the date harvest, in
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the Maskel nor herding groups such as the halk, a number of families who
own a flock and camp together, could become the basis of stable social
organization in this district. The reverse is the case because the spatial
distribution of the bonends and halks depends on family relationships. In
matters such as marriage, prayer, house building, seasonal migration,
disputes, etc., lineage is thus the main consideration, not “vicinage.” The
territorial groups are themselves formed from descent groups, and their bonds
of common descent are reinforced by matrilateral and affinal ties (Salzman,
1972, p. 63).

On a higher plane, Baluci tribes enter into large and small confederacies on
the pattern of Ebn Kaldun’s wala and helf. B. Spooner has described a
confederacy of five “leading” tribes of Iranian Baluchistan, namely the
Barakzi, Mir Moradzi, Bozorgzada, Bolidal, and Sirani, to which the Mobaraki
also adhered in 1342 $./1963. It seems that these tribes, together with others,
the Rigl and the Esma‘lzi (Sabaks), then had a dominant influence throughout
Iranian Baluchistan and that the remaining tribes were all in some way
attached to them (Spooner, 1964, p. 60). The nature of these attachments has
been described in studies carried out by the Persian Gulf and Sea of ‘Oman
Research Center (Markaz-e PaZziheSha-ye Kalij-e Fars wa Darya-ye ‘Oman, 1335
§$./1976) about the relations of Zayn-al-dini, Ra’isl, Dawidi, Darzada, and
Nowkarl tribes with the chiefs of Mobarakai tribe.

The foregoing remarks on the Turkmen and Baltacis can not be simply
generalized and taken as typical of all the tribes of Iran. The conceptual
definitions which have been mentioned do not provide adequate criteria for
distinguishing tribes from other groups. In Part 3 below we shall discuss
certain operational definitions which have been used in Iran in various
attempts to compute numerical strengths of tribes, and we shall see how the
lack of agreement on this subject has caused confusion in the estimates of
Iran’s tribal population.

2. Historical background. For facts concerning the appearance, and in some
cases disappearance, of various tribes in Iran, the reader is referred to A. K. S.
Lambton’s article Ilat in EI’ and to other relevant articles in EI'? (see
Bibliography). It must be emphasized that in Iran nomadism, in the sense of
seasonal migration (kiic), has since remote times been a way of life side by side
with village-dwelling and city-dwelling.

According to Ebn Kordadbeh, quoted with some variations by Ebn al-Faqih
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(given here in parenthesis), there were four Kurdish tribes (zomiim) in Fars,
namely the zomm of Hasan (Hosayn) b. Jilaya or the Bazanjan, that of Ardam
(Arjam) b. Jovanah (Kvanjah), that of Qasem b. Sahrabaraz (Sahriar) or the
Karian, and that of Hasan (Hosayn) b. Saleh or the Saran (Ebn Kordadbeh, p.
47; Ebn al-Faqih, pp. 203-04). Somewhat different are the lists in Estakri and
Ebn Hawqal (both mid 4th/10th century), namely the romam of Jilaya or the
Ramijan, of Sahriar or the Bazanjan, of Hoseyn b. Saleh or the Divan, of
Ahmad b. Layt or the Lavalejan, and Ahmad b. Hasan or the Karian (Estakri,
pp. 98-99, 113-14; Ebn Hawqal, pp. 264-65, tr. Kramers, pp. 261-62). According
to Estakri, there were also thirty-three nomad tribes of Kurds (ahya’ al-akrad)
in Fars, who like the Arabs moved to different pastures in winter and summer,
and that altogether they had 500,000 tents (Estakri, pp. 114-15; Ebn Hawqal,
pp. 270-71, tr., p. 267; Moqaddasi, p. 446). A hundred years later, however,
according to Ebn al-Balki (ca. 500/1107), the five Kurdish tribes of Fars no
longer existed, all having been annihilated in wars against the Muslims (p.
168). It would appear that during this period they were largely replaced by
Sabankara Kurdish tribes. The latter also comprised five main groups, named
Esma‘Tlian, Ramanian (cf. Ramaniya in Estakr?’s list, p. 114), Karzubian,
Mas‘adian, and Sakanian.

Outside of Fars, there are mentions of the presence of Kurds (the word being
used in a broader sense than today and including Lor tribes) elsewhere in Iran
and particularly in the western mountainous regions. Ya‘'qub1 (3rd/9th
century) states in his Boldan that there were Kurds at Saymara, Holvan,
Kermans$ah, and some of the villages of Isfahan (Boldan, pp. 269-70, 275).
Masadi (Moraj 111, pp. 253-54, ed. Pellat, II, sec. 1118) refers to Kurdish tribes
called Sthian (or Sahian) at Dinavar and Hamadan, and Majordan at
Kankavar (Kangavar), and more tribes in the province of Jebal; Estakr1 (pp. 87,
274) to Kurds in the vicinity of Takrit and Samarra and also in the deserts of
Khorasan; Ebn Hawqal (pp. 215, 228, 336, 370, 443, 446, tr. Kramers, pp. 209,
223, 329, 362, 428-29, 432) to the Hadbaniya Kurds at OSnoh (OSnuya), to the
Hamidiya, Larlya, Hadbaniya, and other Kurds at Sahrazir and Sohravard, to
Kurds in the Andkad (q.v.) district of Juzjan and the Qohestan district of
Khorasan, and to Kurds in what is now Lorestan (most parts of which then
belonged to Kuzestan but were later attached to districts of Jebal). Yaqut (IL, p.
575) mentions the Kurds of a small town named Dast in the mountains
between Erbil and Azarbaijan.

The abodes of the Ka¢ and Baluc¢ and the Jat peoples are placed by early
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Islamic geographers in the province of Kerman. Ebn al-Faqth (p. 206) refers to
the cities called Qofs and Bolis, and Mas'tad1 (op. cit., p. 254, ed. Pellat, sec.
1119) writes of the Qofs and Balaj and the Jatt. Estakri (p. 163-64) and Ebn
Hawqal (pp. 309-10, tr. Kramers, pp. 303-05) state that there were seven tribes
in the mountains of the Qofs and that the Balu¢ occupied the skirt of the
namesake mountains. These reports are repeated in writings of the 7th/13th
century (Yaqut, I, pp. 732-33, IV, p. 147, 150; Abu’l-Feda, Taqwim al-boldan,
Pers. tr., pp. 380-81; Mohammad b. Najib Bakran, Jahan-nama, p. 58).

Although the big Turkish immigrations into Iran did not begin until later, the
presence of Turks is occasionally mentioned in writings of the early Islamic
centuries. Mas‘tdi (ibid.) mentions Guz (i.e., Gozz) and Karlok Turks around
Bestam and Bost in Sistan, and Estakr1 (pp. 245, 253, 281) mentions Kalaj who
lived in the southern districts of Khorasan and the lands between Sistan and
India and “had the build, appearance, and clothes of Turks and all spoke
Turkish.” From the accounts of Estakri (loc. cit.) and Ebn Hawqal (pp. 419, 426,
452, tr. Kramers, pp. 407, 413, 437), it would seem that the Kalaj had long been
established in that region. These two writers (Estakri, p. 214; Ebn Hawqal, p.
383, tr. p. 373) also state that in the province of Astarabad (i.e., Gorgan) there
was a rebat named Dehestan which lay on the frontier with the Gozz Turks
and was frequented by Turks coming from Kvarazm. According to Ebn Bakran
(p. 72) the original abode of the Gozz had been in the district of Tarab on both
banks of the “Jayhan of Ca¢” (i.e., the Sayhun or Syr Darya). Later a large
group of them passed through the province of Balk into the district of Kottalan
(north of the Amu Darya), whence they burst out in the mid 6th/12th century
and invaded Khorasan, penetrating ultimately to Kerman. The same author
also mentions the Mangeslaq Turks around the Kah-e Siah near the Abaskan
(Caspian) Sea and the Yazer Turks around Sahrestana and Farava (two
outposts of Khorasan on the edge of the desert sands of Kvarazm) and a
fortress called Hesar-e Taq (ibid., pp. 72-73).

The available evidence shows that the great expansion of nomadism in Iran
was not a consequence of either the Arab or the Saljuq Turkish invasions, but
began with the Mongol conquests in the 7th/13th century (Lambton, in EI* III,
p- 1096). In the subsequent history of Iran, Turkish and Turkman tribes played
leading parts. The tribal regimes of the Saljuqs and the Mongols were followed
in the 9th/15th century by those of the Timurid and then the Qara Qoyunla
and Aq Qoyunld Turkmen. The Safavid dynasty (907/1501-1135/1722) won and
kept power with the aid of an army consisting primarily of Qizilbas Turkman
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tribes (tymagat) such as the Samla, Ostajla, Du’l-gadr, Qajar, Af$ar, Ramla,
and Tekelu. After the consolidation of the Safavid regime, Shah Tahmasb (r.
930/1524-984/1576) and especially Shah ‘Abbas I (r. 996/1588-1038/1624) took
steps to disband the unruly Qizilbas tribes, but after the regime’s fall certain
Qizilbas tribes decisively influenced the course of events. Nader-qol1 arose
from the Korasanl branch of the Qereklu tira of the AfSar tribe and, after
crushing the Galja’i (Galzay) Afghans, founded the AfSar dynasty. After a short
period of rule by the Kurdish (or Lor) clan of Zand in the second half of the
12th/18th century, the government of Iran fell into the hands of the another set
of Qizilbas chiefs, those of the ASagabas section of the Qajar tribe.

From a report which was compiled for the Qajar government in 1215/1800 and
gives figures of local revenues and military strengths in Iran in 1128/1715
(reproduced by DaneSpazuh in FIZ 20, pp. 396-423), it is possible to outline the
territorial distribution of the tribes (not counting the Afghans, Baluc, and
Lezgians) at the end of the Safavid period. In this document (pp. 406-15) the
tribes are divided into two categories, those of Iranian origin and those “from
outside,” i.e., of immigrant origin but domiciled in Iran.

The first category comprises two main and some other groups. One main
group is the Lor, made up of four tribes: the Feyli near Korramabad, whose
sections migrated seasonally to within three days march from Baghdad; the
Lak and Zand, whose winter quarters were in the mountains of ‘Eraq (-e
‘Ajam) up to the domain of ‘Ali Sokr; the Baktiari, who lived in ‘Eraq (-e ‘Ajam)
between Kuh-e Gilu (= Kuhgilaya), Behbahan, and Sastar; and the Mamaysani
(= Mamasani), who lived in Fars. The other main group in this category
consists of the Kurdish tribes: the Garrus; the Kalhor; the Mokri, whose abode
stretched from Hamadan to the border of the Maraga district; and the
Za‘faranla, Sa‘danla, Kavanla, and Davanla Kurds in the north of Khorasan.
The remaining groups said in the document to be of Iranian origin are the
Jalayer around Marv-e Sahian, the Qara’l between Torbat (-e Haydariya) and
(Torbat-e) Jam, the Langar, and the Jolal. (In the other sources the Jalayer and
the Qara’l are counted as Turks).

In the category of tribes “from outside,” the first group named is that of the
Turkish tribes: the Af3ar, including the Samla, Qerekld, and Sarvanla, around
Tas in Khorasan and Orumi (Urmia) in Azarbaijan and in several other parts
of Iran (although the Bayat-e Donboll are stated in the document to have
belonged to the AfSar tribe, they later broke away and made themselves the
masters of Koy and Salmas, later Sahpr); the Saqaqi with summer and winter
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quarters in Azarbaijan and Gilan (in other sources the Saqaql and Donboll
tribes are described as Kurds); the Qajar around Astarabad in Gorgan, Iravan
(Erivan) in Azarbaijan, and Marv-e Sahian in Korasan (in the document the
Zangana tribe, which is Kurdish, in Kermansah province and the Qaraguzla
tribe in Hamadan province are counted as Qajar) and the Sahsivan (=
Sahsevan) living partly in Fars and partly in Azarbaijan and Gilan. The Qa3qa’l
(= Qasqan) tribe in Fars is also mentioned in the document.

The other group of tribes “from outside” is that of the Arab tribes: the Ca‘ab
(Kab) at Dawraq (the later Fallahiya and the present-day Sadagan); the
Mawla1 at Hawiza; the Arab tribe in Fars; and the MiSmast Arabs in the Tors1iz
and Qa’enat districts, the Zang’l Arabs in the Tabas district, and the ‘Omari1
Arabs, all in Khorasan (pp. 406-15). This document shows that the geographical
distribution of the tribes of Iran had very nearly acquired its final shape
before the end of the Safavid period.

3. Population figures. Figures of the tribal population of Iran betray obvious
confusion. R. F. Thomson (“La Perse,” pp. 17-18), on the basis of J. Sheil’s Notes
on Persian Eelyats, reckoned the tribal population in the mid 13th/19th century
to be about 1,700,000 or approximately 39 percent of the total population of
Iran, and Lady Sheil took it to be about one half. Most other writers, however,
think that it was not then more than one third. In the later decades of the
century, the proportion was generally put at not more than one quarter, as
shown in Table 22; estimates by European writers.

In the 20th century, statistics of the urban and rural population have been
greatly improved, but knowledge of the size of the tribal population has
remained vague. One reason has been the difficulty of taking censuses of
persons with no fixed abode, but the main cause has been the use of different
definitions for computing tribal numbers. Sometimes tribes have been
implicitly identified with ethnic groups; for example, Zolotarev assumed that
all the non-Persian-speaking groups were tribal. At other times the implicitly
or explicitly used criterion has been attachment to a tribal organization. A
more refined use of this criterion was advocated by the late Iranian
anthropologist N. AfSar Nader1 (Afshar-Naderi). To determine whether a
community is tribal, he considered it necessary and sufficient to ascertain the
existence of (1) a tribal organization, i.e., an il (confederacy) divided into
tayefas (tribes or sections), tiras (clans or subsections), and awladiyat
(lineages), and (2) a common territory. On this definition, all persons conscious
of relationship to a lineage, clan, tribe, and confederacy belong to the tribal
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population (Afshar-Naderi, pp. 4-5).

If the above definition is accepted, groups which are now sedentary but have
preserved a tribal organization ought to be counted as tribal. However, such a
broad definition has not been generally accepted since many consider only
nomadic and potentially nomadic groups as tribal. In the Iranian national
census of 1355 $./1976, the definition was even narrower, being restricted to
nomadic groups which were on the move or encamped in tents at the time of
the count (generally in Aban/October-November). (Markaz-e Amar-e Iran, 1355
$./1976, p. 11). The instructions stated that “tribes-people who have become
sedentary, or if not sedentarized, are at the time of the census living in
ordinary dwelling-units or for the time being in shacks and reed or palm frond
huts in their summer or winter quarters, will be counted as part of the
normally resident families” (op. cit., p. 77).

In the agricultural census of 1353 $./1974, the only families counted as tribal
were those “not possessing permanent domiciles and dwellings constructed of
hard materials . . . but living in black tents” (Markaz-e Amar-e Iran, 1353
$./1974, p. 1). Since most tribes, even if wholly nomadic, live in houses built of
unbaked bricks or mud and straw in their winter and summer quarters, the
narrowness of these two definitions, particularly the last one, and the
discrepancy between them and previously used definitions are self evident.

With so much conceptual disagreement over and above the inherent difficulty
of counting families on the move, it is not surprising that the estimates which
have been made differ very considerably. In Table 23, estimates from the
period 1335 S./1956-1355 $./1976 are classified according to the criteria which
were used in their compilation. By this means the discrepancies in the figures
are to some extent explained.

As regards the figures of 1974 in Table 23, three points require explanation. (1)
The figure of 297,000 in the last column is not fully comparable with the other
figures in the same column because it excludes tribes-people who were
actually on the move but owned houses made of mud or unbaked bricks in
their winter or summer quarters. (2) The figure of 877,000 is an estimate by
the present writer based on the census figure of non-sedentary (as officially
defined) and semi-sedentary families, namely 166,645 families, multiplied by
the average family size, namely 5.26 persons. (3) The distinction between
“tribal” and “mobile” in the last column refers to membership and non-
membership of an organized tribe.
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All in all, the figures in Table 23 show that, even if the broadest definition is
followed, the proportion of the tribal population to the total population has
significantly declined, if only because of the more rapid increase of the urban
and sedentary village-dwelling population. From about 25 percent at the start
of the 20th century, the proportion fell to 14 percent at the most in 1976. If the
definition “nomadic or potentially nomadic” is accepted as the soundest
criterion of tribalism in modern conditions and the figures under that heading
are used, the proportion fell to only 7 percent in 1976. On the subject of the
ethnic composition of the tribes of Iran, the available information is also
scarce and more or less unreal. From the report of Mirza Mohammad-Hosayn
Mostawfl (DaneSpazuh, op-cit., pp. 396-421), it can be inferred that in the early
12th/18th century the proportions of the ethnic groups in the total tribal
population excluding the Baluc¢ and the Brahw'is were 54 percent Lor and Lak,
33 percent Kurdish, 11 percent Turkish, 9 percent Arab, and 2 percent Jalayer,
QaraT, and Jola1. Figures from the late 19th century are summarized in Table
24. The consistency of the figures, apart from those of Zolotarev, is not
surprising because the remaining four authors were influenced by each
other’s estimates.

For the period 1956-76 no reliable estimates are available. The published lists
of the tribes are in general so defective that it would be misleading to use them
as evidence of ethnic distribution. For example, the list in the encyclopedic
volume Iran$ahr (Tehran, 1342 S./ 1963, pp. 116-26) provides no data on the
number of families in Turkman tribes, the Arabs of Kuzestan, and the Baluc¢ of
Sistan and Baluchistan. The figures given by C. S. Coon (EI’ III, p. 8, table II)
seem very unbalanced; his estimate of 1,200,000 for the population of the Arab
tribes of Iran is far removed from later estimates of a maximum of 200,000. A
list published in 1360 S./1981 by the Markaz-e ‘Asayeri-e Iran is also open to
question.

4. Territorial distribution. As already noted, we do not yet possess a
comprehensive and accurate list of the tribes of Iran and their locations. In the
present state of knowledge and in the absence of agreement on uniform
definitions, compilation of such a list would hardly seem practicable. For
example, it can often be seen that one writer treats a tayefa forming part of an
il as an independent tribe, and that another writer treats the same unit as a
tira forming part of a tayefa. The available lists are therefore not mutually
comparable. Moreover the tribes themselves constantly evolve. The name,
composition, abode, means of livelihood, and even language of a tribe can
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change. Nevertheless, a good deal of information about the territorial
distribution of the main tribes of Iran can be obtained from the published
sources, particularly Kayhan’s Jografia II, Razmara’s Jografia-ye nezami-e Iran,
Iransahr, the reports of the Plan and Budget Organization (Sazman-e Barnama
wa Bidja), 1355 S./1976, the Tribal Affairs Center (Markaz-e ‘ASayeri), and P.
Hand’s Survey of the Tribes of Iran.

In the present article, the ethnic categorization of the tribes is generally based
on present conditions rather than historical origins, because many tribes
which are today regarded as Kurdish or Turkish were in past times described
as Lor or Lak, and vice versa. For example, the TorkasSvand of Hamadan are of
Lor origin, but after moving to their present abode and coming into contact
with Kurdish neighbors, such as the Jomur, they gradually adopted the
Kurdish language (Borqa‘, Cador-nesinan, p. 3); they have therefore been
placed in the category of Kurdish tribes. Although there are linguistic and
ethnographic grounds for belief that the Guran in the provinces of Baktaran
(formerly Kermansahan) are not of Kurdish origin (Minorsky, “The Guran,”
pp. 75-103), they are today counted as Kurds. Likewise the Aqa Jari, now
counted as one of the Lor tribes of the province of Kihgiluya and Boir Ahmad,
were originally Turks; according to Kvaja Rasid-al-din Fazlallah, a section of
the Gozz (0gtz) Turks who camped in scrub lands were called Agac-Irj, i.e.,
scrub-dwellers (Jame" al-tawaritk, I, p. 108). In Sistan there is a small tribe
known as the Kurds, of well attested Kurdish origin, that is now so assimilated
to the Balucdl culture that they have to be classed as a Balucdi tribe. Many more
instances could be cited.

(a) Lor and Lak tribes. The Lor tribes live mainly in the mountains of
southwestern Iran, but a few small groups are found in Khorasan and in the
Sirjan and Ruadbar districts of Kerman province.

Information about the Lori-speaking Mamasani (Mam Hasanl or Mohammad
Hosayn) in Fars is scarce, but it is known that a Mamasani confederacy seized
Stlestan district early in the 12th/18th century and thereby established
another Lor domain, hence forth known as Mamasani, between Kiuhgilaya and
Shiraz. The Sahrestan of that name, lying north of Kazerun and west of
Ardakan and having its center at Nurabad, is today occupied by the four main
Mamasani tayefas, namely the Takes, Javid (or Javi), DoSmanziari, and Rostam.
They are now almost entirely sedentarized.

North and west of the district lies the abode of other Lor tribes collectively
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known as the tribes of Kuhgiliya and Boir Ahmadi. Formerly part of Fars, the
territory became a separate ostan (province) in 1355 S$./1976. According to
reports written in the 1960s, the inhabitants were then divided into three
tribal groups, the Jaki, Bavi, and Aqa Jarl. The Jakis were originally divided
into two moieties, one called Cahar Boni¢a comprising the Boir Ahmadi,
Cerami, Do$manziari, and NGT; the other called Liravi comprising the Liravis
of the mountain and the Liravis of the plain. The Liravis of the mountain were
made up of tribes called Bahme’, Tayyebi, Sir ‘Ali, and Yasofl. The Bavis were
centered on Bast and Kuhmarra, and despite an opinion that they are an
offshoot of the Bavi Arabs of Kuzestan, they all speak the Lori language. The
Aqa Jari originated in a confederacy of Turks, Tajiks, and Lors, as shown by
the names of their constituent tiras, AfSar, Bigdeli, Jama-Bozorg], Jagata’, and
others; some of them are definitely remnants of the Sahsevans who governed
Kuhgiluya in the Safavid period. (Bavar, 1324 $./1945; Zarrabi, 1340 $./1961;
Lom‘a, 1346 S./1967; Afsar Naderi, 1347 S./1968; Safinezad, 1347 $./1968). The
tribal formations still existing in the province in the early 1980s were named
as the Boir Ahmad, Ceram, Bab@’l, DoSmanziari, Tayyebl, and Bahme.

The Baktiari or Great Lor tribes are one of Iran’s most important seasonally
migrant communities. Their territory lies in the central Zagros north and west
of the Kuhgiluya territory. They are divided into two component parts (bolik),
the Haft Lang and the Cahar Lang. The first official appointment of a Baktiarl
il-khan took place in 1284/1867 by the order of Mohammad Shah Qajar. This
office and that of the tlbegt, which ranked second in the tribal hierarchy, were
abolished in Reza Shah’s reign. The Haft Lang tribes migrate annually between
southeastern districts of Kuzestan (Andika, Masjed-e Solayman, Sastar, Ida)
and the district of Cahar Mahal(l)-e Baktiari (Sahr-e Kord, Borijen). They are
divided into four tribes (bab), the Duraki, Babadi, Baktiarvand (or
Behdarvand), and Dinarani. The Janaki (or Javanaki) tira, also affiliated to the
Haft Lang, is now sedentarized in the district of the same name in Kazestan.
The Cahar Lang tribes have, for the most part, winter quarters in the
Sahrestans of Dezful and Ida in Kazestan and summer quarters in the
Sahrestans of Daran (Faridan) in Isfahan and Aligudarz and Borujerd in
Lorestan. They consist of four tribes (bab), the Mamivand, Mohammad Saleh
(or Mam-Saleh), Muguyl, and Kayanerti. The Zalaql tribes are sometimes
counted as part of the Cahar Lang. Many tiras of the Cahar Lang tribes have
become sedentary. (OwZan Baktiari, 1344 S./1965; Wezarat-e Abadani wa
Maskan, 1348 $./1969; Sazman-e Barnama wa Budja, 1355 S$./1976, pp. 9-57; De
Bode, 1845; Rawlinson, 1839, pp. 26-116; Wilson, 1925, pp. 205-25; Garthwaite,
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1969; Garthwaite, 1978, pp. 173-97; Digard, 1979).

The Little Lor tribes live in the ostans of Lorestan and Ilam (a separate ostan
since 1353 $./1974), i.e., the region between the Dez river in the south and east,
the Iraqi frontier in the west, and the ostan of Baktaran (formerly
Kermans$ahan) in the northwest and west. Many of these tribes are now
sedentary, but some still migrate seasonally in search of pasture between the
lowlands north and west of Andimesk and the highlands in the north and west
of the region. As a result of the compulsory sedentarization policy of the years
1313 $./1934-1320 S./1941, these Lor tribes were to some extent fragmented.
Parts of a single tribe can now be found living in different districts.

The territory of the Bala Geriva tribe covers the baks (district) of Malavi
southwest of Korramabad and lies between the Kuh-e Hastad Pahla to the
north, the Korramabad-Dezful highway to the west, and the Dez river to east
and south. The two districts of the Weysian, around Kargah in the north and
the Alvar-e Garmsirl in the south of Malavi, can perhaps be appropriately
classified as belonging to the Bala Geriva. Settled in this territory is the
principal remnant of the Dirakvand tribe, which was formerly made up of
four tayefas called Baharvand, Qalavand, Mir, and Zaynivand. Various
remnants of the Mir, now mostly sedentarized, are to be found in Seymara,
Kargah-e Bala Geriva (Malavi), and the Alvar-e Garmsirl area. A section of the
Baharvand tayefa, which is said to have originally comprised two tiras called
Morad ‘Alivand and Kord ‘Alivand, still roams between the Alvar-e Garmsiri
area and Korramabad; but several tiras and offshoots, such as the Kord
‘Alivand, Ra$na, Salvand, and Najafvand, have become independent units and
settled around the Ab-e Calhal. The Zaynivand tayefa has been sedentarized at
Saymara near DarraSahr. Two tayefas of the Jadaki tribe, namely the Aqa
Reza’l and the Aqa Mirza’, have settled around the Ab-e Calhil and Kargah,
and fragments of the Mir tayefa and the Qalavand tayefa in the DaSt-e Lala
(plain of the wild tulips). In past times this plain was part of the territory of the
Papi (= servant) tribe, and the sedentarized Mohammad Ja‘fari tayefa of the
tribe still lives there. The Manasari section of the Papi tribe, comprising the
tayefas of the Moradi, the Ya'qibvand, Madhtni, Malziri, KeSvari, Lir1ia1, and
others, lives in the east of the Sahrestan of Korramabad.

The area in the P15(-e) Kuh zone lying roughly between the Kah-e Safid in the
south and the summits of the Kih-e Garl in the north is called the Selsela. It
includes the fertile plain of AlaStar. The tayefas and tiras of the Selsela
comprise the Hasanvand, Yusofvand, Kowlivand, Karam-‘Al1, Falak-al-dini, and
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some more small tiras. Almost all are now sedentary. Their language is Lorl.

The area called Hert consists essentially of the bakses of Cagalvandi and Zaga
in the east of the Sahrestan of Korramabad. Cagalvandi is the abode of the
important Beyranvand tribe, Zaga that of the Bajulvand tribe which is made
up of tayefas called Sagvand, Dalvand, and Qa’ed Rahmat. These two tribes are

said to have moved from Fars to Lorestan long ago.

The area called Tarhan lies between the Seymara and KaSgan rivers in the
west of the ostan of Lorestan and includes the baks of Kihdast in the Sahrestan
of Korramabad. The Lor tribes of Tarhan are the Sari and the Emra’i, and
tayefas called ‘Alivand, KvoSnamvand, Garma’l, and Siravand also live there.
Besides these, there are some Lak tayefas in Tarhan, among whom the
Garavand, Adinavand, Kinani, Azadbakt, and Owlad-e Qobad may be
mentioned.

Dolfan (locally called Delfo), is the northern baks of Lorestan. It is said to
derive its name from Abu Dolaf, the Arab chief who made himself the master
of northern Lorestan in the 3rd/9th century. A man taken prisoner by the
Dolaf tribe and known after his return as Dolafi reputedly had five sons, Ivat,
Miuma, BiZan, Kaka, and Mir Beg, each of whom founded a tayefa bearing his
name. To these must be added another tayefa, the Cavari (or Cavdari). All live
in the baks of Dolfan and at most times in the dehestan (sub-district) of the
same name. The language of the Dolfani tribes is Laki (see H. Izadpanah, Atar-
e bastani o tariki-e Lorestan II, Tehran, 2535 = 1355 $./1976, pp. 292-99).

The baks of Cegeni is occupied by the Talabi, Cegeni, Sadat-e Hayat al-Gaybi,
and other tayefas.

The Balavand, Zardalani, and Tarhani tribes live close to Tarhan but within
the ostan of Ilam.

(Saki, 1343 $./1964; KelKI et. al., 1343 $./1964, p. 27; Sazman-e Barnama wa
Budja, 1355 S$./1976, II, pp. 1-49; Feilberg, 1952; Black-Michaud, 1974, pp.
210-88).

(b) Kurdish tribes. During the century between ca. 1880 and 1980, most of the
Kurdish tribes of Iran became sedentary. They have not however lost their
ethnic culture or even their affiliations. The Kurdish populated parts of
modern Iran lie mainly in the ostans of Baktaran (formerly Kermans§ahan),
Kurdistan, West Azarbaijan, Ilam (Post(-e) Kih), and the north of Khorasan.
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There are also relatively small communities of Kurds in Kerman, Fars,
Varamin, Tehran, the Radbar district of Gilan, and elsewhere, even in
Baluchistan.

Baktaran (Kermansahan) is an important area of Kurdish settlement. Here the
Jaf confederacy, until its break-up after the first world war, is said to have
numbered 40,000 families under a single chief. Many of the dispersed
remnants of the former confederacy still live in the province: Among them are
the Javanrudi tribe, consisting mainly of the Rostam Begl tayefa, in the
dehestan of Javanrud, and the Talat tribe, consisting of the Qobadi, Walad Beg],
and Baba Jani tayefas. Many of the Qobadis are now settled in the dehestan of
Azgala. The Walad Begis have homes in Ravansar, in the southwest of
Javanrud, and in the south of Bayengan, and winter pastures at Sar-e Qal‘a.
Most of the Baba Jani tribesmen have become sedentary farmers and
stockbreeders in the dehestan of the same name.

Also counted as Jaf are the Owraman (Avroman) tribes, who are divided
according to their abodes into the Owraman-e Lahtni in Nowsud and Pava in
Baktaran, and the Owraman-e Takt in Kurdistan. The very small Inaqi (or
Inaki and Emami groups are also remnants of the Jaf confederacy.

The Sanjabi tribe, one of the most important in Baktaran, apparently came
into being in the second quarter of the 19th century as a coalition of groups of
immigrants into the area from Fars, Iraq, and Lorestan (M. K. Mokri, “Asayer-e
Kord,” Yadgar 5/1-2, p. 85). They used to move between summer quarters in
the Mahidast plain in the west of Baktaran and winter quarters in the Zohab
district on the Iraqi frontier, but are now either settled, for the most part in the
Mahidast, in the dehestan of Sanjabi in the Sahrestan of Eslamabad (formerly
Sahabad-e Garb), or make only short transhumances, though some still move
annually to Zohab where they grow crops and rear livestock. The principal
Sanjabi tiras are the Dalian, Calabi (or Calavi), and Korda-Dasteja. Some
groups, such as the Pir ‘Ali and Buli tiras, speak dialects which differ from the
main Sanjabi dialect.

The Guran tribe is one of the oldest in this region. Its center is the village of
Gahvara in the dehestan of Guran. The Qalkani tayefa was formerly included
in the tribe, but the present tayefas of the Guran are the Bivaniz (Bivanij), with
summer quarters north of Kerend and winter quarters in Zohab; the
Capankara, now mostly sedentarized around Qal‘a-e Qazi; the Haydari, who
move between Siavana (north of Kerend) and Tang-e Zohab; and the Tofangci,
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now sedentarized in the north of the dehestan of Guran. In religion the Guran
are generally Ahl-e Haqq (q.v.). They are thought to be of non-Kurdish origin.
The Qalkanis, who lived in the dehestan of the same name in the north of the
baks of Kerend, are today regarded as a separate tribe.

The majority of the Kalhor, another big Kurdish tribe, live in Baktaran and
either are sedentarized or move between summer and winter quarters within
the province, though a few migrate annually to the Mehran-Dehloran belt in
Ilam. The following components of the Kalhor have been mentioned: the Cenar
o Kenar tira, the tayefas of the Hasanabad area 40 km southwest of Sahr-e
Baktaran (Kermansah), a Kalhor tira in the Mahidast, and “foreign” tayefas
who are not pure Kalhor and probably came from Post-e Kuh (Ilam) and
Kuzestan, as well as some others.

The tribes of Kerend, a collection of small tribes most of whom broke away
from larger tribes, are the Baba Jani, Jaf-e Gandomban (an offshoot of the
Talat), Simani-ye Gasur, Jowzaga (Ahl-e Haqq, originally Garan), Kolah-pahn
(related to the Kalhor), and Habibavand (immigrants from Post-e Kah).

Other tribes of Kurds, Laks, and Lors whose presence in Baktaran is
mentioned are the Jalilvand at Dinavar, the Jomeyr (or Jomur), the
Torkasvand, and the Zula. The last three make annual migrations from
Baktaran to Hamadan province and to the Mehran-Dehloran belt in Ilam,
some going as far as Kiizestan. (Keyvanpuar Mokri, 1326 S./1947-1327 S./1948;
Sazman-e Barnama wa Budja, 1355 S./1976, II. pp. 1-81; Borqa1, 1352 $./1973).

In Ilam (the old Post-e Kah), Kurdish, Lak, and Lor tribes converge and are so
intermingled that identification of them as such is not easy (Kayhan, Jografia
I1, p. 465). The Kurdish tribes of the ostan live on the bakses of Abdanan and
Zarrinabad and parts of Mehran, Dehloran, and Musian; they are the
Jayervand, Mamsivand, Koll-e Kiuh, Qa’ed-e Korda, Dinarvand, and Dast-
‘Alivand. The principal mixed Kurdish-Lor1 tribes are the Arkawazi, MalekSahi,
Ga¢, Suhan, Kezel, Bjjanvand, Hendomini, ‘AliSirvan, and MiSkas, and there
are some others. In addition, there are tribes which annually migrate to Ilam
from Hamadan, Baktaran, and Lorestan, e.g., the Zangana, Zula, Kalhor,
Jomeyr, and Beyranvand. (Sazman-e Barnama wa Buadja, 1355 $./1976, III, pp.
1-44; Refati, 1356 S./1977).

On the tribes of the ostan of Kurdistan proper, not much information is
available. Most have become fully sedentary or only make short
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transhumances. Among the numerous tribes reported to be settled in the
Sahrestans of Sanandaj and Marivan are the Kimasi in the dehestan of the
same name in the east of Marivan, the Kalatarzan (or Kalantarzan) between
Kiamasi and Sanandaj, and the Kaski and Kamangar tayefas in the baks of
Kamyaran south of Sanandaj. The now sedentarized Kohnapu$§ and Kani
Sasani tayefas also live in Marivan. The Soltani tayefa of the Owraman-e Takt
tribe is settled in Owraman in the south of the Sahrestan of Marivan. Around
Divandarra in the north of the Sahrestan of Sanandaj, specifically in the
dehestans of Qara Tura, Ubath, and Saral, live various tayefas of the Galbagi
tribe, such as the Qomri, Kamels, Jajarasi (Cukarasi), Morad Guarani, Qalqali (or
Qalgali), etc. The HendomI tribe lives at Hasanabad, north of Sanandaj and
south and west of the Galbagi territory, and is made up of tayefas called
Mohammad Moradi, Tari Moradi, and Aka Sari.

The tribes and tayefas in the Sahrestan of Saqqez are also numerous and
varied: Geverg of Saqqez (related to the Geverg of Sardast and Mahabad in
West Arbaijan), Feyzallah Begi, Tila Kuh (or Tilaka), Kalali, Kalhor, Ardalan,
Wakili-e Qabagla, Dehbokri of Saqqez, Sarsiv of Saqqez, Korkora, and Gura of
Qal‘a-ye Divani. The Jaf of Saqqez, consisting of the Mika'1li, Sater1, Tirkali,
Esma‘ll Gadiri, and other tayefas, are settled in the dehestans of Sarsiv of
Saqqez, Korkora, and Tilakt; they are considered to be offshoots of the Moradi
(as opposed to Javanrudi) tribe of the Jaf. Among the tribes of the Sahrestan of
Bana, tayefas called Ahmadi, Lotfallah Begi, Sahidi, and Bahram Begl have
been mentioned. (Marduk, 1351 S./1972; Sazman-e Barnama wa Budja, 1355
S./1976, 111, pp. 1-32).

The Kurdish tribal zone stretches into West Azarbaijan. The Bilbas tribe, in
three tayefas, the Mangur, Piran, and Mamas, is dispersed over the Sahrestan
of PiranSahr and part of the Sahrestan of Mahabad; these groups are in effect
sedentary, finding pasturage for their flocks either “vertically” in the
mountains or “horizontally” in the plain, but in either case close to their
homes. The Mokri and Dehbokri tribes live in the Sahrestan of Mahabad
(formerly Savoj Bolag) in settlements at Sahr-e Veyran, Aktaci, Behi, and
Gurek-e Mokri. The Gurek tribes occupy the dehestans in the north of the
Sahrestan of Sardast, and the Melkari, Alan, Baryaji, and other tiras of the
Sasni tribe live in the south and west of the same Sahrestan. The Haraki tribe
moves between summer and winter quarters in the dehestans of Targavar,
Dast, and Margavar. The well-known Sakkak tribe is settled in the bakses of
Baradust and Stumay, west of the Lake Urmia on the frontier with Turkey. The
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abodes of the Zarza and the Qara Papaq are reported to be around the town of
Osnuya, and that of the Sadat, around the villages of Dast and Mangur. The
Milan tribe, said by some to be one of the two tiras of the Jalali tribe (the other
being called Qizilbas), is of Kurdish origin but today mainly Turkish-speaking;
they are settled near Maka (Majidzada, 1342 S./1963; Samla, 1342 S./1963, pp.
21-25; Sazman-e Barnama wa Budja, 1355 $./1976, I, pp. 103-49).

In the Safavid period certain Kurdish tribes were forced to move to the north
of Khorasan, and today there are scattered settlements of Kurds descended
from them between Saraks in the extreme northeast and the frontier post of
Cat in Gorgan. The two principal remaining Kurdish tribes of Khorasan are the
Za‘faranlta, made up of numerous tayefas such as the Kikanla, Bi¢aranla,
Seyfkanld, ‘Ammarld, etc., and the Sadla comprising the Divanla, Barzanld,
and Qara Cuarla (Calla). A considerable number of ‘Ammarla Kurds, whose
ancestors were likewise forcibly transported, live in the southeast of the
Radbar district in the ostan of Gilan (Ptr-Karim, 1348 $./1969, pp. 23-30:
Tawahhodi, 1359 $./1980).

(c) Turkish tribes. The Turkish-speaking tribes of Iran are scattered over many
regions. Their establishment in the country began with the first incursions of
Turkish-speaking peoples and continued in the periods of the Saljuq, Mongol,
Timurid, and Safavid rule. For a variety of reasons, rulers of these dynasties
shifted tribes to distant parts of Iran: to employ the tribe for guarding a
frontier, to fragment it, to punish it, or to reward and encourage it. One
conspicuous example is the dispersal of the AfSar tribe, sections of which are
to be found in Khorasan, West Azarbaijan, Kuzestan, Fars, and Kerman.

The principal Turcophone tribe in Fars is the Qasqa’. In the Qajar period, the
tribe was administered by its 1l-kant and his deputy and chief executive, the 1l-
begi, and was apparently not yet organized on the basis of tayefas. Today the
tribe is a union of approximately 200 tirasof Turkish, Lor1, Kurdish, and Arab
origin, but all speaking the same Gozz Turkish dialect. There was formerly a
large number of tayefas, but today they have been incorporated into six main
tayefas, named Darra-Sari, Kaskali-e Bozorg, Kaskuli-e Kucek, Farsimadan,
‘Amala, and Se3boltki. The Qa$qa’ territory starts at Lar and stretches through
the southern parts of Fars almost to Behbahan. In spring and early summer
the different tayefas of the tribe traverse distances of between 400 and 500 km
to reach their summer quarters. With the exception of a small group whose
summer pastures (called the Sarhadd-e Kacek) lie in the eastern part of the
Dast-e Arzan near Kazerun, the Qasqa1 tribes-people have their main summer
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pastures (called the Sarhadd-e Bozorg) in the area stretching from Eqlid and
Abada westward to the Kih-e Dena and northward to near Sahreza (Bahman
Bigl, 1324 $/1945; Peyman, 1347 S./1968; ‘Ajami, 1352 S$./1973; Oberling, 1974).

Three of the tribes which belonged to the Kamsa confederacy in Fars, namely
the Inanld, Baharlad, and Nafar are Turcophone. Since the last quarter of the
19th century, they have either become fully sedentary in eastern districts of
the province or have been absorbed into other tribes.

The Ilsevan (formerly Sahsevan) tribes in East Azarbaijan are another
important Turcophone group, comprising the Gikla, Tsala, Quja, Hajji Kojala
(or Hajj1 Kvaja), Moganla, and others. In Safavid times they belonged to the
Qizilbas. Their present territory lies in the north of the ostan between Ardabil
and the Soviet frontier. The Ilsevans (Sahsevans) around Ardabil are now
wholly sedentarized, but some of the tayefas around MeskinSahr still move
annually between the foothills of Mount Sabalan and the Mogan Plain.
Elsewhere, Ilsevan tiras named Bagdadi and Inala are settled around Sava,
Qom, and Qazvin. The Inanla of the Kamsa confederacy in Fars are thought to
have originally been an Ilsevan tribe.

Among the other Turcophone tribes of Azarbaijan are those of the Sahrestan of
Arasbaran (Ahar), with winter quarters in the strip along the Aras river near
Koda-afarin and summer quarters in the Arasbaran mountains and the Ahar-
MeSkinSahr highland; and those of the Sahrestan of Marand, with winter
quarters along the Marand-Bazargan highway and spring and summer
quarters in the MeskinSahr district (Bayburdi, 1341 §./1962; Karimzada, 1352
$./1973; Sazman-e Barnama wa Bidja, 1355 $./1976, III, pp. 1-27; Op’t Land,
1961; Schweizer, 1970, pp. 81-148; Tapper, 1971).

The Turkmen of Iran live almost entirely in the Sahrestans of Gorgan and
Gonbad-e Qabus in Mazandaran and Bojnurd in Khorasan as far as Qucan.
Their two big tayefas, the Yomut and the Guklan, came to Iran long ago. The
Yomit was originally divided into two branches, the Aq Atabay, made up of
the Aq, the Atabay, and the Sarif, and the Ja‘farbay, made up of the Yar ‘Ali and
the Nir ‘All. The position today is that there are three mutually independent
tayefas, the Ja‘farbay, the Atabay, and the Aq Atabay. The Ja'farbay live in the
baks of Gomisan on the Caspian coast, the Atabay in that of Aq Qal‘a (formerly
Pahlavi Dez), and the Aq Atabay around Gonbad-e Qabus. The Guklan likewise
were originally divided into two big branches, the Bozorgtay and the Dudurga,
but today they have largely abandoned their former organization. The
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territory of Guklan is a baks bearing its name, lying north of Gonbad-e Qabus
and stretching as far as Bojnurd. The majority of the Takka Turkmen live in
Soviet Turkmenistan, but a number of them are domiciled in Iran in the baks
of Jargalan in the Sahrestan of Bojnurd. The Qarnas, originally belonging to the
Guklan but now independent, are settled in the Goli-Dagi. The Nokurl1
Turkmen live in the dehestan of the same name in Jargalan (Pur-Karim, 1341
S./1962-1348 $./1969; Lugashev, 1359 S./1970; Irons, 1974, pp. 635-37).

In addition to the Turkmen, there are other Turkish tribal groups in Khorasan,
but these are now too intermixed with the indigenous local people to be easily
distinguished from them. Moreover, some no longer speak Turkish and have
adopted Persian. Among these groups which were originally Turkish tribes,
the following deserve mention: The Timuri around Torbat-e Jam, the Barbaril
at Bala Jam and Fariman, the IIsevan (Sahsevan) at Bagbagt near Mozdaran
between MaShad and Saraks, and the Qara’1 around RoStkvar southeast of
Torbat-e Haydariya (Sah-‘alami, 1308 $./1929; Ivanov, 1926, pp. 143-58).

In the ostan of Kerman there is an offshoot of the Qara’i, known as the Qara
of Kerman, with summer quarters around Tang Pa'in and Kana Sork in the
mountains northeast of Sirjan and winter quarters south of the town along the
Sirjan-Bandar-e ‘Abbas road as far as ‘Aliabad and Naziabad. The most
important Turcophone tribes of Kerman are the Bucaqcli and the AfSar; the
former are still nomadic, spending the summer in the Cahar Gonbad district
near Sirjan and the winter in ‘Ayn-al-bayar and Cah Qala on the borders of
Kerman and Fars. The AfSar tribes-people of Kerman, who are known as the
Afsar-e Tafreqa and perhaps came to the province after the collapse of the
Afsar dynasty in Khorasan, spend the winter in the plain of Arziya west and
south of Esfandaqa in the Sahrestan of Jiroft and the summer around the town
of Baft and the villages of Fathabad, Gagar and HoSun not far from the
summer pastures of the Bucaqci. Both the Bucaqcis and the AfSars speak
Turkish with a large admixture of Persian words and are well acquainted with
the local dialect of Persian (Waziri Kermani, 1953 S./1974; Bastani Parizi, 1355
S./1976, I; Stober, 1978).

(d) Arab tribes. From remote times, and particularly after the Arab conquest,
right up to the Qajar period, Arab tribes immigrated into Iran. With the
passage of time most of the early immigrants merged into the local
populations, and today their descendants are scarcely distinguishable from
their neighbors. Such are the Arab tribes of Khorasan, including the Bohlill in
the baks of Kvaf, Baktuz1 in the baks of Bakarz (Tayebad), Kaza1l at GuSa-ye
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Kazal, Kavarl at Qara Zar, Nadi around Birjand and SarbiSa, Abu Baks east of
Sedeh, and the Arabs living in the baks of Nehbandan south of Birjand in a
locality called the ‘Arabkana.

The Arab tribes of Kuzestan, however, have kept their identity better. They are
scattered over a zone stretching from the Arvand-rad (Satt al-‘Arab) and
Persian Gulf in the south to $a§ in the north and lying roughly to the west of
the Baktiari territory. The main tribe in the south of the ostan is the Bani Ka'b,
comprising the Mohaysen, Edris, Nassar, Al Bogobe$ ‘Asakera, and various
other sections and tayefas; they live in dispersed groups on Minu (formerly
Kezr) island near Abadan, at Korram3ahr (the old Mohammara), in the baks of
Sadgan (formerly Fallahiya), on both banks of the Karun up to ‘All b. al-Hasan
and Edrisiya, and further north near Ahvaz. Also settled in the baks$ of Sadgan
is the Hanafera tribe. In the Sahrestan of Ahvaz, the Bavi tribe is settled in the
baks of Bavi, which extends from Esma‘ilia to Ahvaz, Weys, Zargan, and
Miuran. The Al Katir tribe (q.v.), comprising the Sa‘d, Bayt Karim, ‘Anafeja,
Zayagema, and others, live in the same $ahrestan west and south of the Dezfal
river up to the Nahr-e HaSem and also between the Dezful river and the Ststar
river. The Montafaj (Montafeq) or Bani Malek Arabs cultivate lands between
Sab‘a Omm al-Tamsir on the left bank of the Karan. The Canana are settled in
the Sahrestan of Dezfal, and the Gandazla in an area east of Sastar.

The well-known Bani Torof tribe is settled in the Dast-e Azadagan (formerly
Dast-e Misan) around the town of Huzagan (formerly Hawiza), and consists of
seven tayefas, the Sovari, Marza‘a, Sorfa, Bani Saleh, Marvan, Qate’, and
Sayyed Ne‘'mat. North of the lands of the ‘Anafeja of the Al Katir, in the area
called Mianab, between the Karun and Karka rivers, dwell several Arab tribes,
of which the best known are the Ka'b (probably an offshoot of the Bani Ka'b of
southern Kiuzestan), the ‘Abd-al-Kani, the Mazra‘a, the Al Ba Rawiya, and the
Sadat. These tribes gradually immigrated into Iran during and after the early
years of the Qajar period.

There are also some Arab tribes-people settled in part of the Musian district in
the south of Ilam (Qa’em-magami, 1324 $./1945 and 1324-25 S./1945-46; ‘Abd al-
Gaffar Najm-al-molk, 1341 $./1962).

Outside Kuzestan, the Il-e ‘Arab of the Kamsa confederacy is an important
tribe; it is divided into two sections, the Saybani and the Jabbara, and
numerous tiras. They migrate annually from Lorestan in the south of Fars to
the Eqlid district in the north, where their summer quarters are flanked on the
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east by those of the Persian-speaking Baseri, another Kamsa tribe.

(e) Balucl and Brahu tribes. Most of the Baluct and Brahu'l tribes of Iran live
in the ostan of Sistan and Baluchistan, but Baluci groups have also settled in
other provinces: in Hormozgan (Bandar-e ‘Abbas), in Kerman, mainly in the
baks of Kahnij in the Sahrestan of Jiroft, in Khorasan, and in Mazandaran in
the Torkman Sahra (the plain between the Gorgan and Atrak rivers). The
majority of the members of the Sarani, Raksani, Barani, Jahandida, and
Malekzehi tayefas, who lived mainly in the baks of Miankangi in the Sahrestan
of Zabol, have now emigrated to the Torkman Sahra. The Baluc¢ of Khorasan
are in general sedentarized and intermixed with the local people, but some
distinct communities still remain, scattered from Saraks in the northeast to
Birjand and Tabas in the south. In the last named districts, tiras called Nuqani,
Deh Morda, and Brahw'l remain, sometimes living together with other groups
such as the Timuris. Some of the Baluci tayefas of Sistan, such as the Nara’1 and
the Braht'l, migrate annually to the highlands of Nehbandan, and Birjand in
Khorasan.

In the Qajar period, many parts of Baluchistan were ruled de facto by the
chiefs (sardars) of the Naru1 tribe. When the central government began to
establish its authority, the sardars moved to the NikSahr-Bent-Fannj area in
the southwest of the province and kept control there. The leadership of the
tribe was held by three families, first the Sirkanzada, then the Sirkanzehi, and
finally the Sirani who still live in the area. Another section of the Naru’is is
domiciled in Sistan and in the northwest of the Sahrestan of Zahedan, where
its sardars have their seat in the baks of Nosratabad.

The Rigl tribe, one of the biggest Balu¢i groups in Iran, has an extensive
territory stretching from Zahedan and Mirjava to Kas and onward toward
Iransahr; it is divided into several tiras, among which are the Bolakzehi,
Sahkaramzehi, and Tsazehi. Another tribe in the Zahedan-Kas belt is the
Esma‘Tlzehi (formerly Sahbaks), which arose from the union of the Esma‘lzehi
and Hasanzehl tayefas; its members are now engaged in stockbreeding in a
small area in the Nosratabad district.

The Yar Ahmadi (Sahnavazi) and Gams$adzehi were apparently once tayefas of
the Damani tribe, but are now more or less independent. Yar Ahmadi tribes-
people, based around Gazv in the Kas$ district, migrate annually from the west
side of the PoSt-e Kuh to Taftan, and then to palm groves in the Maskel
lowland for the date harvest. The Gamsadzehis, whose abode lies to the
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southeast around Gost and Jalq and in the foothills of the Kuh-e Safid, are
made up of the Dadkodazehi, Moradzehi, Mohammadzehi, and several more
tiras. The Rigi, EsmaTlzehi, Yar Ahmadzehi, and GamsSadzehi rank as the four
main tribes of the Sarhadd (i.e., the northern part of Iranian Baluchistan).

Further south, in the Sahrestan of Saravan, lies an area occupied by the large
Dohani tribe centered at Multan; they likewise migrate annually for the date
harvest.

The Barakzehi (also called Baranzehi) tribe in the Sahrestan of Iransahr, and
the Bolida’ tribe in the bakses of Rask in IranSahr and Dastyari and Qasr-e
Qand in the Sahrestan of Cahbahar, have now become sedentary. The last
named tribe has the leadership (stadat) of sections of the Ra’isi and Rend
tribes-people. In addition to these, the area is the home of the Darzadagan,
who were described in 1307/1928 and later as the Darzada golams (i.e.
servants) and are evidently the survivors of an old system of slavery, and of
the Zayn-al-dinis, who are dependents of the Mobaraki sardars. Scattered over
the baks of DaStyarl down to the coast are some more or less independent
tayefas of the Sardarzehi tribe, namely the Jadgal, Jat, Latik, Kasa, Mir, Sitar,
Sabern, and Lagur. The Hut tribes-people are settled around Konarak. The
Ra’lsI tdyefa is an important one, living at Sarbaz, Canf, and Pip in the east of
the bakses of NikSahr and Qasr-e Qand. In past times the Ra’isis had a firm
alliance with the Mobarakis, who reside at Canf, but this has lapsed.

The Lasar tayefa is settled in the dehestan of the same name in the baks of
Bampur, and the Bameri tayefa occupies the western part of the baks of
Bampur up to the Jaz Marian swamp.

Baluct and Brahu'1 tayefas are also to be found in Sistan (the Sahrestan of
Zabhol), e.g., the Brahu'i, Naru'l, Barani, Mir, and Sarani. The Kurds of Sistan
must also be counted among them.

As regards the Brahu'is, the almost unanimous opinion is that they are not
Baluc. According to one report they are a tira of the Mamasani tribe of Fars.
Another view is that they stem from the Kac¢ (or Kurd) people mentioned
together with the Balu¢ by early Islamic geographers. In any case, the tribes of
today are too intermingled to be easily identifiable as Brah@1 or Balui¢l. Many
pastoral Brahw tiras, such as the Zirkarl, Nakal, Maleki, and Candal, take
their flocks annually to the Qa’enat district in Khorasan.
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In all probability the Bala¢ were driven from Kerman into Balacestan after the
penetration of the Saljuq forces into Kerman. Baluci tribes, however, are to be
found in Kerman province today: amongst others, the Sarabandi in the
sahrestan of Bam, and a section of the Hut at Kohan ‘Ali in the southeast of the
baks of Kahnuj, near the Jaz Murian.

In the ostan of Hormozgan, the Taherzehi tayefa is settled in the area
stretching from the port of Jask to near Minab and into the BaSagerd
mountains. A section of the Anusirvani tayefa, whose original home was in
Saravan, also now lives in the Sahrestan of Minab between Jask and Sirik.

The Mid tribe is to be found all along the coast from Gavater in the east of Sirik
in the west (Markaz-e PaZiihe$-e Kalij-e Fars wa Darya-ye ‘Oman, 1354 S./1975
and 1355 $./1976; Spooner, 1964, pp. 53-57; Spooner, 1967; Salzman, 1972, pp.
60-68).

5. Organization. As far as the tribes of Iran are concerned, tribal organization
is a system designed to integrate the nuclear families into the tribal
community, to enable them to perform functions for which they are
responsible, and also to secure the tribe’s unity. Ethnic identity alone (e.g.,
being Lak, Lor, or Kurdish) is not a sufficient basis for lasting unity. Many of
the tribal confederacies in Iran are in fact made up of ethnically different
tayefas and tiras, and conversely no tribal confederacy includes the whole of
an ethnic group. In general, tribal organization at the lower level is based on
kinship and at the higher levels on administrative and political alliance. In
many tribes the structure is of a more or less uniform type which has been
described as “segmentary lineage organization;” but there are also variations
from one tribe to another depending on factors such as the degree of the
tribe’s integration or dispersion, the source and nature of its economic
activity, etc. Some examples are given below.

The Turcophone Qasqa’1 confederacy (il) came into being as an alliance of
Turkish, Kalaj, and also Lor, Kurdish, and Lak tiras. The names of twenty two
Qasqa1 tiras in the late 13th/19th century are given by the historian Fasa1, and
some of these names, such as Balilavand, Feyli, and Jama-Bozorgl, show that
the particular tiras were Lor and Lak (Fasa, p. 313). It seems that, as the
number and the populations of the tiras grew, the tlkant appointed certain
khans who were each to direct the affairs of a group of tiras, thereafter named
a tayefa (Peyman, 1342 S./1963, p. 220). From the printed data (if trustworthy)
it can be seen that with the passage of time the number of the tayefas fell while
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the number of the tiras rose. The number of the tayefas in the Qasqal
confederacy in the period 1313 $./1934-1320 S./1941 was reported as 27 (ibid.,
p- 225), and the number in 1341-42 §./1962-63 as 9, two of which, the Safi Kani
and the Rahimi, had practically been absorbed into others (ibid., p. 232). In
later publications, only six tayefas are mentioned: the Darra-Suri, Ses-Boluki,
‘Amala, Farsimadan, KaSkuli-e Bozorg, and Kaskali-e Kacek. The Qaraca’l
tayefa is sometimes said to belong to the QasSqa’l and sometimes to be
independent (Ayatallahi, 1357 S./1978, p. 9). The number of the tiras in the
Qasqa’1 confederacy in 1311 $./1932 was reported as 90 (Kayhan, pp. 79-85),
and the number in 1340 $./1961 and subsequent years as between 180 and 200.
Clearly a process of change has resulted in multiplication of the tiras within
each tayefa. For example, the number of the tiras in the Farsimadan tayefa
rose from 12 in 1313 $./1934-1320 $./1941 to 20 in 1341 S./1962-63 (Peyman,
1342 $./1963, p. 234), and reached 21 in 1352 $./1973 (‘Ajami, 1352 $./1973, p. 2)
and 1353 $./1974 (Ayatallahi, 1357 $./1978, p. 9). In 1352 $./1973 the
Farsimadan tayefa comprised 2080 families, and the ‘Amala, described as a tira
of it, comprised 79 families or 400 persons.

Despite the frequency of kinship between families within a tira (due mainly to
preference for endogamy), a tira is not necessarily a kin-based unit. Together
with ethnic and genealogical considerations, historical and political reasons
for cohesion have been essential factors in the genesis of tiras. That is why
many tiras took the name of the founder, e.g., the Hasan Aqa’i tira of the
Kaskuli-e Bozorg. This practice is by no means general, however, because in
addition to ancestry, names of tiras refer to geographical provenance (e.g., the
Mausula or Mawsel-1u of the ‘Amala and Farsimadan), to land owned by the tira
(e.g.; the Kezenla of the Darra-Sari tayefa from their property at Kezen), to
ethnic origin (e.g., the Lak and Qara Qovanla or Qara Qoyunlu of the Darra-
Suri), to occupation (e.g., the Ahangar, i.e., smith, tira of the Ses-Boluki, and the
Salmani, i.e., barber, Darzi, i.e., tailor, and ‘ASeq, i.e., minstrel, tiras of the
Darra-Surl), and the like (Peyman, 1342 S./1963, p. 203).

In the Qasqa’l confederacy, the tiras are divided into smaller units called
bonkii. A bonku is a group of families who make the seasonal migrations
together and jointly use particular grazing grounds; in fact it is a sort of
cooperative society analogous to the bona in a village community. Other
names for this type of group are uba, bilitk, and eh§am (Peyman, 1342 S./1963,
p- 151). The families within the bonku are usually related, but non-kinsmen
may also join. One example of this is the admission of cipankaras (guards for
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sheep and goats) and darugas (guards for camels), who either alone or
accompanied by their families camp together with the members of the bonki.

Sometimes, but not always, the bonku is divided into pastoral and agricultural
cooperative units named bila or bilak. The number and size of the bilas
undergo constant change depending on the number of animals to be tended
and the amount of agricultural and manual work to be done. The daily
routines of the Qasqa1 confederacy’s people are actually arranged in bilas and
bonkus. Consequently the tiras and tayefas are somewhat abstract entities.

The subdivisions of the confederacy are of course nut limited to the tayefa,
tira, bonkii, and bila. Sometimes a unit intermediate between the tira and the
bonka is found, particularly in large tiras. This is why in some cases a single
ttira has several headmen (kadkodas). Such a unit may fittingly be termed a
sub-clan.

Seen as a whole, the Qasqa1 confederacy is a pyramid headed by the il-kant
and made up of tayefas, each headed by a kalantar (mayor or warden), tiras,
each headed by a kadkoda, and bonkis, each headed by a ris-safid (white-
beard, i.e., elder). Thanks to this organization, the Qasqa’ tribes could be
centrally controlled and led on semi-military lines. It must be added that the
changes affecting the tribal system which took place after the Second World
War did not leave the QasSqa’l confederacy untouched. Their traditional
structure was greatly weakened, particularly at the higher levels. It deserves
study, however, as an example of the organization of a tribal confederacy.

More or less similar structures, with mainly terminological variations, are
found in other confederacies. The Baktiarl confederacy, consisting of the two
big groups (bolitk) of the Haft Lang and the Cahar Lang, was originally divided
into a number of tribes, such as the Duraki, Behdarvand, and Babadi in the
Haft Lang, and the Mamivand, Mohammad Saleh, Muguyi, and Kianertl in the
Cahar Lang. The Baktiarl term for these tribes is bab, though tayefa is
sometimes also used. In contrast with the Qasqa’l practice, each tribe (bab) is
considered to be itself a confederacy (il); for example, the Duraki il or bab,
which has always supplied the leading khans, is seen as a confederacy of its
seven tayefas, named Zarasvand, Gandali, Murl, Osivand-e Bamedi, Astereki,
Carburi, and Sthani (Digard, Persian tr., 1358 $./1979, p. 60). Each tayefa is
made up of several tiras; the Zarasvand, for example, of tiras named TuSmal,
Alasvand, Mir, Zanbur, and Ihavand (Wezarat-e Abadani wa Maskan, 1348
$./1969, alef, p. 235). Pasturage rights spring from membership of a tayefa
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(Karimi, 1357 $/1978, pp. 67-83). Each tira is made up of several descent groups
of the extended family type, which are called tas (i.e., atas ) or awlad; during
the seasonal migrations, each of these groups functions as a herding unit (mal)
and camping unit (ordi) with from two to twelve tents pitched side by side
(Digard, op. cit., p. 59).

Another report gives the same list of Baktiarl subdivisions with slight
differences of detail; il or bab (tribe), tayefa, tira, tas, karbii (see below), and
kanavar (family) (Wezarat-e Abadani wa Maskan, 1348 $./1969, alef, pp. 32-33).
In any case the close resemblance between the Baktiari and Qasqa’ structures
is striking. The mal and the karbu (a smaller unit) among the Baktiaris
correspond to the bonkiut and bila among the Qasqa’is and are herding groups;
the tas or awlad is a descent group, and so too in one respect is the bonki; the
tira and the tayefa are administrative and political subdivisions, despite the
importance of common descent or origin in the initial formation of tiras.

Animal ownership lies with the kanavar, which is also the consumption unit.

The Baseri tribe, one of the components of the Kamsa confederacy in Fars, is
relatively small and probably for that reason has not developed a hierarchical
structure of the type found in the province’s Turkish and Arab tribes. It is
divided directly into thirteen tiras, named Kolomba’l, ‘Abduli, Labu Musa,
Ju€in, ‘All Sahqoli, Zohrabi, Farhadi, Hana'i, Karami, Sarvestani, ‘All Qanbarl,
Ahl-e Qoli, and Il-e Kass. Most of these tiras, and especially the populous ones,
are made up of several awlad; in the Farhadi tira, for example, there are two
awlad, one called Bahmani, of 65 families (kiina), the other called Farhadi, of
42 families. All, or more often some, of the members of an awlad, depending
on the season and the year, form an ordu (camping group) ranging in size
from 2 to 5 tents in winter and from 10 to 40 tents in other seasons, and they
move together in search of pasturage for their flocks. It is therefore clear that
the Baserl subdivisions are simplified forms of the basic elements of tribal
structure (Amanallahi, 1360 S$./1971, pp. 194-95; Barth, 1961, pp. 25, 51).

In some tribes the meanings of tayefa and tira are reversed; the tribe is first
divided into tiras, and then the tira into tayefas. This is the practice among the
Kuhgilaya and Boir Ahmadi tribes and also those of Ilam. In the case of the
BahmeT tribe, first the tribe is divided into two sections called Mohammadi
and Ahmadi, then each section into three tiras, and then each tira into several
tayefas. The tas (or daha or cala) is here a component of the tayefa, and of
course is made up of families (bohiin, i.e., tent). In seasonal migrations and
agricultural operations, the tas acts as the herding unit (AfSar-e Naderi, 1347
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§./1968, pp. 41-59). The same structure is found in the other tribes of the
Kuhgilaya ostan (Taheri, 1355 $./1976, p. 3). In some cases splitting of the
herding units into smaller units named qgas is also mentioned. The
subdivisions of the tribes of Lorestan show no real difference from those just
described. They are 1, tayefa, tira, and duadmau (i.e., dudman), but it is clear that
in the local usage 1l is equivalent to tayefa, tayefa to tira, tira to tas, and dumdu
to mal in the terminology of the big tribal confederacies such as the Baktiari
and the Qasqa1 (Amanallahi, p. 161).

This type of organization is not confined to the tribes of the central Zagros.
Tribes living in the very different environment of Sistan and Baluchistan have
developed rudiments of similar structures. This is apparent from a report on
the Zayn-al-dini Balucis of the area around Espaka in the dehestan of Lasar.
They have at times been attached to the Siranis and the Zamanis, and they are
under the influence of the Mobarakis. In one respect they are a Mobaraki
tayefa. The Mobaraki sardar exercises supervision through the instrumentality
of the headman of the Zayn-al-din1 tayefa, who is known locally as the master
(a relic of the British presence in the region). Since the Zayn-al-dinis still make
seasonal migrations to sheep pastures, their tayefa is divided into herding
groups named hasam. All the component families of a hasam are of the same
lineage (in the local terminology, of the same Salvar, i.e., trouser). Land,
pasturage rights, and livestock are jointly owned by the hasam. If the number
of the hasam’s animals passes beyond a certain limit, the hasam has to be split
into groups which are called halk, also lowgan (i.e., group of lowgs “huts”) or
davar or mitag. Neither the hasam nor the halk has a fixed membership,
because the number of the component families is changed in accordance with
the number of the animals. When the animals owned by a halk increase too
much, some of the families are transferred together with the surplus animals
to another halk which owns fewer animals, and the balance between families
and animals is thereby maintained. A halk’s affairs are managed by its elder
(rts-safid or master). In the mid 1970s, probably because the Balu¢ had been
turning to agriculture and, above all, finding industrial-type work, the
manpower-livestock ratio was unbalanced, and in some cases the number of
families in a halk far exceeded the requirement for tending the animals. The
dividing line between hasam and halk is often unclear, the former being
sometimes used with the meaning of the latter.

In close proximity to the Zayn-al-dinis live some of the NaraQ'is, who in the past
were a large and tightly knit tribe. Since the NarQ'is are today mainly engaged
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in agriculture, units such as the halk are not found among them. Instead, every
Naru1 tira has a “master” who is in fact the chief of an independent tayefa or
tribe. The same situation is found in other tribes which have ceased to be
primarily pastoral; e.g., in a tayefa of the Darzadas of the village of Tsa abad
north of Espaka, who have no hasams or halks but have a single chief through
whom they maintain contact with the Mobaraki sardar. At the village of Hican
in the dehestan of Niksahr, in which the Mobaraki, Ra’isi, Darzada, Dawuad]i,
and Nowkari tayefas are settled, the halk has been maintained, even though
there is no more need for it, but has acquired the character of a kin group
consisting of families whose houses are side by side (Markaz-e PaZzuhes-e Kaljj-
e Fars wa Darya-ye ‘Oman, 1354 $./1975, 1355 $./1976, 1356 $./1977).

As regards tribes in the north of Iran, a study of the Yomut Turkmen of the
Gorgan plain is available. Some of them are still mobile and mainly engaged in
stock breeding and are known in local parlance as the carva (pastoral) people
as opposed to the comiir (agricultural) people. Mainly among the carva people,
groups called iiha, each comprising between 25 and 100 families, are found.
Pasturage and water rights in a defined area are jointly owned by all the
members of an &iba. Within each tiba, small groups of two to ten (usually four
to seven) men are formed annually for the cooperative performance of tasks
and use of draft animals and implements. The families concerned are
immediate relatives (fathers, sons, brothers, etc.), and they all camp together.
Even so, the memberships of these small groups continually change.

Through the union of several @ibas, an entity known to the Yomat Turkmen as
an il is formed, e.g., the Ja‘far Bay, Yelql, and Qojuq ls. On this plane, il means
much the same as tira or tayefa among the Zagros tribes; but on a higher
plane, the word 1l is used to denote a confederacy of ils in the first sense, e.g.,
the Il-e Sarif, which is a confederacy of the Il-e Ja‘far Bay, Il-e Yelqi, and others.
An 1l in either sense is a structure based on patrilineal descent groups.
Although these groups more or less coincide with the territorial groups such as
the @iba, the membership of an @iba sometimes includes families not belonging
to its main descent group; in the Yomut parlance, such families are neighbors
(quinst) (Irons, 1972, pp. 90-93).

(6) Economy. Sheep and goat breeding is the economic mainstay of the tribes of
Iran, particularly those not yet sedentarized. They also breed large
animals—bovines, buffalos, camels, horses, mules, and donkeys—for
ploughing and load-carrying, and in some cases for their milk and hair. Yet it
would be wrong to conclude that the tribal economy rests solely on
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stockbreeding. Even for wholly nomadic tribes, agriculture, at least of the rain-
fed (deymi) type, has long been an important resource, and it has become
much more so in the recent past. The principal crops sown by the tribes are
wheat, barley, and in some cases rice. When conditions permit, they also grow
vegetables and plant orchards. Planting date palms is a widespread activity
among Arab and Baluci tribes. In addition to stockbreeding and agriculture,
annual collection of wild plant and tree products, such as gum tragacanth,
pine resin, wild almonds, acorns, and other nuts, is of considerable
importance. In several tribes, acorn flour, sometimes mixed with wheat flour,
is used to bake a sort of bread. With few exceptions, tribes-people engage in
handicrafts, particularly carpet making and the weaving of gelims and jajims
(smooth and rough woven rugs) and also embroidery, in which the Balac¢ have
a tradition of skill. These manufactures, if sold, augment the incomes of tribal
families, though the carpets and gelims are often retained as financial reserves
or future dowries for daughters. Employment of tribesmen as laborers on
farms and as shepherds within the tribe has long been widespread, but work
opportunities for them on development projects and highways and in cities
are a recent phenomenon. Canvas weaving, felt making, and construction of
canvas or felt tents and brushwood or palm frond huts for use as family
homes are important functions performed within the tribe. In a full economic
analysis, all the above-mentioned activities should be taken into account.

It must be added that in past times raiding was an important source of income
and wealth for tribes. They consequently did not see robbery as dishonorable.
Names still borne by certain tiras and tayefas, such as sareq or dozd (thief),
galazan (rustler), tigort (marauder), are reminders of those times.

Nevertheless, the principal occupation of the nomadic tribes is sheep and goat
breeding. Their income, wealth, and power all depend on its vicissitudes.
Great variations in the number of animals per tribe and per family are found
in the different tribal communities. These are shown in Table 25 together with
data on average animal ownership, flock composition, and cultivated area per
family. It will be seen from Table 25 that the average number of sheep and
goats per family varies between 6 and 120 from one tribal unit to another,
while the actual numbers range between 0 and 350 from one family to
another. The flock compositions are equally varied; for example, the ‘Azim
hasam of the Zayn-al-dinis had a flock consisting solely of goats and no large
animals except camels, whereas the Baseri ordi had a flock of which 64
percent were ewes together with an assortment of large animals. The last line
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of Table 25 was obtained from the nationwide census of nomadic tribes taken
by the Statistics Center of Iran; as noted above, the definition of the tribes in
this census was so narrow that its figures unfortunately cannot be taken as
generally valid for the whole tribal population. Not surprisingly, on this
restricted definition, the average area under cultivation by nomadic tribes as
calculated from the census return is less than one hectare per family, whereas
in other computations it is between 3 and 8 hectares per family.

The animal products supplied by the tribes of Iran are normally lambs and
kids for meat, wool, goat hair, ghee, dried whey (kask), and in some cases
sheep cheese. The sheep sold for meat are yearling or immature lambs (StSak)
and, to a less extent, ewes which have become sterile after seven or eight
lambings. The estimates of tribal output of animal products given in different
publications are not fully consistent. In some statements the figures are
theoretical, being based on the assumption that the animals are adequately
nourished. In that case the birth rate of ewes and she-goats, after allowance
for infant mortality, could of course be 90 percent or, given the possibility of
two lambings in a year, even higher. Often in calculations of pastoral income,
a suckling lamb or kid has been taken as equivalent to a ewe or she-goat. The
same assumption is made with regard to lactation periods and milk yields and
in the inferred estimates of ghee and whey output. Yet even in normal
conditions, the lactation period of ewes and she-goats varies between 100 and
120 days and the daily milk yield between 200 and 600 grams. Moreover about
25 percent of the ewes and she-goats for one reason or another do not yield
milk at all. Wool output is likewise far from uniform, varying between 800 and
2500 grams per sheep according to the breed (Forug, 1355 $./1976, pp. 10-11). If
the Statistics Center’s figures can be taken as representative, roughly 40
percent of the sheep and goats do not yield wool and hair (Markaz-e Amar-e
Iran, 1355 S./ 1976, alef, p. 19). Such being the case, the discrepancies in the
figures given in different reports is not surprising. Comparison of the two sets
of estimates quoted below in Table 26 will sufficiently illustrate the problem.

The income obtainable from animal products is of course dependent on the
prices of the various items. The price of a lamb, for example, was 500 rials in
1341 $./1962 and 5,500 rials in 1359 S./1980. It has been calculated that the
weighted average of prices of animal products rose in the 18-year period 1341
$./1962-1359 S./1980 approximately 8.6 fold, i.e., at an average annual rate of
12.7 percent (Amanallahi, 1360S./1981, p. 69). Since the average annual rise of
the (urban) cost of living index in the same period was 7 percent, the terms of
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trade appear to have moved in favor of animal breeders at an average annual
rate of 5.7 percent. The greater part of this growth in their income arose after
1357 5./1978.

It is customary among the tribes to keep female lambs and kids for increase of
the flock and to sell male lambs and kids when they have been out to graze for
one year. Tribesmen who own no animals or for some reason have lost those
which they owned can stay in the tribal community and, after working some
years as shepherds for others, eventually acquire or reacquire a flock of their
own.

The share of the tribes in the whole Iranian livestock sector is thought to be
normally about one third or even one half, though no accurate statistics have
been taken. The Statistics Center’s tribal census of 1353 $./1974, with its
narrow terms of reference, returned figures which are too low. In it the tribes,
defined as wholly nomadic, were found to own only 10 percent of the
country’s 75,000,000 livestock units (1 sheep or goat = 1 unit, 1 donkey = 3
units, 1 cow or ox = 4 units, etc.), specifically, sheep 11 percent, goats 21
percent, bovines 4 percent, horses 3 percent, mules 9 percent, donkeys 6
percent, and camels 46 percent. There can be no doubt, however, that the
numbers of the livestock grazing on natural pastures are far greater than
these.

As mentioned above, many tribes, while retaining their tribal structure, have
in recent times made agriculture their principal activity. The present
circumstances of such tribes will not be discussed here. It has already been
noted that agriculture was a significant element in the traditional tribal
economy. The kic (transhumance) is combined with dry farming in both the
geslaq (winter quarters) and the yeylaq (summer quarters). For example, the
Qasqa tribesmen plough land in their gesSlaq in the month of Esfand
(February-March), replough it in the month of Farvardin (March-April) before
their move to their yeylaq, sow the seed in the autumn after their return to the
geslaq, and reap the crop late in Farvardin or in early Ordibehest of the
following year, just before their next kiic to the yeylaq. Early in the autumn
they plough and sow in the yeylaq before their move to the geslaq, and they
reap the crop in the summer after their return. In the yeylaq they sometimes
cultivate vegetables as well as cereals (wheat, barley, and a little rice). By
leaving half of the ploughed areas in fallow, they always have land available
for sowing and cropping (Peyman, 1347 S./1968, pp. 89-90).
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In the case of another tribe, the Bala Geriva of Lorestan, which does not make
long migrations like those of the Qasqa’1 but has summer and winter quarters
only about 90 km or ten days trek apart, a different rhythm of cultivation and
migration has been described. They reap their wheat crop early in the month
of Tir (June-July), plough and sow in the month of Sahrivar (August-
September), and then leave the land to itself. In the following year, after their
return from the highlands (sardstr), they again plough and sow wheat as soon
as the first rains fall in the second half of Sahrivar or early in the month of
Mehr (September-October). They then spend the winter in the garmsir. They
set out for their yeyldq in the middle of Farvardin (Amanallahi, 1360 $./1981,
pp- 47-48).

As already noted, the making of carpets, gelims, jajims, and korjins
(saddlebags) is pursued on a large scale by Iran’s tribes. For tribes which
themselves produce the requisite wool, these activities were particularly
advantageous when the wool price was low. Carpet making in the tribes is
done solely by women and girls, who do not use cartoons but know the design
by heart. In past times, tribal carpets were made entirely of wool, the warp
and weft threads as well as the pile yarn being woolen; but the urban practice
of using cotton warps and wefts, or at least cotton warps, took root in certain
tribes after ca. 1960. The wool requirement for a square meter of carpet
averages 3 kg of washed and spun wool, but varies locally and of course
depends on the fineness of the knotting. Tribal carpet designs are geometrical,
i.e., always have straight lines parallel, vertical, or at a 45° angle to each other,
and never have curved lines; this is the main feature distinguishing tribal
from urban carpets. A tribal carpet loom is not a vertical frame like the urban
dar, but a horizontal brace which can be quite easily fixed, unfixed, and
transported. (Edwards, 1953).

See also AFGHANISTAN iv.
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