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ALQAB VA ‘ANAWIN, titles and forms of address, employed in Iran from pre-
Islamic times.

i. Algab.

ii. Anawin.

iii.Titles of Cities, Institutions, etc.
i. Algab

Meaning and origin. The Arabic noun laqab (pl. algab)originally meant an
approbatory or disapprobatory nickname. The use of algab has a long history
in Iran; kings of kings, local dynasts, provincial kings, and heads of great
families were distinguished by titles. As examples one may cite GerSah, Pisdad,
Sed, Mardas and Bévarasb, Homaytun, Tahamtan, Ro'Intan, and Cehrazad
applied respectively to the mythical and legendary kings and heroes
Kayomart, HoSang, Jam, Zahhak, Kay Kosrow, Rostam, Esfandiar, and Homa
(Komani). From the historical period may be mentioned Deraz-dast
(Longimanus), Huba-sonba or Du’l-aktaf, Bezehkar, Gor, Zandik, AnoSiravan,
Abarvez, and Seroya for the Achaemenid Artaxerxes I and the Sasanians
§ap1'1r II, Yazdegerd I, Bahram V, Kavad I, Kosrow I, Kosrow II, and Kavad II
(see Biruni, Atar al-baqia, pp. 101-04, 113, 121-22; Chronology, pp. 109-12, 117,
123). However, the main concern of this article is the use of algab in Islamic
Iran, which can be divided into two periods: until the 4th/10th century, and
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from then until early in the 14th/20th century. In the first phase, algab were
given only to prophets, kings, and a few other important men. Thus Abraham
was Kalilallah, Moses Kalimallah, and Mohammad Amin and Mostawa. Each
Shi‘ite Imam had one or more laqgabs, e.g., Haydar and Mortaza for ‘Ali, Mahd1i
and Qa’em for the twelfth Imam. According to the available dynastic lists,
descriptive titles of some sort were applied to sixty-five of the ancient kings of
Iran. Personal appellations were also given to the first four caliphs, to some of
the Omayyad caliphs, to all of the ‘Abbasid caliphs, to certain Companions of
the Prophet and luminaries of Islam, and, in the early ‘Abbasid period, to
certain amirs and viziers. For example, the appellation given to Abt Moslem
was Sayf Al Mohammad. Those given to some of the viziers and amirs were
constructs of di and a following noun such as al-qalamayn or al-yaminayn. The
konya, a construct of abti or omm much used among the Arabs since before
Islam, also came into vogue among the Iranians and was to be a component of
names, at least those of kings, until the Safavid period.

The word laqab is used, particularly in regard to the second phase, with the
following meanings: 1. Official title. In this most characteristic use of the term,
laqab is a title in the form of a construct of two nouns, the first being
descriptive and complimentary, such as pillar, upper arm, splendor, and pride,
and the second indicating the social function or institution with which the
recipient is connected, such as fighting, writing, commerce, religion,
community, and government. Titles of this type, which first appeared in the
4th/10th century and endured until the early part of the present century, from
the start had an official (divani) status and were conferred on a particular
individual by the decree of a caliph or ruler; they became part of the
recipient’s full name and gave him distinction. Sometimes identical titles of
this type were conferred simultaneously on more than one individual, e.g.,
Sarif al-olama’ in the Qajar period. 2. Occupational title. Modeled on the
official type, these were used in a wide range of occupations and originally
were reserved for persons engaged in the specified occupation. Often the same
title was held by several individuals, but in some cases, such as malek al-
So‘ara’, it belonged to one man at a time. Sometimes the title became part of
the holder’s full name, e.g. Sayk al-eslam, emam-e joma. 3. Generic epithets and
compliments, and even forms of address, as in letter-writing (see below under
‘Anawin). 4. Best-known name (see under ‘Anawin; on pen-names, see under
Takallos). Many famous men, including kings, generals, statesmen, ‘olama’,
Sufi shaikhs, mystics, poets, and writers are best known by appellations which
they assumed, or which students, disciples, biographers, or the public gave to
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them, during or after their lifetimes. Among the appellations given to shaikhs
and mentors of Sufi orders, constructs ending in al-din were very common;
those given to them by Shi‘ite Sufis in recent times have often consisted of the
first name followed by alisah, e.g., Safi-‘AliSah.

Official titles from Buyid to Safavid times. The history of official titles as a social
institution falls into three distinct periods: genesis and growth from the Buyids
to the Saljugs; relative stagnation from the Il-khanids to the Safavids;
reinvigoration, overgrowth, and collapse under the Qajars. The genesis may be
said to have occurred in 334/945 when the Buyid brothers forced the caliph to
give them the titles Mo'ezz-al-dawla, Rokn al-dawla, and ‘Emad-al-dawla,
though titles of the same type had been given earlier in the century to two
viziers and two amirs. Rokn-al-dawla’s son obtained the title ‘Azod-al-dawla
wa Taj-al-mella, and the latter’s son for the first time acquired a title
containing the word din, namely Baha’-al-dawla wa Nezam-al-din. These were
the first instances of the multiple title. The Buyid innovation was maintained
by the Ghaznavids, who in the early 5th/11th century persuaded the caliphs to
grant them titles such as Mahmud b. Sebtiiktigin’s Yamin-al-dawla wa Amin-al-
mella wa Kahf-al-eslam (cf. Birani, Atar al-baqia, pp. 132-34; Chronology, pp.
129-30). All the later Buyid and Ghaznavid rulers acquired titles, and between
the 4th/10th and 6th/12th centuries, titles became more widespread. The
caliphs, Buyids, and Ghaznavids, and even the Samanids who eschewed titles
for themselves, conferred titles ending in al-dawla, al-molk, and al-din on their
generals and ministers. Among the Saljuq rulers, the first three obtained titles
ending in al-dawla from the caliphs, the remainder titles in al-din, and all
lavished similarly formed titles on their amirs and viziers; so too did the
Kvarazmsahs. The undue proliferation of titles in the 6th/12th century is
criticized by Kvaja Nezam al-molk (Star al-moliik, ed. H. Darke, Tehran, 1340
§./1962, pp- 190-212; tr. idem, London, 1960, pp. 152-63).

Under the Il-khanids and Timurids, bestowal of titles of this type was cut down
to some extent; they went mainly to viziers and olama’ of Iranian origin. The
Mongol and Turkish rulers and generals used the appellation khan and
showed no desire for titles in al-dawla, al-mella, etc., though some of them
were known by their Mongol titles. Sometimes titles such as Qotlog Soltan or
Qotlog Khan were given to Turkish and Iranian dignitaries. Titles in al-dawla,
which in earlier times had usually been conferred on men of the sword, went
in the Il-khanid period to men of the pen, including Jewish and Christian
viziers, ‘olama’ and Sufis. Notable examples are Argiun Khan’s Jewish vizier
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Sa‘d-al-dawla and his relatives, and Gazan Khan’s Jewish vizier Rasid-al-dawla,
whose title was changed to RaSid-al-din after his conversion to Islam, titles in
al-din being reserved for Muslims. The use of titles in aldin by rulers,
ministers, and generals, which had been very common ever since the 5th/11th
century, was to continue for two or three centuries more; but excessive
proliferation gradually removed them from the range of divani titles and
brought them to the level of popular appellations and, in the long run,
personal names.

The Safavid kings did not assume personal honorific titles on the model of
earlier dynasties, though they maintained the custom of Shaikh Safr’s
descendants in calling themselves Kalb-e Astan-e ‘Ali. The word khan, as a
designation, title, and rank, was reserved for the great governors (walis), who
were men of the sword and for the most part Turks; bég and soltan were titles
given to officers of less high rank. The divant titles were few in number and
either reserved for a particular office or descriptive of the function, e.g.,
e'temad al-dawla for the prime minister, mastawfi-al-mamalek for the finance
minister. Throughout the Il-khanid, Timurid, and Safavid periods, it was of
course customary in correspondence and communication with kings,
commanders, and officials to use the appropriate titles, epithets, and forms of
address (see ‘Anawin).

Official titles in the Qajar period. Official titles passed through three stages
under the Qajars: reinvigoration under Fath-‘Al1 Shah (r. 1212-50/1797-1834),
inflation under Naser-al-din Shah (r.1264-1313/1848-96), devaluation and
collapse under Mozaffar-al-din Shah (r.1313-24/1896-1907) and Ahmad Shah
(r.1327-42/1909-24). In the first stage, the highest divani title was e‘temad-al-
dawla, given on the Safavid precedent to the prime minister. Fath-‘All Shah
conferred during his reign some fifty titles in al-dawla and al-saltana on royal
princes (approximately 17), ladies of his harem, and eminent men. During
Naser-al-din Shah’s reign, the award of official titles increased rapidly. A
computation of the titles conferred by this shah in the first forty years of his
reign (E‘temad-al-saltana, al-Ma'ater wa’l-atar, Tehran, 1306/1889, pp. 230-42)
indicates their types: Out of a total of 618, approximately 218 were generic
occupational titles based on the name of the function, and approximately 400
were honorific divant titles; in the construction of the titles, approximately 130
first nouns and 40 second nouns were used. ‘Abdallah Mostawfl (Sarh-e
zendagani-ye man I, Tehran, 1324 S./1945, p. 591) estimated that 250 first nouns
were available, which together with 40 second nouns gave a total of ten
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thousand potential titles. G. P. Churchill’s Biographical Notices (pp. i-iv) shows
181 first nouns and 9 second nouns.

The first noun was a descriptive word chosen to fit the recipient’s function and
rank. Among those in use were 17 work-description nouns, e.g., mostawfi; 14
nouns denoting leadership, e.g., sadr, soltan; 11 meaning support or reliance,
e.g., rokn, zahir; 12 indicating good fortune or success, e.g., sad, nasr; 9
indicating honesty or fidelity, e.g., amin, etemad; 9 meaning light, e.g., Soa,
mesbah; 9 denoting grandeur, e.g., heSmat, majd; 5 denoting weapons, e.g.,
sarem; and about 14 with various other meanings. In addition, the titles of
harem ladies contained about 30 first nouns, some in common use as women’s
names, others of a complimentary nature. There were a few shared nouns,
acceptable in both men’s and women’s titles but followed by different second
nouns, e.g., nosrat-aldawla for men and nosrat-al-moluk for women. Certain
nouns could be placed either first or second but with different meanings, e.g.,
amir-e nezam(nezam here meaning the modern army) and nezam-al-olama..

The second noun was the most important part of the title. Its choice was
proportioned to the recipient’s social or governmental rank and function. An
analysis of 400 titles with reference to the rank or function of the holder and
the frequency of the second noun shows the following distribution: royal
princes and eminent men, 189 titles comprising 50 al-dawla, 31 al-saltana, 73
almolk, 8 al-mamalek, and 27 others such as al-soltan, divan, tawlia, ektiar;
harem ladies, 81 titles comprising 23 al-dawla, 31 al-saltana, 18 al-moliik, and 9
others; harem staff, 15 titles ending in haram, hozur, or kalwat; army officers,
15 titles ending in nezA;am or laskar; officials, 21 titles ending in al-wezara, al-
adala, etc.; 'olama’ and sayyeds, 24 titles ending in al-olama’, alsadat, al-asraf,
al-dakerin, al-wa‘ezin, al-eslam, al-SarTa; physicians, poets, and writers, 38 titles
with second nouns such as al-atebba’, al-sSo‘ara’, al-kottab, al-odaba’, al-hokama’,
al-'olum; merchants, 7 titles all ending in al-tojjar. Also important as military
titles were sepahdar, sepahsalar, and nouns such as amir and sardar followed
by nouns or adjectives such as jang, eqtedar, mojahed, mokarram.

Both the first and the second words, and also the whole constructs, were
hierarchically graded “according to the meanings and the sweetness or
grandeur of the words and the frequency or infrequency of their use”
(HendusSah Nakjavani, Tajareb al-salaf, p. 350). Other factors were
contemporary protocol and the standing of holders of a particular type of title.
Having been held in old times by kings and more recently by viziers, titles in
al-dawla bore the greatest prestige. Those in al-saltana were given mainly to
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royal favorites and harem ladies, those in al-mamalek mainly to holders of
particular offices, e.g., mostawfi-al-mamalek, and those in the lower-rated al-
molk to middle rank officers. Among the most prestigious first nouns were
asaf, majd, zahir, rokn, etemad, and mosir (counselor). A title’s rating was also
determined by the quality of the whole construct; for example, Mirza
Nasrallah Khan Na'inil was promoted from Mesbah-al-molk to Mosir-al-molk
and finally to MoSir-al-dawla (Bamdad, Rejal 1V, pp. 351f.). The holder’s
standing and rank was also a significant factor in the importance of a title; for
example, the six holders of the title mosir-al-dawla in the Qajar period were all
either prime minister, foreign minister, or minister. On account of this
association of title with status in the social and to some extent the official
hierarchy, eminent men often obtained title promotion on or after job
promotion. An estimate based on data in biographies shows that about a
quarter of the leading figures of the Qajar period held two successive titles,
and about one-tenth three or more, in the course of their careers.

Although titles, like appointments and occupations, tended up to a point to
become hereditary, various factors such as the rating of the title, the standing
of the prospective heir, and the influence of other claimants, determined what
actually happened. The research alluded to above shows that about one-third
of the titles under study were inherited and about one-half were acquired by
award; relevant data on the remainder is unavailable.

In the last decade of Naser-al-din Shah’s reign, ‘Ali-Asgar Khan Amin-al-soltan,
the prime minister, in order to broaden his influence, obtained the shah’s
approval for a large number of title-grants. According to Mostawfl (Sarh-e
zendaganl I, p. 591), from 50 to 100 gold panjhazariswere presented by the
recipient in exchange for a firman bestowing such a laqab. Naser-al-din Shah
made some efforts to curb the proliferation of titles, but without success. More
than once he sought relief from the importunity of his courtiers by
temporarily ceasing to grant titles; E‘temad-al-saltana mentions one such
occasion in 1303/1886 (Riiz-nama-ye katerat, ed. I. AfSar, 2nd ed., Tehran, 1350
S./1971, p. 439). In the same year he ordered the compilation of a register of all
existing titles, but only the preface and a small number of entries were
completed, with the title Tartib al-algab, by Malek-al-So‘ara’ Saba. Naser-al-din
Shah also signed a law of military ranks and distinctions, which limited the
number of generals (sardar) to five and of divisional commanders (amir-e
tuman) to seven, and a code of governmental distinctions. Section 15 of this
code specified five norms for the grant of a title: merit, exceptional service,
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possession of sufficient wealth to maintain the title’s dignity, due proportion
between the title and the recipient’s social standing, and title-selection from
the conventional stock along with prohibition of innovatory formulation. The
code also prescribed prison penalties and fines for persons who assumed titles
without royal authority (Riiz-nama-ye Iran, year 1311/1894, nos. 822, 830).

Under Mozaffar-al-din Shah and Ahmad Shah, so many titles were issued that
the whole system collapsed. The requirement of a royal firman was dropped
during Mozaffar-al-din Shah’s reign; thereafter a title was granted by a mere
warrant (dastkatt). The clerks and scribes in the royal court dished out ten or
even twenty warrants in a day and received a rake-off when they could
(Mostawfl, Sarh-e zendagani I, p. 591). Not even the warrants were really
necessary. Anyone could pass for a titled person by having a title of his own
choice engraved on his seal. Another method was to send a letter signed with
the self awarded title to the shah or the prime minister, and to treat the reply
bearing this title in the address as evidence of its authority. Furthermore
many provincial governors and tribal chiefs gave titles to their subordinates.
Consequently there were not many men of any standing in late Qajar times
who lacked a title.

From the start of the struggle for constitutional government, criticism of titles
was expressed and satirical verses about them were composed. Notable
examples are a poem by Adib-al-mamalek Farahani (Divan, Tehran, 1312
$./1933, pp. 323-24) and a letter in the newspaper Habl-al-matin (Tehran,
1325/1908, no. 213). Nevertheless, even the Democrats, who were considered
radical and progressive, kept their titles. Finally, at the time of the change of
dynasty, titles were formally abolished by the law of 1304 $./1925 for the
abolition of titles, (former) military ranks, and official designations. For many
years, however, leading men continued to be known unofficially by their
former titles. Having to assume a family name—made compulsory by another
law of 1304 $./1925—such men often chose one reminiscent of the old title, e.g.,
Dr. Mohammad Mosaddeq who had been Mosaddeq-al-saltana, and Ahmad
Qawam, who had been Qawam-al-saltana. Another practice was to put the old
title under the first name and the new family name on visiting cards.

The use of royal titles was revived when the late Mohammad Reza Shah
Pahlavi assumed the title Aryamehr in 1344 $./1965.
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ii. ‘Anawin

Meaning and origin. The Arabic word ‘onwan (pl. ‘anawin) originally meant the
address at the head of a letter and subsequently acquired further related
meanings. According to Mohammad b. Hendasah Nakjavani (Dostir al-kateb ft
tayin al-marateb 1, p. 6), expression of respect for dignity and rank should be
done by “specifying the addressee’s rank—such as king, sultan, amir, vizier,
great dignitary, lesser dignitary, magnate, or notable—and by writing or
uttering titles, prayers, and address formulae befitting the worth and status of
each.” The complete ‘onwan of a letter was made up of four main parts: the
principal designation or address formula (ketab), components of the person’s
name, titles and generic epithets of a complimentary nature, and prayers. In
the course of time, the word onwan came to be applied not only to the whole
but also to each of the above-mentioned parts except the prayers. Although by
definition the ‘onwdan should be placed at the head of the letter, this was not
always the case. According to the rules, it should be placed in the top quarter
of the back of the sheet, so that after the folding of the sheet it would lie above
the text of the letter; furthermore, the ‘onwan should contain the principal
designations of both the sender and the recipient. In practice, however,
depending on the nature of the letter and the rank of the recipient, the
principal designations might be placed either at the head of the letter or inside
it after lines of poetry, Koranic verses, or references to third parties.

Appropriate forms, wordings, and combinations of ‘onwan parts for each class
in the social hierarchy—men of the sword, men of the pen, ‘olama’, merchants,
and craftsmen—were composed and incorporated in books by correspondence
experts (motarasselan) and clerks (monsian). As an example, the ‘onwan of a
letter from the Kvarazmsah Jalal-al-din to the Saljuq sultan of Raum ‘Ala’-al-din
Keyqobad I may be quoted: “(To) the exalted presence of the august sultan
[principal designation]; the wise, just, divinely aided, and victorious fighter in
the holy war and guardian of the frontier [additional designations]; ‘Ala’-al-
donya wa’l-din [personal title]; strengthener of Islam and the Muslims, pride
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of kings . . . [appropriate generic epithets]; may he forever be exalted and
defend the realm! [prayers]” (Text in M. Tabeti, Asnad o namaha-ye tariki, p.
193). The lower the rank of the addressee, the smaller was the number of
words put into each part of the ‘onwan. It was even possible to omit the
prayers and the titles and epithets altogether.

Prolixity and artificiality in epistolary forms of address appeared in the
4th/10th century and prevailed during the next two centuries, when the
gradual penetration of the Arabic epistolary style into Persian offered ample
scope for word jugglery. Under the Saljugs and Kvarazms$ahs, the designations
and complimentary epithets in the forms of address exceeded all proportion
(for a critical observation see Nezam-al-molk, Star al-moliik, ed. H. Darke,
Tehran, 1340 S./1962, p- 210; tr. idem, London, 1960, p. 160).

Jengiz Khan prohibited titles and complimentary epithets (Jovayni, I, p. 19),
but the use of verbal artifice in epistolary ‘anawin continued. Under the
Timurids, Qara Qoyunld, and Aq Qoyunld, a style influenced by Ottoman court
practices arose; it matured under the Safavids and lasted with little change
until the Qajar period. Its characteristics were greater emphasis on the
principal designation, modification of the form of expression of compliments,
and reduced importance of prayers.

Principal designation. The principal designation or address formula, being the
permanent and operative element, is the most important part of an epistolary
form of address. Designations of some kind are still used today. There were
two types, formal and official (divani) and informal. 1. An official form of
address consisted of two parts, the principal and the additional (far)
designations. The most commonly used principal designations were
complimentary descriptions of rank or position which had been in vogue since
Buyid times and had spread to all Islamic countries. Among them were the
Persian nouns dargah, bargah, pisgah, and the Arabic nouns hazra, janab,
janeb, maqarr, maqgam, and adjectives compounded from ‘ali or a’la and jah,
Sa’n or qadr. Particular functions were designated by complimentary words
such as soltan, amir, kan, wazir, or sayk, mawlana, kvaja, saheb, sadr, ‘amid,
and sayyed. Closeness to the ruler was indicated by words such as moqarrab,
mo‘tamad, and fadawl. Special merit was signalized by adjectives such as
awhad, fazel, ‘alem, and by nouns such as ‘omda, qodwa, zobda, and natija,
normally in construct with a following noun. A functional designation was
usually accompanied by an honorific adjective, varying with the rank and also
with contemporary protocol, such as azam, mo‘azzam, kabir, a’la, ‘ali, asraf,
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sarif, akram, karim, samt, rafi..

In the first Iranian dynasties, the designation amir was used in accordance
with Islamic state protocol, and in the 4th/10th century amir al-omara’ was
used. The designation soltan appears to have been first acquired by the
Ghaznavid Sultan Mahmud b. Sebuiktigin, and was applied to rulers at most
times from then until early in the 14th/20th century. The pre-Islamic
designation Sahansah was revived by the Buyids, and while not a formal
designation of subsequent rulers, was much used unofficially and in letters.
Only in the Qajar and Pahlavi periods did sahansah become the main
component of the royal designation. The Il-khans were addressed as khan. The
word kdaqan, current in Turkestan since the 4th/10th century, was also used as
a royal designation until the end of the Qajar period. The word khan, which
had been both an appellation and a position, in the course of time became a
designation of governors and commanders who were chiefs of Turkish tribes;
later it became a designation of military men in general, and finally a polite
word of address to all and sundry. The Safavid kings used the designations
soltan-e ‘adel bahador kan, which had precedents in earlier dynasties. The
royal designations of the Qajars were soltan-e azam, kaqan, and Sahansah,
preceded by ala-hazrat-e homayun.

?The prevalent designations of viziers and men of the pen in and after the
4th/10th century were kvaja and saheb (master), usually followed by bozorg,
azam, etc. At first the designation kvaja had a high value and was not given to
all viziers and high officials, but in later centuries it became very common,
though it was still selectively applied in communications from rulers to
officials. This use of the word lasted until the 10th/16th century. Having then
been made a designation of harem guards, kvaja eventually came to mean
eunuch.

The principal designation of military commanders was amir or amir al-omara’.
Also used were constructs of omara’ with a preceding noun such as sayyed,
malek, ‘amda, zobda, natija, and with the following plural adjective ‘ezam. The
usual designations of ‘olama’ and mystics were janab or ‘alt janab together with
mawlana and Sayk.

The principal designations of top-ranking governors and court officials under
the Safavids were ‘ali-jah, moqarrab al-kaqan, moqarrab al-hazra, and ‘ali-
hazra, usually with preceding additional designations; e.g., for a great
governor (wall), talat o sawkat-panah, hesmat o jalalat-dastgah [additional
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designations], ‘ali-fah [principal designation, followed by titles and
complimentary epithets] (M. Sottda, Az Astara ta Astarabad VI, p. 52). For less
exalted officials, the designations resembled the additional designations of the
men at the top. Among other designations then in use, khan, soltan, and béeg
were reserved for military commanders holding a rank of governor (hakem).

The Qajars at first adhered to the Safavid models, but, having devalued the
designations ‘ali-jah and mogarrab by giving them to too many persons, they
replaced them by janab, a form of address used since Buyid times and still
greatly appreciated. Sons of the shah were addressed as nawwab with the
adjective vala, and ministers as janab with asraf, arfa’, a’zam, amjad, or
mostatab. The designations of military commanders and tribal chiefs were
amir al-omara’, 'omdat al-omara’, or ‘'omdat al-kawanin followed by the plural
adjective ‘ezam. Both military and civilian holders of top positions received
designations indicative of closeness to the shah or government and made up of
words such as mo‘tamad, mo’tamen, fadawi, and moqgarrab followed by al-
soltan, al-kaqan, al-wezara. The designation ‘ali-jah, followed in descending
order of rank by moqarrab al-kagan, moqarrab al-hazrat al-kaganiya, and
mogqarrab al-hazrat al-altya, was given to both soldiers and civilians; standing
alone it was given to men of middle rank such as colonels (sarhangs),
kalantars (superintendents of guilds), kadkodas (headmen of guilds and
villages), and substantial merchants. Lower ranking persons, such as captains
and ordinary merchants, were addressed as ‘dli-San, and master craftsmen as
‘ali-qadr. These principal designations were accompanied by whatever
additional designations contemporary etiquette might require, such as
moqaddas-alqab and efadat o efadat-nesab for ‘olama’</em>; talat o
Sawkatpanah, emarat-dastgah, fakamat-ektenah for holders of high offices; and
‘ezzat-panah, sadaqat-hamrah for merchants and craftsmen. The various
conventions were written down in 1279/1862 in a rulebook called Resdla-ye
tarqim o taskis-e alqab (FIZ 19, 1352 S./1973, pp- 50-61 ), and on the whole were
respected. In practice, however, there was a tendency to give higher designations
to lower-ranking persons. Consequently janab and khan became the only sought-
after designations and the only ones to be conferred by royal decree. They too
were over-lavishly bestowed in the later Qajar period. A code of governmental
distinctions issued by Naser-al-din Shah restricted the grant of janab to
ministers, ambassadors, generals, divisional commanders, members of the
council of state (dar al-Stira-ye dawlati, senior governors, and persons who had
rendered meritorious services (Riiz-nama-ye Iran 830, 1311/1894); but the code
proved ineffective, and excessive bestowal of janab continued.
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Most of these designations were abolished by the titles abolition law of 1304
§./1925, but a few were kept during the Pahlavi period. Among them were ala-
hazrat-e homayun-e sahansah for the shah, ‘olya-hazrat for the queen, vala-
hazrat for immediate princes and princesses, and vala-gohar for royal
grandchildren. During the early years of the Pahlavi period, the premier and
other ministers, ambassadors, and provincial governors were usually
addressed as janab-e asraf and janab-e mostatab-e ajall, and military
commanders as hazrat-e ajall, even though the official designation for these
ranks was only janab. In the early part of Mohammad Reza Shah’s reign, the
designation janab-e asraf was conferred on Ahmad Qawam during his
premiership, subsequently cancelled, and later reconferred. In the last part of
the reign, certain confidants of the royal court were addressed as janab. The
official designation of women who became ministers, assistant ministers, and
ambassadors during the reign was janab-e banii.

2. In popular forms of address, the usual designations are either words which
had belonged to the formal vocabulary and in the course of time became
vulgarized, or words which from the start have been current in informal
speech. They are normally attached to the first name and treated as a
component of the full name. Several categories of informal designation may be
distinguished: (a) Distinctions of genealogy, such as sayyed, mir, mirza, sarif
placed before the name of a sayyed</em>;or mirza placed after the name as a
designation of a son or descendant of a king. (b) Distinctions of social status, as
popularly conceived in recent centuries, such as khan following the name of a
military commander, mirza preceding the name of a man of the pen, shaikh,
akund, or molla preceding the name of a cleric. (c¢) Words of respect current in
the 13th/19th century, such as aqa (master), kanom (mistress), khan (chief). (d)
Designations of pilgrims, such as hajj or hajjt for one who has visited the Kaba,
and Karbala’t or Mashadt for one who has visited Imam Hosayn’s or Imam
Reza’s resting place. At the present time, the normal words of address in
correspondence and conversation are Aqa (Mr.) and Kanom or Banu (both
meaning either Mrs. or Miss). Also in general use are two academic or
professional designations, doktor (for anyone with an M.D. or Ph.D.) and
mohandes (for architects and engineers). During the 1350s/1970s there was a
ban on the use of academic designations in official correspondence, but it was
ineffective. After the revolution of 1357 S./1978, brother and sister were used
instead of Aqa and Kanom in official correspondence and communications to
mass media and also by supporters of the Islamic Republic in ordinary
conversation. The designation hojjat al-eslam was given to all clerics having
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completed the preliminary (moqaddamati)stage of theological study, ayatallah
to those having completed the final (karej)stage and obtained an authorization
(ejaza)to act as a mojtahed, and ayatallah al- ‘'ozma (pl. ayat-e ‘ezam)to those
qualified for final jurisdiction (marjatyat). The full designation given to the
revolution’s leader was Hazrat-e Ayatallah al-‘Ozma Emam Komeyni madda
zelloho ’l-‘alt (His Eminence the Great ayatallah, the Imam Komeyni—may his
august [protective] shadow be lengthened!). Ayatallah, hojjat al-eslam, and teqat
al-eslam had originally been the personal designations of three great
theologians, ‘Allama Helli (d. 726/1325), Mohammad Gazali (d. 505/1111), and
Mohammad Kolaynt Razi respectively; they only began to be generalized in the
Qajar period.

Compliments and prayers. The compliments in epistolary forms of address
were epithets taken from the stock of polite nouns and constructs in use at any
time, and were applied generically to official ranks and social classes. They
thus differed from official and unofficial titles (algab)in two ways: (a) They
were usually multiple, rhymed, and embellished. (b) They were not specific to
individuals, but generic. For example: senan al-dawla wa’l-din, hosam al-eslam
wa’l-moslemin, 'omdat al-moliik wa’l-salatin [to amirs]; Sams al-haqq wa’l-donya
wa’l-din, giat al-eslam wa’l-moslemin, mosir al-soltan wa’l-salatin [to viziers
and secretaries]; nezam al-mella wa’l-din, gewam al-eslam wa’l-moslemin, mofid
al-moluk wa’l-salatin [to 'olama’l. In the Safavid period compliments came to
be expressed by adverbial phrases to distinguish them from personal titles.
For example: nezaman le’l-dawla wa’l-mella wa’l-din was written instead of
nezam al-dawla wa’l-mella wa’l-din. There was no change in the convention
that the first word should be complimentary and the second word function-
related. In the Qajar period, less emphasis was laid on compliments and more
on principal and additional designations; but old-style compliments continued
to be used in ordinary correspondence and particularly in letters to ‘olama.

Epistolary prayers were usually in both Persian and Arabic. The often lengthy
Persian prayers normally consisted of wishes that the addressee might enjoy
success, prosperity, or glory and be preserved in his life, kingship,
governorship, or fortune for a long time or forever. The Pahlavi text Namak
nibésisnth (tr. R.Zaehner, BOAS 9, 1937-39, pp. 93-109) gives examples of
similar wishes in Sasanian epistolary address formulae. The Arabic prayers
were usually brief, consisting of two or three words such as “may God
perpetuate, consolidate, grant, aid, prolong” followed by “his kingship” or
“reign” [to kings], “good fortune, supporters, days, happiness, etc.” [to others].
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In both pre-Islamic and Islamic times rules prescribed the wordings of prayers
for men of different ranks and classes. Under the Pahlavi dynasty, epistolary
prayers fell into disuse except among old-fashioned people and ‘olama’, but
after the revolution of 1357 $./1979 they reappeared in official letters and
communications to the media.

Best-known names. Before the use of a first name and a European-type
surname became compulsory in 1304 S./1925, a theologian, poet, mystic, or
statesman was identified by his full name, which might have as many as four
components: 1. the personal name and patronymic(s); 2. an adjective
(nesba)indicating connection with a town, village, tribe, sect, function, or craft;
3. the formal or informal designation and title including patronymics and
epithets, or in the case of a poet, the takallosAj; 4, the best-known name, which
was usually one of the other three. The full name of a dignitary or notable
normally had two of these components, sometimes more. For example: Abu
Manstr [konya] Jamal-al-din [Islamic title] Ayatallah [personal designation]
Hasan [name] b. Yasof b. Motahhar [patronymics] Hell1 [nesha to a city] marif
be (“known as”) ‘Allama [his best-known name among the Emami Shi‘ites] or
Ebn-e Motahhar [his best-known name among the Sunnis].

Since it often happens that the same person is mentioned under different titles
or designations, and that the same title or konya belonged to different persons,
selection of the most easily recognizable name, particularly for men of the
Qajar period, is a difficult task. The Tehran Library services center works on
the best-known name principle and has compiled an annotated index of
names of historically famous persons and writers. The suggestion that such
persons should be identified by a family name, which would most often be an
urban or tribal nesba, seems of doubtful value.

The most important sources are works on letter writing (tarassol) and
collections of letters (monsa‘at). For MSS., see Monzavi, Noskaha 111, pp.
2083-123, and M. T. DaneSpaZzuh, “Dabiri o nevisandagl,” Honar o mardom
114-18,1351 S./1972.

Especially important among MSS. are Resala-ye sahebtya (Il-khanid period),
Tehran, Malek Library, 3697; and Mohammad b. Zayn-al-‘abedin Nosayrl
(Safavid period), Dastur-e Sahriaran, British Museum, MS. Or. 2941.

Important printed works on tarassol include Mohammad b. ‘Abd-al-Kaleq
Mayhani (6th/12th cent.), Dastir-e dabiri, ed. A. S. Erzi, Ankara, 1962.
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Mohammad b. Henda$ah Nakjavani (8th/14th cent.), Dosttr al-kateb fi tayin al-
marateb, ed.

‘A. ‘Alizada, Moscow, 1964, 1971, 1976.

QalgaSandi (9th/15th cent.), Sobh al-a’sa fi sena‘at al-ensa’ V-VI, Cairo, 1915 (the
most thorough treatment).

Hasan b. ‘Abd-al-Mo’'men Ka'1 (9th/15th cent.), Gonyat al-kateb wa monyat al-
taleb [and] Rosum al-rasael wa nojum al-fazael, ed. A. S. Erzi, Ankara, 1963.

Molla Hosayn Wa'ez Kasefl, Sahifa-ye saht, Kanpur, 1295/1878.

For the Safavid period, see Tadkerat al-moliik as well as Dostir al-moliik, ed.
M. T. Danespaziih, supplement to MDAT 16/5-6, 1347-48 S./1968-69.

For works on coins and seals, see the bibliography under Algab.

Collections of firmans, chancellery correspondence, waqf documents, and
inscriptions provide an important source for ‘anawin</em>; S. ‘A. Mo‘ayyad
Tabett, Asnad va namaha-ye tariki az awa'el-e dawraha-ye eslami ta awaker-e
‘ahd-e Sah Esmafl Safawt, Tehran, 1346 S./1967.

‘A. Nava'i, Asnad va mokatabat-e tariki-e Iran az Timiur ta Sah Esmafl, Tehran,
1341 §./1962.

J. Qa’em-maqami, Yaksad o panjah sanad-e tariki az Jala’erian ta Pahlavi,
Tehran, 1348 S./1969.

H. Modarresi Tabataba’i, Farmanha-ye Torkamanan-e Qara Qoyunlii va Aq
Qoyunlii, Qom, 1352 $./1973.

D. Tabetian, Asnad va namaha-ye tariki-e dawra-ye Safawiya, Tehran, 1343
S./1964.

‘A. Nava, Sah Esmafl Safawi, Tehran, 1347 S./1968.
Idem, Sah Tahmasb Safawt, Tehran, 1350 $./1971.
Idem, Sah ‘Abbas, 2 vols., Tehran, 1352-53 S./1973-74.

‘A. Sepenta, Tarikca-ye awqaf-e Esfahan, Isfahan, 1346 S./1967.
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M. Dabihi and M. Sottida, Az Astara ta Astarabad VI-VII, Tehran, 1354 S./1975.

E. Safa’1 has published 8 vols. of documents from the Qajar period, including
Asnad-e siasi-e dawran-e Qajar, Tehran, 1346 S$./1967, and Panjah nama-ye
tariki, Tehran, 1350 S./1971.

K. Esfahanian, Majmii‘'a-ye asnad va madarek-e Farrok Kan Amin-al-dawla, 5
vols., Tehran, 1346-57 S./1967-78.

Very important are the unpublished archives of the ministry of foreign affairs;
see Fehrest-e bakst az asnad va ‘ahd-namaha va safar-namaha va resalaha-ye
dawra-ye Qajariya, Tehran, 1354 $./1975.

For the ‘anawin of scholars, poets, etc., see the works mentioned in the
bibliography of Alqab. For discussion of the best-known name, see M. Saba,
Ostil-e fann-e ketabdari va tanzim-e ketab-kanaha-ye ‘omumi va kosust, Tehran,
1333 5./1954.

M. Amir, “éiva—ye sahih-e zabt-e nam-e askas,” Ayanda 7, 1360/1981, pp. 631-35.
N. Sharify, Cataloging of Persian Works, Chicago, 1959.

Institute for Research and Planning in Science and Higher Education, Tehran
Book Processing Center, The Name Authority List of Authors and Famous
People 1, Tehran, 1977 (in Persian).

iii. Cities, States, and Institutions

Epithets reflecting the political, religious, or other significance of major cities
are often found on coins and official documents, and in historico-geographical
works and dictionaries. Since towns had traditionally served as centers of
administration, their political epithets were often constructs with dar (house,
seat) and words such as saltana, emara, and kelafa. An early example is dar-al-
kelafa, which at first referred only to a part of Baghdad, but later became the
epithet of the entire city. Still later it was applied to major capitals such as
Tehran and Shahjahanabad (A. ASraf, “ViZagiha-ye tariki-e Sahr-nesSini dar
Iran: dawra-ye eslami,” Nama-ye ‘olim-e ejtemat 1/3, 1353 $./1974, pp. 7-49;
Moqaddasi, p. 47). Similarly terms such as dar-al-emara, dar-al-dawla (Sistan
under the Saffarids and the Taherids; Kermansahan under the Qajars), dar-al-
molk (Marv, Balk, Herat, Tus, Bokhara, Fargana, Nisabur ), and dar-al-saltana,
which became particularly common after the 7th/13th century, were used to
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characterize the urban centers in which the central government was located.
Other terms such as omm-al-qora, omm-al-boldan, and omm-al-belad were also
common (Abu’l-Hasan Zayd Bayhaqi, Tartk-e Bayhaq, ed. A. Bahmanyar,
Tehran, 1317 S./1938, p- 32; Nozhat al-qolub, ed. M. Dabirsiaqi, Tehran, 1336
§$./1957, pp. 11, 31, 181). The use of descriptive epithets became particularly
popular under the Safavids; the trend continued down to the end of the Qajar
period, even though some cities had already lost the characteristics that the
epithets were supposed to reflect. Thus dar-al-saltana was the epithet of such
cities as Samarqand, Bokhara, Tabriz, Herat, Shiraz, Qazvin, Isfahan, Lahur,
Kabul, Samaki, Burhanpur, and Tehran. The Safavids called their capital
maqarr-al-saltana, while dar-al-saltana was reserved for a town containing a
royal palace (e.g., ASraf and Farahabad in Mazandaran). Other appellations of
note are dar-al-marz (for the provinces of Gilan, Mazandaran, and Astarabad),
dar-al-zarb (for a mint town), and the unique dar-al-wezara, which is
mentioned for Semnan in the 10th/16th century (Gardizi, ed. Habibi, pp. 93-98;
Nozhat al-qolub, pp. 11, 31, 34, 136, 181; Tartk-e Sistan, pp. 354, 403; Kvandmir,
Dostir al-wozard@’, ed. S. Nafis1, Tehran, 1317 S./1938, pp. 35, 249, 355, 337, 380;
H. Modarresi Tabataba’i, Farmanha-ye Torkamanan-e Qara Qoyunlii va Aq
Qoyunlu, Qom, 1352 §./1973, p- 28; ‘Abd-al-Nabi Fakr-al-zamani Qazvini,
Tadkera-ye may-kana, ed. A. Gol¢in-e Ma‘ani, Tehran, 1340 §./1961, pp- 202, 437,
494, 662. Abbds-nama, ed. E. Dehgan, Arak, 1329 S./1950, pp. 48, 67, 103, 161,
173, 267; Eskandar Beg, pp. 296-97, 1086-93; Mohammad Ja‘far Kormji,
Haqa’eq al-akbar-e Nasert, ed. H. Kadiv Jam, Tehran, 1344 $./1965, pp. 266,
283-85, 292, 300; E‘temad-al-saltana, al-Ma’ater wa’l-atar, Tehran, 1307/1889,
pp. 30-35; “Algab-e belad-e eslami,” Yadgar 4/8, pp. 71-75; H. L. Rabino, Coins,
Medals, and Seals of the Shahs of Iran: 1500-1941, London, 1945, pp. 97-98).

A town could receive religious epithets when it contained a shrine, was a
center of religious learning, or had a population where religious disposition
was well-known. In the first case the epithet might be a simple adjective
(Najaf-e ASraf, Karbala-ye Mo‘alla, Makka-ye Mo‘azzama), or a metaphor
(‘Atabat-e ‘Aliat for the shrines in southern Iraq, Astan-e Qods-e Razaw1 for
Mashad, Balada-ye Tayyeba and Astana-ye Mogaddasa for Qom, etc.). In the
second and third cases the epithets are often constructs, such as dar-al-elm
(Shiraz and Bokhara), dar-al-fazl or afazel (Shiraz and Samarqand), dar-al-
ersad (Ardabil), dar-al-tTman (Qom and Kasan), dar-al-‘ebada (Yazd), dar- or
baladat-al-mowahhedin (Qazvin), qobbat-al-eslam (Balk and Shiraz), etc.
(Nozhat al-qolab, p. 136; Dostur al-wozara’, pp. 356, 378, 449; Tadkera-ye may-
kana, pp. 329, 363, 414, 415, 662, 693, 868, 880; Eskandar Beg, pp. 276, 296, 305,
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352, 354, 494, 1086-89; ‘Abbas-nama, pp. 32, 34, 63, 84, 109, 216, 263, 264; Abu’l-
Hasan Golestana, Mojmal al-tawaritk, ed. M. Razawi, Tehran 2536/1977, pp. 20,
30, 31, 39, 51, 485; Hajj Zayn-al-abedin Sirvani, Riaz al-siaha, Moscow, 1974, 11,
p- 10; Kormuji, Haqa'eq al-akbar-e Nasert, pp. 121, 266, 298, 309, 312, 313;
E‘temad-al-saltana, al-Ma’ater wa’l-atar, pp. 33-35, 58, 80; Rabino, Coins, pp.
97-98).

Descriptive epithets, often of a complimentary type, were popular during the
Safavid and Qajar periods; they often rhymed with the name of the town (e.g.,
Siraz-e Jennat-teraz). The following are some of the more popular names: dar-
al-aman: Kerman, Multan; dar-al-amn: Sirhind; dar-al-fath: Astarabad; dar-al-
Jehad: Hyderabad; bab-al-jenna: Qazvin; dar-al-nosra: Istanbul, Herat, and
Sistan; dar-al-qarar: Qandahar; dar-al-sa‘ada: Astaraba, Zanjan; dar-al-safa’.
Koy; dar-al-sorur: Nisabur, Borujerd; nesf-e jahan: Isfahan (Tarik-e Bayhaq, p.
20; Dostur al-wozard’, pp. 34, 378, 435; Eskandar Beg, pp. 305, 354; Tadkera-ye
maykana, pp. 429, 457, 545, 787, 892, 895; Haqa'eq al-akbar, pp. 125, 258, 300;
al-Ma’ater, pp. 33-35, 61; Rabino, Coins, pp. 97-98).

Countries and governments were also characterized by certain appellations.
Iran was referred to as mamlakat or mamalek-e mohrusa-ye Iran or Iran-
zamin. Epithets used in official documents were ‘altya for Iran and the
Ottoman empire; bahtyya for Iran, Russia, France, and other European royal
states; and fakima for Great Britain (K. Esfahanian, Asnad va madarek-e Farrok
Kan Amin-al-dawla 1V, Tehran, 1354 S./1975, p- 229; Kormiji, Haqa'eq al-akbar,
pp- 150, 155, 287 , 224, 228; E‘temad-al-saltana, Tartk-e montazam-e Nasert,
Tehran, 1300/1883, pp. 128, 182, 189; Rabino, Coins, pp. 97-98).

The use of epithets, sometimes rhymed, to characterize institutions and
edifices was also popular in the Qajar era. The most common terms were
derivatives of the word baraka (blessing): ‘Emarat-e Mobaraka-ye Soltani,
Telgeraf-kana-ye Mobaraka, Madrasa-ye Mobaraka-ye Dar-al-fontun, Meydan-e
Mobaraka-ye Tupkana, etc. Terms derived from nasr, zafar, and qahr were
used to describe the armed forces: ‘asdker-e mansiira, qosun-e zafar-nomun,
afwaj-e qahera, etc. The adjective jalila was used for ministries and high
offices: Wezarat-e Jalila or Hokumat-e Jalila-ye Dar-al-keldfa. Important
buildings included Kusk-e Sahebgeraniya or ‘Emarat-e Sams-al-‘emara
(E‘temad-al-saltana, al-Ma’ater, pp. 38, 42, 44, 52, 59, 64, 65, 73, 79, 81;
supplement, pp. 6, 12, 19, 26, 29, 32, 45, 46, 52, 67; cf. QalqaSandi, Sobh al-a‘'sa
VI, Cairo, 1915, pp. 183-88).
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Given in the text.
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