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‘ALIDS

‘ALIDS Of TABARESTAN, DAYLAMAN, and GILAN. From its beginnings in
250/864 until the early Safavid age, ‘Alid rule in the coastal regions south of the
Caspian Sea was based chiefly on Zaydi Shi‘ite support. There is no evidence
that the brief stay of the Hasanid rebel Yahya b. ‘Abdallah with some Kufan
Zayd1 supporters in Radbar under the protection of the Jostanid king of the
Daylamites during the early reign of Harun al-Rasid (170-93/786-809) opened
the area to effective Zaydi influence. Zaydism was spread, however, during the
lifetime of the Medinese Zaydi Imam Qasem b. Ebrahim Rass1 (d. 246/860) by
some of his followers in western Tabarestan, the region of Rayan, Kalar, and
Calas. In 250/864 the people of this area revolted against the Taherid
government and, on the advice of a local ‘Alid, invited the Hasanid Hasan b.
Zayd from Ray to assume their leadership. Hasan, who adopted the regnal
name al-DaT ela’l-Haqq, quickly wrested control of Tabarestan from the
Taherid Solayman b. ‘Abdallah and transferred the capital from Sari, where
the Taherids had resided, to Amol, close to the regions from which came most
of his support. Three times during his reign he was expelled from Tabarestan
by invaders, first in 251/865 by a counterattack of the Taherid Solayman, then
in 255/869 by the ‘Abbasid general Mofleh, and again in 260/874 by the Saffarid
Ya‘qub b. Layt. Each time he found refuge in the inaccessible mountains of the
Daylamites and, with their support, soon regained his domains. Outside
Tabarestan, he succeeded in adding Gorgan to his territories. First conquered
in 253/867, the town changed hands several times but eventually came safely
under his sway and, during the last years of his reign, was governed by his
brother Mohammad. Attempts to expand south of the Alborz mountains,
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carried out by other ‘Alids with his backing, ended in failure. Ray, first taken in
250/865, was definitely lost in 257/871. Qazvin, Zanjan, and Qumes were also
held for a few years.

Hasan died in Amol in 270/884, having named his brother Mohammad al-Da‘T
ela’l-Haqq in Gorgan as his successor. However, his brother-in-law, the ‘Alid
Abwl-Hosayn Ahmad b. Mohammad Qa’em, usurped power in Amol, and it
took Mohammad ten months to overthrow him. In 277/891 Rafe' b. Hartama,
having taken possession of Khorasan, invaded Tabarestan and forced
Mohammad to seek refuge among the Daylamites and Gilites. In 279/892,
however, as Rafe’ lost control of Khorasan to his rival ‘Amr b. Layt, who had
gained the backing of the ‘Abbasid government, he decided to recognize the
suzerainty of Mohammad b. Zayd and returned Tabarestan to him while
governing Gorgan in his name. In 283/896 he occupied Nisapur in the name of
the ‘Alid but was shortly expelled by ‘Amr and soon afterwards killed in
Kvarazm. In 287/900 Mohammad b. Zayd was killed near Gorgan in a battle
with the Samanid army and buried in Gorgan. His Zayd, whom he had
appointed as his successor, was carried off to Bokhara, and Tabarestan came
under Samanid rule.

In religious policy Hasan b. Zayd officially supported Shi‘ite law and ritual and
Mu'tazilite theology, and Mohammad employed two prominent Mu'tazilite
theologians, Abu’l-Qasem Balki and Abu Moslem Esfahani, as his secretaries.
Hasan is known to have written books on Zaydi law and the imamate, and
Mohammad provided money for the restoration of the shrines of ‘All and
Hosayn in Iraq; but neither ruler was recognized by the later Zaydis as an
Imam, because of reservations concerning the justice of their government.

Zaydi ‘Alid rule in Tabarestan was restored in 301/914 by the Hosaynid Hasan
b. ‘Al1 Otra$ known as al-Naser le’l-Haqq. Naser, originally from Medina, had
come to Tabarestan under the reign of Hasan b. Zayd and participated in the
battle in which Mohammad b. Zayd was killed. He escaped first to Ray and
from there followed an invitation of the Jostanid king of the Daylamites, who
promised him support in the reconquest of Tabarestan. After two abortive
campaigns to Tabarestan, Naser undertook successfully to convert the
Daylamites north of the mountains and the Gilites east of the Safid-rud to
Islam. Since his legal doctrine differed in some points from that of Qasem b.
Ebrahim, which had been adopted by the Zaydis in Rayan and eastern
Daylaman, his converts came to form a separate Zaydi community known as
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the Naserlya. In 301/914 he inflicted a crushing defeat on the Samanid army on
the river Barrad west of Calas and took possession of Tabarestan. His reign
received high praise from the contemporary Sunnite historian Tabari for its
justice. The later Zaydis universally considered him as one of their Imams in
recognition of his outstanding scholarship and exemplary conduct. Some of his
numerous works on theology and law are extant. He died in 304/917 and was
buried in Amol. His shrine there became a place of pilgrimage for the
Naseriya, who retained a strong attachment to his descendants, all of whom
were given the honorific surname Naser.

In accordance with the wishes of his Zaydi1 supporters in Tabarestan Naser
Otras$ had appointed the commander-in-chief of his army, the Hasanid Hasan
b. Qasem al-DaT ela’l-Haqq, as his successor, in preference to his own sons,
who were generally supported the Naseri Daylamites and Gilites. Of these
sons, Abu’l-Qasem Ja'far consistently opposed Hasan Da1 while another, Abu’l-
Hosayn Ahmad, initially cooperated with him. In 306/919, however, Ahmad
joined forces with Ja‘far in Gilan and the two of them expelled Hasan from
Tabarestan and Gorgan. After seven months he reconquered his kingdom and,
having come to terms with Ahmad, appointed him governor of Gorgan. In
309/921 his Gilite general Lil1 b. No‘'man set out to conquer Khorasan from the
Samanids but after briefly occupying Damgan, Nisapur, and Marv, was
defeated and killed.

After their return to Gorgan several Daylamite and Gilite leaders of the
defeated army plotted to kill Hasan Da‘1, probably in favor of the sons of Naser.
Hasan, secretly informed, hurried to Gorgan and cunningly killed seven of
them at a reception. This episode resulted in further disaffection and desertion
of part of the Daylamite and Gilite army. In 311/923 Ahmad Naser again made
common cause with his brother Ja'far, and Hasan was forced to flee from
Amol. Ahmad ruled there for two months before he died and was succeeded
by Ja'far, who repulsed an attack of Hasan. When Ja‘far died in 312/925, a son
of Ahmad, Abu ‘All Mohammad, was chosen as his successor by the army
leaders in Amol. Shortly afterwards, however, the Daylamite chief Makan b.
Kaki, in control of Gorgan, and his cousin, Hasan b. Firazan, conspired in favor
of Esma‘l, a minor son of Ja’far and half-brother of Hasan b. Firtizan by his
mother. Abu ‘All was seized and carried to Gorgan, while Makan put Esma‘il
on the throne in Amol. In Gorgan Abu ‘All forestalled an attempt on his life by
a brother of Makan by killing him and, with the aid of Makan’s rival Asfar b.
Sirtiya, regained the throne in Amol. When he fell from his horse in the
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racecourse a few months later and died, he was succeeded by his brother Aba
Ja'far Mohammad, who soon lost the backing of Asfar; in 314/926 he was
expelled from Amol by Makan, who restored Hasan Da‘ to the rule. In 316/928
the two set out to conquer Ray and Qom. In their absence Asfar, who was
governing Gorgan under Samanid suzerainty, invaded Tabarestan. Hasan
returned there without Makan and met Asfar outside Amol. His army was
defeated, and he was mortally wounded by Mardavij b. Ziar, who thus
avenged the death of his uncle, who had been among the Daylamite and Gilite
chiefs killed by Hasan in Gorgan. Hasan’s reign, in contrast to that of the sons
of Naser, had been popular in Tabarestan, especially since he effectively
curbed the Daylamite army, much disliked by the people. Ebn Esfandiar calls
him the most competent and just of all the ‘Alids ruling Tabarestan. Zaydi
tradition also judged him favorably, though it did not grant him the title of
Imam, most likely because his religious learning was below the high standards
required by Zaydi law for this rank.

Religious sentiment in favor of ‘Alid rule still ran high among the Daylamite
and Gilite soldiers, and Asfar’s Daylamite governor of Amol once more put
Abu Ja'far Mohammad Naser on the throne and had him named as the ruler in
the Friday prayer. But Asfar was forced by the objections of his Samanid
overlord Nasr b. Ahmad to arrest Abu Ja'far and send him together with some
other ‘Alids to Bokhara. In 318/930 Makan reconquered Tabarestan; setting out
for Khorasan, he put his cousin Hasan b. Firtzan in charge. The latter again
raised to the throne his half brother Esma‘l b. Ja‘far, who was soon poisoned
at the instigation of the mother of his cousin Abu Ja'far Mohammad. About the
same time Abu Ja‘far was released from his captivity in Bokhara and found the
support of the Ziyarid Mardavij, who had revolted against Asfar and occupied
Ray. In 319/931 he sent the ‘Alid on an abortive campaign to conquer
Tabarestan from Makan. Later Mardavij’s brother and successor VoSmgir sent
him to rule Amol under Ziyarid suzerainty. Eventually Aba Ja‘far returned to
Ray and continued to live there until his death; but after the Buyid Rokn-al-
dawla Hasan took possession of the town (331/943), he had no political
authority. The ‘Alids, who had more and more been reduced to mere pawns in
the hands of rival Daylamite and Gilite chiefs, lost their dominion over
Tabarestan.

However, ‘Alid rule survived in the solidly Zaydi regions of Daylaman and
eastern Gilan. The town of Hawsam (modern Radsar), where Naser Otras had
been active converting the Gilites, became a center of learning of the Naserlya
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and the seat of a local ‘Alid dynasty, founded about 320/932 by Abu’l-Fazl Ja‘far
b. Mohammad, a grandson of Naser’s brother Hosayn Sa‘er and, through his
mother, of Naser himself. He and most of his descendants assumed the regnal
name al-Ta’er fi’llah, though none of them claimed the Zaydil imamate.
Variously allied with powers interested in the region, Abu’l-Fazl Ta’er seized
Amol three times between 337/948 and 341/953, but was unable to hold the
town. He died in 350/961 and was buried in Miandeh, some thirty km east of
Hawsam. His son Abu’l-Hosayn Mahd1 al-Qa’em be’l-Haqq, whom he had early
chosen for the succession, survived him only a short time before he died of
small-pox. He was succeeded by his brother Abu’l-Qasem Hosayn Ta'er, who
was soon captured and partially blinded by Langar, a son of the Ziyarid
VoSmgir. Langar had previously attempted in vain to wrest eastern Gilan, the
homeland of the Ziyarids, from Abu’l-Fazl Ta'er and Mahdi. Hawsam was
shortly afterwards seized, however, by Abi Mohammad Hasan Naser, a son of
Abu Ja'far Mohammad b. Ahmad, who fought Langar and killed him in battle.
He probably had the support of the Buyid Rokn-al-dawla, who was also
interested in the area and opposed to the Ziyarids. Abi Mohammad was in
turn quickly expelled from Hawsam by a third son of Abu’l-Fazl Ta'er, Abu
Mohammad Hasan Amirka, and sought refuge with Rokn-al-dawla in Ray.
Amirka came into conflict with Manader, Jostanid king of the Daylamites
residing in Alamiut, who wrote to a son of Hasan b. Qasem Da‘, Abu ‘Abdallah
Mohammad al-Mahd1 le-din Allah, urging him to claim the Zayd1l imamate
among the Daylamites and Gilites and promising him support.

In his youth Abt ‘Abdallah Mahdi had traveled widely in Iran, ‘Oman, and Iraq
and had won the hearts of many Zaydis as an attractive candidate for the
imamate. Their support had rendered him suspect to the rulers, and he had
repeatedly been imprisoned and deported. In 337/948-49 he came to Baghdad
where he studied law with the prominent Hanafite Abu’l-Hasan Karki and
theology with the Mu‘tazilite Abu ‘Abdallah Basri. In 348/959-60 he was
pressed by the Buyid Mo‘ezz-al-dawla into accepting the position of syndic
(naqib) of the ‘Alids; on his own insistence he was exempted from the
obligation of visiting the ‘Abbasid caliph and from wearing the official black
dress of the ‘Abbasids. Accepting the invitation of Manader, he left Baghdad
secretly in 353/964. In his struggle against Amirka, he was soon joined by the
Naserid Abu Mohammad Hasan, who had been provided by Rokn-al-dawla
with money to fight the Tha'erid. They took Hawsam from Amirka, and Abu
Mohammad left the rule to Abu ‘Abdallah Mahdi, since the latter was his
maternal uncle and more learned than himself. Mahd1 was indeed the first
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Caspian ‘Alid after Naser to gain universal recognition by the later Zaydis as an
Imam. He devoted his teaching efforts in particular to overcoming the
antagonism between the Naseriya and the Qasemlya, who clung to the
doctrine of Qasem b. Ebrahim, maintaining that the doctrines of both schools
were equally valid. Though this view was later generally accepted by the two
communities, it did not prevent them from recognizing often different ‘Alid
rulers in their midst.

Amirka continued to harass Mahdi1 from a castle near Hawsam, but was
eventually captured and soon pardoned. When Mahd1 set out to conquer
Ruyan, he left Amirka in Hawsam as his deputy. Amirka revolted in his
absence forcing him to return in haste. Though Mahdi soon regained Hawsam,
Amirka escaped and kept up his attacks. In 358/969 Amirka captured him, but
after a few months was forced by Manader and other Daylamites to release
him. Mahd1 continued to rule in Hawsam until he died, perhaps poisoned, in
360/970. He was buried in Hawsam.

Amirka now returned to Hawsam, but the Naserid Abt Mohammad, who had
twice deserted Mahdi in protest against his preference for Amirka, disputed
his rule with the backing of Rokn-al-dawla. He captured and killed Amirka and
ruled Hawsam, recognizing the overlordship of Rokn-al-dawla. The Ziyarid
Bisotln in turn dispatched the half-blind Hosayn Ta’er, providing him with
money, to conquer the town. After Hosayn was defeated and killed by Abu
Mohammad, his son Ab@’l-Hasan ‘All undertook to avenge him. In 364/974-75
he expelled the Naserid from Hawsam and ruled there acknowledging the
Ziyarid overlordship. He continued to be in control in 369/980, while Abu
Mohammad had vainly sought the support of various rulers.

After this date, much of the history of ‘Alid reign in Daylaman and Gilan is
obscured by a lack of sources, which are confined to a few biographies of
Zaydi Imams, some of which contain little information on their rule, and
occasional scattered information. The next two Caspian Zaydi Imams were
Abt’l-Hosayn Ahmad b. Hosayn al-Mo’ayyad be’llah of the Bothani family and
his elder brother Abu Taleb Yahya al-Nateq be’l-Haqq. Born in Amol, both
studied in Baghdad and later belonged to the circle of the Buyid vizier Saheb b.
‘Abbad and his Mu'‘tazilite chief judge ‘Abd-al-Jabbar in Ray. They gained fame
as outstanding scholars of theology and the law, where they espoused and
elaborated the doctrine of the Qasemiya. Several of their works are extant.
Mo’ayyad rose in 380/990 in eastern Gilan claiming the Zaydi imamate. At first
he attempted to establish himself in Hawsam, which had remained the object
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of dispute between the descendants of Ta'er and Naser. Though he twice
gained possession of the town and held it for some years, the support of the
Nasgerl Gilites for him remained lukewarm, and he was both times expelled
and returned to Ray. When he returned to the Caspian coast for the third time,
he chose Langa, in the territory of the Qasemi Daylamites between Hawsam
and Calas, as his residence. Other Qasemi ‘Alids had been active in this region
before him, among them Yahya al-Hadl1 ela’l-Haqq’s grandson, who had
transmitted his ancestor’s legal doctrine among the Caspian Zaydis. (Hadi was
a grandson of Qasem b. Ebrahim and the founder of the Zaydi imamate in the
Yemen.) While Mo’ayyad established himself in Langa, an ally, the Tha'erid Kia
Abw’l-Fazl took possession of Hawsam acknowledging his overlordship as the
Imam. In about 400/1009-10, Mo’ayyad, supported by Kia Abu’l-Fazl and the
Ostandar of Rayan, attempted to wrest Amol from a Naserid governing the
town for the Ziyarid Qabus. He was defeated, and the Ostandar defected and
recognized the Ziyarid overlordship. Later Mo'ayyad concluded a peace treaty
with Qabus’s son and successor Manucehr under which the latter paid him an
annual subsidy of 2,000 dinars. He died in 411/1020 and was buried in Langa.

Langa remained for some time the seat of ‘Alid rulers claiming the imamate
among the Qasemilya, though little is known about the dates of their reign. Abu
Taleb Nateq (d. ca. 424/1033) was active there some time after the death of his
brother Mo’ayyad. The Hosaynid Ahmad b. Abi HaSem Manakdim, otherwise
known for his commentary on Qazi ‘Abd-al-Jabbar’s Sarh al-osil al-kamsa, rose
there in 417/1026 assuming the regnal name Mostazher bellah, but he did not
remain long. Probably soon after the death of Nateq the Hasanid ‘Al1 b. Ja‘'far
Hoqgayni al-Mahdi le-din Allah was recognized as the Imam. He, too, had been
a student of Qaz1 ‘Abd-al-Jabbar in Ray and gained a reputation as a theologian
and a jurist of the Qasemia. His reign may have lasted over a decade, and he
was buried in Langa.

Hawsam during the same period probably continued to be disputed between
the descendants of Naser and Ta’er. In 432/1040-41 the Naseri scholars of the
town chose a Naserid, Hosayn b. Ja'far Naser, for the rule. Since they found
some deficiencies in his knowledge of religious matters, they instructed him
secretly before pledging allegiance to him as the Imam. His territories
eventually came to extend from Kanakja on the Safid-rud to the borders of
Tabarestan and included the Ostandariya (Rayan) and the fortress of Alamit.
He was married to a daughter of the Bavandid espahbad, ruler of Tabarestan,
who used to send her every month a shipload of goods and a slave girl. This
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did not prevent Naser from making war upon him. Hosayn Naser died in
472/1079-80 and was buried in Hawsam. After him Yahya Had1 Hogayni, a son
of Mahd1 Hoqgayni, claimed the imamate in Riyan among the Qasemiya. Langa
seems to have slipped out of his control, while in eastern Gilan a descendant of
Naser Otrus, Abu’l-Reza Kisomi, ruled as the deputy of the deceased Hosayn
Naser without claiming the imamate. There was strife between the followers
of the two ‘Alids but eventually they agreed on a formal division of the
territories. Hadl Hoqayni, like his father, was learned in the religious sciences
and elaborated the legal doctrine of the Qasemiya. His reign was shaken by an
invasion of Turks which forced him to rely on confiscation, for which he later
tried to compensate the victims. Moreover, Isma‘ilism began to spread rapidly
among the Daylamites after Hasan b. Sabbah gained possession of Alamut in
483/1090. The Zaydis were traditionally fanatical opponents of Isma‘ilism, and
Hadi Hoqayni, like other Zaydi Imams, gave legal judgment proscribing any
truce with the heretics and executed a qazt accused of corresponding with
them. In 490/1097 he was Kkilled in Kaju in Rayan by an assassin from Alamit.
After his death Abu’l-Reza Kisomi claimed the imamate for himself and gained
recognition among the Zaydis throughout Gilan and Daylaman. Though he
personally adhered to the doctrine of the Naseriya, he also commented the
Qasemi legal works of Mo’ayyad. He did not long survive, however, and was
buried in Kisom in eastern Gilan.

An ‘Alid ruler named Kia Bozorg al-Da‘ ela’l-Haqq Reza b. Had1 and “king of
Daylaman” in Ebn Esfandiar’s history (II, pp. 69, 87-88, 96, 143) is probably a
son or, more likely, grandson of Hadi Hoqayni. He is first mentioned as coming
with 5,000 Daylamites to the aid of the Bavandid ruler of Tabarestan ‘Ala’-al-
dawla ‘Al1 when he was attacked by the Saljuq Mastd ca. 522/1128. Under
‘Ala’-al-dawla’s successor Sah-Gazi Rostam he held Radbast in fief and was in
charge of the war against the Isma‘ilis in Daylaman. His sister was married to
the Baduspanid Hazarasf and the mother of Kayka'as, Ostandar of Rayan. He
participated in Sah-Gazr’s siege of the Isma'ili castle of Mehrbon and Mansir-
kih ca. 551/1156 and died shortly afterwards. His land was now given by Sah-
Gazi to the Ostandar Kayka'us.

In 502/1108-09 a great-grandson of Mo'ayyad, Aba Taleb Akir Yahya b. Ahmad,
rose claiming the imamate in Kanakja. Backed by a learned and highly
respected descendant of Otras, Naser Reza, he quickly gained recognition in
eastern Gilan as far as Hawsam and in the regions of Daylaman not yet lost to
the Isma‘ilis. Only Lahijan under the Tha'erid amir Solayman b. Esma‘il,
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resisted him. Lahijan had risen to replace Hawsam as the chief town of eastern
Gllan and had become the seat of Tha'erid amirs who remained its traditional
rulers at least until the early 7th/15th century. Abu Taleb seized the town by
force and burnt it. He engaged in bitter warfare with the Isma‘ilis and is said
to have captured thirty-eight of their castles and to have laid siege to Alamit.
The ruler of ‘Oman, who was a Zaydi, corresponded with him and supported
him. In 511/1117 he sent his call to allegiance (dawa) to the Yemen, and the
amir Mohsen b. Hasan, a descendant of Yahya Hadi, recognized him as the
Imam and became his deputy in Sa‘da. Abt Taleb was challenged, however, by
an ‘Alid from Gorgan, Hasan Jorjani, who conquered Hawsam and Lahijan and
pursued him as far as Kanakja. There a local Gilite lord aided Abu Taleb
against his rival and drove him out of Gilan and Daylaman. But Aba Taleb was
forced to rely on confiscation and extortion, which provoked violent protests
by the Zayd1 olama’, and he withdrew to Tanhejan in Daylaman. Though he
returned repeatedly to Gilan, he was unable to restore his control
permanently. In contrast, the cause of the Isma‘ilis was greatly furthered by
the quarrel of the ‘Alid rivals. After Abu Taleb died in Tanhejan in 520/1126,
Hasan Jorjani came there in the hope of gaining support. He was seized by the
people of Tanhejan and, after consulation with the chiefs of the Gilites and
Daylamites, put to death. In 526/1131-32 another Zayd1 pretender, Abt Hasem
Kia Jorjani, who may have been related to Hasan Jorjani, was captured and
killed by the Isma‘ilis, who now took possession of the region.

In Gilan, the Zaydi imamate lapsed until 544/1149-50, when a foreign ‘Alid,
Asraf b. Zayd Hasani, appeared in Lahijan claiming it. Initially he gained
general recognition, but then a Zaydi scholar impugned his qualifications and
he lost support. A few years later he died and was buried in Tejen. After the
year 560/1165, a Hasanid from Gazna, ‘All b. Mohammad Gaznavi, rose in
Gilan calling for support in restoring justice and morality in accordance with
Zaydi law, but without claiming the imamate. Shortly another ‘Alid from
Tabarestan, Mohammad b. Esma‘ll Da’ud1 Hasani, appeared pretending to the
imamate. He advocated Sufism and wrote a book entitled al-Wastla ela’l-fazila
similar to Gazal’s Monqged men al-zalal. The two ‘Alids repudiated each other,
and the Zaydis in Gilan were divided into two parties around them, a few
scholars who were not very scrupulous about the Saria supporting Da’udI.
This situation lasted for nearly three decades until death put an end to their
quarrel, which had severely hurt the Zaydi cause in Gilan. In 605/1208-09 the
contemporary Yamanl Imam al-Mansur be’llah ‘Abdallah b. Hamza (d.
614/1217) gained recognition among the Zaydis of Gilan.
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For the following century and a half, information on the ‘Alids of Gilan and
Daylaman is almost totally lacking. In 674/1275-76 the Yamani Zaydl Imam al-
Motawakkel ‘ala’llah Motahhar b. Yahya (d. 697/1298) sent messengers to Gilan
and Daylaman and was recognized there by some of the ‘olama’ (Yahya b.
Hosayn, Gayat al-amant, ed. S. ‘A. ‘Asuar, Cairo, 1388/1968, I, p. 461). In his
description of Gilan in the time of Oljeytii (703-16/1304-16) Abu’l-Qasem Kasani
mentions a descendant of Naser Otras, Mohammad b. Haydar, as ruling in
Kuacesfan and other regions of eastern Gilan among the Naseriya. Among the
Qasemilya, a dynasty descended from Mo’ayyad Bothani gained control of
Tonokabon and some adjacent regions in this period. One of them, Sayyed

—v =

Rekabzan Kia, was killed in a campaign to conquer Lahijan in 769/1367-68.

The cause of the ‘Alids in the Caspian provinces was greatly strengthened
when the Sayyed Qewam-al-din b. ‘Abdallah, a descendant of the Hosaynid
Hasan Mar‘asi, came to rule in Amol in 760/1359 and brought all of
Mazandaran under his sway. Like the majority of the people of Mazandaran,
he was an Emam1i Shi‘ite, but he rose to power as the leader of a Sufi
movement. The dynasty founded by him ruled Mazandaran until the Safavid
age (for its history see Mar‘asi.) Qewam-al-din received and supported the
Zaydi Sayyed ‘All Kia with his followers, Zayd1 penitents (ta'eban), after the
death of ‘All Kia’s father Amir Kia Malatl. Sayyed Amir Kia was a descendant of
‘Al b. Mohammad Gaznavi; he had risen in Malat on the eastern border of
Gilan but did not prevail in his struggle with the local lords. With the aid of
Qewam-al-din, ‘All Kia set out after 769/1367-68 to conquer eastern Gilan. He
expelled a son of Rekabzan Kia from Tonokabon and was formally recognized
as the Imam by the Zaydi scholars of Ranekuh and Lahijan. His descendants
ruled in Lahijan on the basis of dynastic succession, though they remained
Zaydis until 933/1526-27, when Soltan-Ahmad Khan, with most of his Zayd1
subjects, converted to Emami Shi‘ism (for the history of the dynasty see Kia1).
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