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AHMAD CARMPUS

AHMAD B. SAYYED MUSA HAMADANI CARMPUS (CERAMPOS), Sohravardi
poet-saint of 14th century Bihar (d. 26 Safar 755/22 March 1354). Ahmad was
educated at home in various branches of Islamic learning before he began his
wanderings as a varasta qalandar (“liberated mendicant”; Miines al-qolub, a
malfazat collection of Ahmad Langar Darya, grandson of Hosayn Mo‘ezz
Balki). He adopted the lagab Carmpi$ as a mark of respect for his pir ‘Ala’-al-
din Carmpus, a Sohravardi saint of Multan who had come to Bihar and
performed his cella (“forty day retreat”) at Puraini (Bhagalpur; see Rafiq al-
‘arefin, a malfiizat collection of Hosam-al-din Manekpuri, the Ce§tl successor to
Nur Qotb-e ‘Alam Pandavi). Ahmad himself tells us: “I am the little dog (sagak)
of the hidewearer (carmpus).” Though held high in popular estimation, Ahmad
Carmpis$ was eclipsed by his younger first cousin, Saraf-al-din b. Yahya
Maneéri, who became the most famous saint of medieval Bihar. Ahmad was
both a gifted poet and an intense mystic; in the latter capacity, he displayed
the awe-inspiring (jalalt) rather than the beneficent (fjamali) attributes of God.
Occasionally his utterances were of the “theopathic” type (Sathtyat): “The self-
existent God is in the form of Ahmad, devoid of attributes, true or false”; “Do
not expect to see Ahmad in his own garb; the divine light shines through my
woolen cloak.” Though he exposed himself to the charge of blasphemy and
“spiritual insanity” (majdibi) by such utterances, he was fully alive to the need
for restraint and observing the Sarta. Like so many Sufis, he saw God reflected
in all forms: “For swimmers in the divine ocean, love (‘e$q) gives Islam and
kofr the same hue”; “Regard all religions as one and esteem them all: in reality
divinity is limitless.”
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Ahmad Carmpis is known chiefly for his divan, which portrays his mystical
experiences. Many of his odes are modeled on those of Rimi, Ahmad Jam,
‘Eraqi, Amir Kosrow, Nezamil Ganjavi, Magrebi, and Anwarl. A malfazat
collection is also extant, similar in tone to the divan and entitled Zia’ al-qolib.
Its nine brief chapters, compiled by an immediate disciple, ‘Ala’-al-din ‘Al1 b.
Ebrahim Sufl, are based on observations of and letters from the saint. In one
passage, written in Hindi, Ahmad discusses the distinction between zahed
(religious recluse) and parsa (abstemious devotee); he states that the full
import of this distinction must be obtained from Hindu sages, since nothing
similar exists in Arabic. Zia’ al-qoluib is devoid of personal references, pious
frauds, and nonsensical miracles such as are frequently attributed to him in
Manageb al-asfia’ and other writings of the Ferdowsi order. Ahmad’s tomb still
exists in the town of Ambersharif, northeast of Bari Dargah, Biharsharif, the
tomb site of his illustrious cousin, Saraf-al-din. It is a quiet, shaded place,
housing the last remains of many relatives and disciples of the saint. It is
regularly visited by local devotees, especially on the occasion of the saint’s ors
(death commemoration).
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