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ABU’L-QASEM KUFI

ABU’L-QASEM AL-KUFI, ‘ALI B. AHMAD AL-ALAWI, a scholar of philosophy,
theology, and other disciplines who was at first an Emami Shi‘ite but later
embraced a form of extreme Shi‘ism; died near Siraz, 352/962.

Ebn al-Nadim described him as “one of the illustrious members of the
Emamiya” (Fehrest, p. 192). Abt Ja‘far Mohammad b. Hasan Ts1, writing from
the Shi‘ite viewpoint, says that he was a right-thinking member of the
Emamiya who wrote many books, among them the Ketab al-wasaya (“Book of
wills,” see below); then he changed completely and wrote books full of
extremism (gola) and confusion (taklit) and expressing the point of view of the
Mokammesa (Tus1, Fehrest, Najaf, 1380/1960, pp. 117-18, no. 391). The
Mokammesa (Fivers) were said to believe that ‘Ali was divine and those
entrusted with the affairs of the world on the Lord’s (‘Alr’s) behalf were
Salman Faresi, Meqdad b. Aswad al-Kendi, Abt Darr al-Gefari, ‘Ammar b.
Yaser, and ‘Amr b. Ommaya Zomrl (see editor’s note, ibid., p. 117; no authority
for this description of the views of the Mokammesa is cited. The
heresiographies of A‘ari, Ebn Taher Bagdadi, Sahrastani, Malati, Ebn Hazm,
and Nawbakti give no information on this group). The first four persons were
called the four supports (al-arkan al-arba‘a) by the earlier Shi‘ites. All were
Companions of the Prophet and supporters of ‘All. The fifth person was also a
Companion (listed in Tusi, Rejal, p. 32, no. 36).

Of twenty-six works listed in the Izah al-makniin (see bibliog.) as belonging to
Abu’l-Qasem al-Kufl, fourteen are identified as having been written against the
school (madhab) of Datd Zaherl. They bear titles indicating diverse subject
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matter, seemingly including manners, ethics, logic, and theology. They also
include works which, if information found in Ebn al-Nadim, TasI, and Kvansari
is taken into account, date from the beginning and the end of his life. Ebn al-
Nadim and Tus1 give only one title, almost certainly dating from his days
among the Emamiya, the Ketab al-wasaya (Ketab al-awsia’ in IZzah al-makniin 11,
p. 276 and in Bagdadi, Hadiyat al-‘arefin 1, p. 681); this work follows the legal
system of Abu Ebrahim Mozani (d. 264/878, a direct disciple of Safeq,
considered by his contemporaries as head of a madhab; see Sezgin, GAS 1, pp.
492-93). It is said to have been anti-Zaherite; so also is al-Bed'at al-mohdata
(“The new heresy”). Kvansari asserts the latter is the same as al-Estegata f1
bedat al-t'alata (“A call for help concerning the heresy of the three,” i.e., of Abui
Bakr, ‘Omar, and ‘Otman) and claims it as a production of his Emami phase.
This is not likely, since at that time such views would have been considered
golu; only later would the Emamiya absorb them into their system of doctrine
(see M. G. S. Hodgson, EI %, s.v. “Ghulat”). Abw’l-Qasem also wrote against the
Isma‘ilis, Zaidis, Mo'tazela, Brahmans, and Aristotle. The last thing he wrote
was said to have been Manahej al-estedlal, a work described as anti-Zaherite.
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