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ABU YA'QUB HAMADANI

ABU YA'QUB YUSOF B. AYYUB HAMADANTI (440-535/1048-49 to 1140),
important figure in the history of Iranian and Central Asian Sufism (largely
neglected by both Iranian and Western scholarship). He was the first of the
Kvajagan, a line of Transoxanian masters from which evolved the NagSbandi
and Yasavi orders. He was born in Buzanjerd near Hamadan, and left for
Baghdad at the age of eighteen. There he studied feqh and Hadith under a
number of teachers, of whom the principal was Aba Eshaq Sirazi, and
developed an enthusiastic loyalty to the Hanafite madhab which he later
transmitted to his spiritual progeny. He also traveled in the course of his
studies to places as distant as Isfahan and Samarqgand. At about the age of
thirty he turned to Sufism and sought out a number of shaikhs, including
Hasan Semnanil and ‘Abdallah Jovayni. His chief preceptor was Aba ‘All
Farmadi, who also guided Abti Hamed Gazali on the Sufi path; the concept of
Sufism evolved by Hamadani was indeed essentially similar to that of Gazali,
with its emphasis on the Qur’an and Sunna as the source of Sufi practice, and
strict insistence on observance of the Saria.

Hamadani established a kanaqah at Marv which came to acquire the title of
“the Ka'’ba of Khorasan;” among those who frequented it were the poet Sana’l
and his nephew, Shaikh Sa‘id, father of the celebrated Kobraw1 saint, Razi-al-
din Lala (DawlatSah, ed. Browne, p. 95; ‘Ala’-al-dawla Semnani, Tadkerat al-
masayek, quoted in F. Meier, Die Fawa’ih al-Gamal wa Fawatih al-Galal des
Nagm ad-Din al-Kubra, Wiesbaden, 1957, p. 41, n. 1). He did not remain
constantly in the kanaqah; he traveled twice to Herat, is said to have
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performed the hajj thirty-eight times, and spent some time in Bokhara and
Samarqand. It was in these two cities that he acquired his most important
followers, whom he later designated to serve in turn as his successors:
‘Abdallah Baraqi, Hasan Andaqi, Ahmad Yasavi, and ‘Abd-al-Kaleq Gejdovani.

Gejdovani left a detailed description of his master, excelling all other sources
in verisimilitude, in his Magamat-e Yasof Hamadant. A copy is contained in the
13th/19th century encyclopedic work on Sufism, Kamal-al-din Harir?’s Tebyan
wasda’el al-haqa’eq wa salasel al-tara’eq (ms. Ibrahim Ef., 430, fols. 379a-89b).
The text published by Sa'ld Nafisi under the title Resala-ye Sahebiya (FIZ 1/1,
1332 S./1953, pp. 70-101) is approximately the same as the Magamat. What is
most probably another copy of the work is listed in A. A. Semenov, Sobranie
vostochnykh rukopisel Akademii Nauk Uzbekskol SSR, Tashkent, 1965, III, p.
172. The contents of the Magamat have been summarized by V. A. Zhukovskil
(Razvaliny starogo Merva, St. Petersburg, 1894, pp. 169-72) and by Fuat Koprulu
(Tiirk Edebiyatinda Ilk Mutasavviflar, 2nd ed., Ankara, 1966, pp. 52-58). From
the Magamat emerges the picture of a devout and orthodox ascetic whose
spirituality radiated throughout Khorasan and Transoxania.

According to the Magamat, Hamadani died in the Gatfar district of Samarqand
and was buried beneath his own house, but this account is at variance with
the testimony of almost all other sources. They record him as having died at
Bamyin on the way from Herat to Marv; after a temporary burial there, his
body was transferred to Marv. The discrepancy has not yet been resolved, but
it is certain that a tomb identified as that of Hamadani existed in Marv by the
time of ‘Abd-al-Rahman Jami (Nafahat, p. 375); it is still standing at present.
The sources also contradict each other with respect to the form of dekr
practiced by Hamadani: According to the Rasahat ‘ayn al-hayat of Fakr-al-din
‘All Safl (Tashkent, 1329/1911), he practiced vocal dekr; according to the
Magamat, silent dekr. He is credited with a number of works, including a
commentary on ‘Abdallah Ansar?’s Manazel al-saerin (see S. de Laugier de
Beaurecueil’s introduction to his edition of ‘Abd-al-Mo‘t1 Lakmil Eskandari,
Commentaire du livre des étapes, Cairo, 1954, p. 5); but none of them appears to
be extant. Certain of his views, however, all marked by the sobriety that came
to distinguish the NagSbandiya, are discussed at some length by ‘Aziz Nasafl in
his Kasf al-seratA; (ms. Veliyuddin Efendi, 1717, ff. 208a-b, 218a, 221a,
225b-226b, 238a-b, 242b).
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Almost the entirety of NagSbandi literature contains scattered references to
Hamadani.




